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[ F a m ily  m otto o f  the M a h a ra ja h s  o f  B enares .]

OLD D IARY LEAVES.

S e c o n d  O r i e n t a l  S e r i e s ,  C h a p t e r  X I .

OF the varions methods of propaganda, I am not sure bnt that I 
should give first place to the conversazione at private honses. 

Trne that from the lectnre platform one addresses his hundreds or thou
sands, yet I doubt if conviction is so driven home to individual minds, 
if so many real enquirers are made, and so many members won for the 
Society, as when one is brought into close relation with the smaller 
company of a drawing-room. This idea first occurred to me on seeing 
Mohini leaning against the mantel-shelf at Mr. Sinnett’s house in London, 
and after a brief exposition of some given theme answering, seriatim, 
the questions put by the interested company. Since then I have held 
many such soirees in various countries, and been present at many at 
which the incomparable Mrs. Besant was the expositor of our teachings, 
and my conviction has been strengthened by experience. I can now rec
ommend the practice to all our Branches and groups with perfect con
fidence. At the house of Mrs. Campbell-Praed, in Talbot Square, there 
was such a gathering on the evening of May 24th, 1884, and by the 
request of our gifted hostess I explained the principles and scheme of our 
society to as brilliant a party of literary notables as even London could 
bring together. Questions followed each other rapidly and were answer
ed, and thus in the simplest of ways everybody present came to know 
something of our great work. Con versaziones like this have been constant
ly held all over the United Kingdom ever since and, in fact, throughout 
the whole world, wherever there is an English Colony; for the literature 
of Theosophy has penetrated everywhere, and in most countries its name 
is familiar as household words.

On the evening of the 28th May, at the private house where Mohini 
and 1 were guests, I tried the now famous experiment with our colleague, 
Mr. E. D. Ewen, of Scotland, which suggested the means of proving the 
nature of thought and the process of its evolution, that has been several 
times described by me, but which has its place also in this detailed



historical sketch. As it interested both Mr. (now Sir William) 
Crookes and Prof. Balfonr Stewart, besides other men of science, at 
the time, it is not right that I shonld omit it from my present narrative.

The reader of Stewart and Tait’s “ Unseen universe” will remember 
its beiog said in that suggestive work that, as the evolution of a thought 
is accompanied by a sort of galvfcnic discharge from the grey matter 
of the brain, and as this vibration passes beyond the periphery 
of the brain into the Ether, and no one can say how far it may 
extend, it is conceivable that the evolution of thought in a human 
brain may affect a distant planet. (I am quoting from memory 
while writing on the ocean, and from a book read many years  
ago, yet the above is substantially the idea as expressed by the 
learned authors of the work in question.) Now, this was but a scientific 
hypothesis, and at the time, I believe, had not been experimentally 
supported. It was my object to see if any facts conld be obtained that 
might throw light upon this great problem. Circumstances came to my 
aid at this juncture. Mr. Ewen inherits from his Scotch forbears the 
gift, of second sight; notone that he can exercise at pleasure, but which 
comes sporadically ; he finds he has it on awaking, some morning; 
the next, it is gone and he cannot recall it at will, but must wait until 
it chooses to reappear. It is usually active throughout, the day.

At that time I was, at the urgent request of the lady’s husband, 
giving psychopathic treatment to a well-known literary lady and, with 
her permission, one day brought Ewen with me. The lady was confined 
to her bed and I treated her as she lay. Mr. Ewen was present. I 
made the “long passes’’ over her, downward from her chest towards her 
feet : not always, however, with “mesmeric intention”, i.e., with con
centration of the will, but mechanically, yet without, making the passes 
differently in the one case than iu the other. To my surprise, Mr. Ewen 
suddenly said that he could see that my mind was not always equally 
bent upon the work in hand ; that sometimes I made the vital fluid to 
flow from me, sometimes n o t: the difference was most palpable to his 
clairvoyant sight. Thereupon, I put his powers to the test, but fonnd 
that he could unerringly distinguish my real from my simulated cura
tive passes. Be described it to me in this way: The patient’s body 
was enveloped in a pale bluish aura, seemingly elastic and compress
ible, like a loosely inflated toy balloon. Over the pelvic region— 
the seat of her disease—the aura was of a yellowish color. When 
1 made by will a curative pass with my hands, there flowed 
from my finger-tips strong, clear streams of vital force, in color 
a bright and clear sapphire. This strong current, impinging upon the 
patient's pale blue aura, was met with a feeble resistance from the 
latter but, overcoming this by its own strong rush, it mingled with the 
weaker aura, tinged it with its own hue, and set it into quick vibra
tion ; the resuTtbeinga re-in vi "oration of the invalid’s system and the 
creating of a tendency towards convalescence. I am convinced of the 
accuracy of this description and, in fact, in the case nnder mention, th e



U»iy, instead of lying iu bed for mouths, as her doctor had predicted 
she most, was ap and about within tbe next ten days. The improve
ment was so striking, after even the first treatment, that her medical 
attendant was astounded at his next visit, and said she mast have 
something uncanny about her constitution, some extra spring in her 
machinery that was out of the common run. This she conveyed to me 
in a gleeful note the next day, and said that she and her nurse were 
laoghing together over the doctor’s illusion as to the success of his rem
edies, and his iguorance of the fact of my having treated her and 
thus put in tbe suspected “ spring” that had worked such a wonder.

The evening after our visit to Mrs. M. C., I waa called upon by 
Mr. Herbert Stack to arrange for a meeting by me with the S. P. 9 . 
Committee, and, as he was a man of high culture and of scientific 
tastes, 1 told him of Ewen’s powers and suggested that this would be 
a good chance for us to see whether Stewart and Tait’s theory of thought- 
evolution was a sound one. As our Scottish friend was still possessed 
of the vision and willing to assist in the experiment, it was thus ar* 
ranged : We were to sit in the unlighted back drawing-room, he with 
his back to the solid partition to the right of the slidiug down, we 
two facing him, over against the opposite w all; one of us was to oon- 
ceutiate his thought upon any subject he might choose ; if Ewen should 
he ahle to fix the moment of concentration, he was simply to say the 
word 41 Now! ”, aud we all should then be able to see whether 
his power extended so far or not. The object in giving him hut the 
(tae word to utter, was to preclude the necessity for his making 
any sustained mental effort at the time when his consciousness would 
be functioning on the other and higher plane. Two experiments 
made by Mr. Stack were successful; the moment of mental concentration 
being detected by the clairvoyant watcher. Mr. Stack then asked me 
to try, as, he said, I was much more in the habit of doing these mental 
feats thau himself. Just as I was about to do so and Ewen was all 
ready, it occurred to me that if I should hold Mr. Stack’s hand and press 
it at the moment of concentrating my thoughts, he and I both oould 
know whether or not Ewen’s power whs real, and the evidence would be 
doubly strong. $o we agreed; I took Mr. Stack’s hand and after a 
moment’s calming of tbe mind, concentrated. Instantly, before I could 
transmit the order to my finger muscles, fcwen cried ont “ Now !”, and 
oar plan was frustrated. I was vexed at thia, for some instinct made 
me anxious that the committeeman of the S. P. R. should get such a 
bit of valuable proof at first hand. His ingenuity, however, was 
equal to the occasion, for he proposed that he should hold my hand and 
jjive me the signal for concentration. This proved all sufficient; he 
pressed my hand, I fixed my thought,and Ewen, as before, detected the 
moment of the act. So far so good ; we had now four tests between us 
two, but I suggested as an extension of the experiment, that we shonld 
see if Ewen could trace the difxtiov of thought if it were fixed npon a 
certain point within the two rooms. Of the two tests made, both were



successes ; the first time he said : “ I thiuk your thought is directed to 
the ceiling over my head ; ” the second time, he said : “ I see the thought 
current passing by me, to the left, as if directed to some point, in the 
front drawing-room.” In both cases he was right: the thinker, at tbe 
second attempt, directed his attention to a lady, Mme. De Steiger, who 
sat at the farther end of the lighted, front drawing-room.

Mr. Ewen’s description of the luminous appearance of a thought- 
current was very interesting. When one concentrates his mind upon 
some snbject, not of an exciting nature, a shimmer of light goes forth from 
his brain, like the pulses of light in an electrically charged cloud, on a 
warm summer night. When, on the other hand, the mind sends its 
outflowing aura to a fixed spot or object, a ray darts from the brain 
towards its target, like the flash of lightning in a thunder-storm. 
These revelations, it will be remembered, were made in May 1884; 
they received no corroboration for twelve years, but then the accuracy 
of Mr. Ewen’s observations was, I think, fully proven by those of 
other and more highly trained students of occult science, as will 
presently appear.

An acute scientific mind like Mr. Crookes’ could not fail to be 
interested with facts like these, which pointed the way towards a spleu- 
did field of psychological research, 1 took Mr. Ewen to him the next 
morning and described what Mr. Stack and I had seen. He frankly 
said that this was an important matter, aud he would like to follow it 
np if Mr. Ewen wonld be so obliging as to lend his services to the in
quiry : he further Wished to test the physical nature of the thonght- 
cnrrent, and see whether it would pass withont deflection through 
sheets of glass and other materials; whether the luminous wave could 
be focussed by lenses, reflected by mirrors, etc.; in short, whether it had 
any properties which would make it function on the physical plane, in 
any degree to be tested by laboratory appliances.* Unfortunately, 
Mr. Ewen’s clairvoyance had not shown itself that day, and he had to 
leave for Scotland in the afternoon, so that he could not aid in the 
suggested experiments—much to his own regret, for he is deeply in
terested in this branch of scientific investigation and needed no urging. 
At a large pnblic meeting of the S. P. R , on the evening of May 28th, 
Mr. Stack and 1 made our reports on the preliminary experiments, and 
thus made it a matter of historical record.

The bearing which this discovery has upon certain familiar phe
nomena will be evident to the intelligent reader; for instance, the  
jettatura and mal occhio, or killing glance and “ evil eye,” with which 
certain persons are congenitally cursed—the late Pope Pius IXth  
among them- Ignorant persons like to call this a superstitious folly, 
but it must be confessed that no popular belief has been more strongly 
supported by evidence. And it is one that is not confined to one

* Writing from memory, without notes, and so many thousand miles aw ay 
from London, I beg the indulgence of Sir William Crookes for any minor inaccu
racies tha t may have crept into my narrative of the incidents of fourteen yean  ago*



nation or country, but is spread all over the world and recorded in all 
history. The glance of a human eye may either soothe or slay, accord
ing to the mental impulse behind it, provided tbat the person thought 
of is sensitive to its vibration. Find the key-note of a glass vessel or 
globe and, by playing it with the right intensity on a violin, the 
glass will be shattered, while no other note will affect it. So man, 
the most sensitive of organisations, has each his key-note which, 
if found and played by a thought-current, will carry him out 
of his equilibrium, perhaps upset his moral natnre, or even 
destroy his life. The world-history of magic and sorcery proves 
this, amply. Thus, it is a truism of ancient date that the hate- 
fal w ill-current of a black magician, if hurled at a pare and saint
ly person, fails to harm him and is thrown back against the sender, to 
his possible destruction. No woman was ever seduced, no young roan 
ever made a criminal, unless in their moral systems there was some 
sympathetic tendency whioh had been set to quivering and vibrating by 
the impact of the influences of their environment. It was Horace who 
said : Hie mwrus seneus esto, nil conscire sibi, nulla pollescere culpa. And 
the experience of mankind teaches that this innocence of evil, this 
absence of consciousness of sin is, indeed, a wall of everlasting bronze 
about n s. Mr. Ewen’s second-sight makes it possible for us to realize 
the truth of this old mystery. So, also, does it make clear the rationale 
of the charming power of animals and men. lt  has beeu denied by some 
scientists that the bird-charming of serpents is a fact, yet here we have 
the key to it. We once had at Adyar a yellow cat, which I have seen 
sitting under the branches of a tall tree and gazing up at a squirrel. 
The pretty little rodent would move uneasily, squeal, and then drop to 
the ground before the cat, which would quietly catch it and carry it off 
to her young. In Isis Unveiled (i, 380) is told the story of Jacques 
PoHssier, a French peasant of Le Var, “who made a living by killing 
birds by simple will power." His case is reported by a savant, Dr. 
D’Alger who saw him at work, and declares that the man by merely 
fixing his gaze on a sparrow, robin, goldfinch or meadow-lark, from a 
distance of twenty, twenty-five or even thirty paces, would canse it to 
drop paralyzed on the ground, when he would walk up to and do what he 
liked with it. If asked, he would not completely paralyze his victims, 
but only partially, and then restore them to animation. Or, if asked, he 
would kill them absolutely, before laying his hand upon them. Mme. 
Blavatsky says that this destructive current is a “ bolt of the astral 
fluid," or ether and warns against the misuse or cultivation of a power 
which enables one to commit murder at a distance, without detection, 
leaving no visible mark upon the victim's person. In such cases, 
she says, “ the Coroner’s inquest will never disclose anything bnt sudden 
death, apparently resulting from heart disease, an apoplectic fit, or 
some other natural but still not veritable cause.”

The great mesmerizer, Regazzioni, is reported to have stricken down 
and instantly paralyzed a blindfolded girl-subject, by his uuspoken



will, when tbe scientific observers present, requested him to give them 
this proof of his power.

The facts above cited deal mainly with the effect of a thought- 
cnrrent which operates upon objects visible to the eye. Many others 
offer themselves for use iu the argument, hu* I shall take only one or 
two. In India, if a cultivator has a good crop of paddy or other grain 
that is likely to excite the envy or cupidity of passers-by, he drives a 
stake in the ground, near the middle of the field, and hangs on it an 
inverted clay pot (ghurra) with a grotesque face smeared on it with 
lime, so that the evil glance may see it first and be ‘ drawn’ before it 
can injure the crop ; for it is the first glance that does the mischief. 
So, too, the Hindu mother of a handsome child will smear its face with 
some charcoal or mud to protect its young life from the envious glance 
of some childless woman. This bolt of hate or envy, if hurled, cannot 
quickly be followed by a second, and hence these devices to draw it 
away from its target.

If the reader will now turn to the number of Lucifer for September 
1896, and read Mrs. Besant’s striking article on “ Thought-forms,” he 
will see how completely her observations and those of her advanced 
fellow-students support the descriptions of Mr. Ewen, given me twelve 
years earlier, and also the folk-lore teachings about the evil eye, and 
the observed facts of healing of the sick by gaze alone. Here she de
scribes, from actual vision, the luminous flashes of colour that come 
when the thought is of a general character, and the sharp, dagger- 
like, darting flash when an evil thought is shot against an individual. 
The coloured illustrations given with the text make the law of th ought - 
evolution very clear to os. Her figure 4 shows a zig-zag Sash 
of dull red aum, breaking out of a mental storm-cloud, for 
all world like the lighting-bolt that rives an oak in a thunder
storm. This is the thought of brutal violence, sent by a man 
who has just stricken down a woman in an Bast London slum. 
The thought-form in Figure 5 is that- of a murderer, and exactly 
like the blade of a poniard. Such must have been the air-drawn 
dagger” that the guilty Macbeth saw yet could not clutch : a “ one- 
pointed” thought, indeed; a wicked, life-taking thought. Human 
speech is full of expressions which indicate that their first users had an 
instinctive, if not a clairvoyant, sense of their fitness. For example, 
tbe common one, “ He looks daggers at me,” exactly represents the 
shape and motion of a thought of hatred when directed towards some 
one: a “ bright mind,” a “ sunny mood,” a “ clouded intellect,” the 
often reiterated confession of the murderer that “ all looked red about 
me,” “ green-eyed jealousy,” “ his glance seemed to pierce me throngh 
and throngh,” etc., similarly support these observations of our clairvoy
ants.

The same rule holds as to the loving, helping, unselfish thought 
that would help instead of harming, do good instead of evil. No 
ocean is too wide, no continent too vast to obstruct the running of soch



a good thought to its goal. The ancient shastras teach that it will 
•Ten bridge the chasm of death, and follow its object into the trans- 
sepnlchral states of existence. The moral to be drawn from these ob
servations, none the less powerful from its being so evident, is that we 
bare it in onr power to ban or bless our fellow-men by the one-pointed 
tbought-cnrreuts we send forth from our minds But tbis has been in* 
dicated by so many speakers and writers of our literature in that of the 
ages which preceded onr o w n ,  that 1 need not dwell upon it but for the 
one moment needed to give it in upon the mind of every one who aims 
at spiritual advancement and the doing of good to the race.

J3. S. Olcott.

THE IMMORTALITY OF THE SOUL IN THE LIGHT OF THEOSOPHY.
(iContinued from page 276)

IT will be seen from the foregoing that it is the mission of the Theoso
phical Society to restore to man the faith in his immortality, that 

faith which existed before tlie so-called night of heathenism and pa
ganism was first dispelled by the so-called divine light of Christianity.

One of the greatest advantages of joining the Theosophical Society 
is the receiving of esoteric instructions. To the esoteric section are 
admitted, after a certain period of probation, only the proved* to *be- 
trne students of the Truth, and to them, as neophytes, are taught and 
conveyed the secret truths of occultism, which are not to be fouud in 
any books. Theosophists follow the proven natural law of the tradition 
of the sacred science. A certain amount of the knowledge conveyed 
to its students has been permitted to be divulged, with the result that 
at the present day is to be found in theosophic literature a vast amount 
of information regarding the soul of man and its state after death. 
Just as in the era of the crnsades in the middle ages, the western world 
received a new impulse of life and energy from its contact with the east, 
ao, through these revelations of Theosophy, of the treasures of exoteric 
wisdom, a renaissance is now taking place in the religious of the western 
world. These revelations conveyed by theosophic teaching are no in
ventions of any intellects of the nineteenth century. Nor does Theoso
phy claim that its teachings are new. The teachings of Theosophy are 
a part of the esoteric wisdom which has come down to us from the 
immemorial past, and which in all ages of the world has never been 
withont some representatives. But it is to us in the nineteenth century 
that has.been given a flood of light greater than has been given to any 
previous age within the limits of recorded history. That great work of 
Madam Blavatsky’s, the “ Secret Doctrine,” will stand forever as the 
greatest monument to the truth that the ages have yet witnessed. It 
can be ignored or ridiculed only by those who do not know of or cannot 
appreciate its contents; to the student of the Truth they will ever be a 
sacred revelation ; to Science herself it is a revelation of the most pro
found import, and no scientific man of any pretensions can afford to



overlook its study. In facfc, it is unassailable to scientific assault, and 
has set many of the pet theories of the scientints on their beam ends. Of 
course, a great many 4 know-nothings’ look npon Blavatsky’s works 
with supercilious contempt. As to this, I will only say with Paley, 
“ There is a principle, proof against all argument, a bar against all pro
gress; and which, if persisted in, cannot but keep the mind in everlast
ing ignorance,—and that is contempt prior to examination.”

Now, Theosophy possesses a science of the soul which may be 
comprehended by the mind that is not initiated into the esoteric 
wisdom. You will find this science of the soul laid down in the second 
volume of the “Secret Doctrine.” This revelation in the “ Secret Doc
trine” is taken from eastern esoteric sources; it is taken from tbe an- 
cient fountain of truth, from which have sprnug all the religions 
systems known to history. Since this revelation in the “ Secret 
Doctrine” was published, there has arisen the western science of 
experimental psychology, and so far as it has gone, we find this 
new psychology of the west moving along theosophie lines, and 
corroborating by its inductive method the great truths of eastern 
wisdom which are now becoming known to the western world. Up to 
the present time, of course, the light of science is not adequate to fully 
illuminate the greafc problem before i t ; compared to Theosophy, it is 
like the light of a candle beside an arc light ; but, in its own feeble way, 
it is corroborating, so far as it has gone, the esoteric wisdom, now re
vealed by Theosophy. Eastern psychology does not use the same ter
minology as western psychology. Theosophy divides man into seven 
principles, though the ‘.vord “ principle” does not convey the proper 
eastern conception. Four of these principles belong to what is called 
man’s lower self. The four lower principles consist of, first, fche mate
rial body which we see with our ordinary vision, second, the ethereal or 
astral body, which is visible to the clairvoyant. This is the doable, 01* 
ethereal counterpart of the materia 1 body, and the mould upon which it 
is built, atom by atom ; then comes the third priuciple, the life principle, 
which is called Prana ; then comes the fourth principle, or the body of 
animal desires and passions, which is called Kama Rupa. This last is 
also the seat of the lower intellect, which we share in common with the  
brute creation. This is the center of animal man, where lie-* the line of 
demarcation which separates the mortal man from the immortal entity. 
To the ordinary eye the material body only is visible, but to the trained 
vision of the psychic the other three principles also become manifest ; 
and observations have been made on these difFerent bodies by several 
ofthe more advanced students of the Theosophical Society, who have 
been taught to use their psychic vision. These different bodies of man 
are seen as a colored aura surrounding the material body. These are 
the bodies of man which perish at death. Now, beyond and above these 
four lower bodies of man, there exist thr*e other principles, which d is
tinguish man from the animal creation below him. Still higher than  
the fourth principle of desire and passion, there is the mind body, or



the Manas. This is the rational intelligence, or the thinking priociple 
in man. In so far as man possesses this principle, be is humau. This 
is the fifth principle, whose light or radiation links the spiritual monad, 
or the immortal essence, for the life-time, to the mortal man. This 
Manas principle is dual in its nature, and the fntnre state, or karmic 
destiny of man depends on whether Manas gravitates more downward 
to Kama Rupa, the seat of the animal passions, or upwards to the sixth 
and seventh spiritual principles, called Buddhi and Atma. It can ascend 
to the higher self, or descend to the lower self as it wills. If the mind 
possesses spiritual aspirations it goes upwards and assimilates the 
Buddhi, and at tbe death of the body is absorbed by it, and forms the 
ego which passes into Devachanic bliss. Buddhi is the sixth principle; 
it is the spiritual soul, the vehicle of the pure universal spirit. This 
pare universal spirit is called the Atma which is th e seventh principle. 
The Atma is one with the Absolute. It is no individual property of any 
man, but is the divine essence. It only overshadows the mortal. It is tbe 
universal ocean of spiritual light or essence, and the spiritual essence of 
man consists of rays from this Infinite source. In their progress down
wards these rays take on the Buddhi aud the Manas, and form the im
mortal sonls of men. AU men therefore have their spiritual origin in this 
infinite ocean of light. This is the spiritual Father of every man. Jesns 
said : “ I and my Father are one”, meaning thereby that in him was a per
fect union between the Manas, the fifth principle, and the A'tma-Buddhi, 
the source or father of the spirit in roan. This is the true meaning of 
the fatherhood of God and the brotherhood of man; it is a spiritual 
fatherhood and a spiritual brotherhood. It is this spiritual ego in 
man which is the reincarnating ego of Theosophy. It is not the ego of 
your sense-consciousness that comes in contact with the world of matter 
which reincarnates. You are far greater than yonr sense-consciousness. 
Your real self is behind your apparent self. Your lower self of sense only 
came into existence at the birth of your body; your real spiritual self 
came into existence aeons upon teons ago; long before the earth, or the 
solar system, or the stars began to be, your soul sprang as a ray from 
the infinite and eternal ocean of spiritual ligh t; and back to that ocean, 
to the bosom of the father, our souls are now journeying through tho cy
cles of time, as pilgrims, accumulating knowledge, experience and wis
dom from one incarnatiou to another in the world of matter. This high
er sonl of ours is the Christos principle, the immortal Christ with
in os, that bad its existence with the Father from all eternity; and it is 
the complete union of the Manas, or thinking principle in man, with 
this higher spiritual essence, that constitutes the soul’s salvation.

Now, as I before explained, western psychology has proved that 
the sonl of man is dual in its nature ; that he possesses two selves, a 
sense consciousness of the waking state, and a transcendental conscious
ness of the trance state. This transcendental self is part of the Higher 
Self of Theosophy, as experiments prove. This transcendental self pos
sesses extraordinary knowledge, and when the soul ascends to this higher



.self, it partakes of the knowledgo of the higher self, and can therefore 
read past, present and future. The lower self possesses only knowledge 
which is earthly, and when the soul descends to tbis lower self and par- 
takes only of the knowledge of the lower self, it becomes finite and 
limited in its powers. The wonderful knowledge and phenomena display* 
ed by adepts and the Indian Yogi are due to the union of tbe fifth prin
ciple, the mind, the Manas, with the higher self, the A'tma-Buddhi-Ma
nas, which possesses universal knowledge, and is independent of space 
and time. This union can only be effected by the most intense mental 
concentration in those whose lives are absolutely pure and unselfish, and 
when the physical senses are brought under proper subjection. The se
cret as to how this is done is well known to the Indian Yogis and other 
eastern adepts, who possess the most extraordinary powers in this direc
tion. They well know that the tirst thing necessary, if we would 
come into contact with the higher self which can alone lead us iuto the 
spiritual world of eternal realities and into the ecstatic state, is to 
destroy the attractions of the physical senses. On this point I will 
quote from Madame Blavatsky, from the preface to Tol. I., of Im  I7n- 
veiled, as follows:

After seeking for the proof of man’s immortality, in her eastern 
travels, she says :

“ It was while most anxious to solve these perplexing problems 
that we came into contact with certain men endowed with such 
mysterious powers and snch profound knowledge that we may 
truly designate them as the sages of the Orient. To their instructions 
we lent a ready ear. They showed us that by combining science with 
religion, the existence of God and the immortality of man’s spirit may 
be demonstrated like a problem in Euclid. For the first time, we re
ceived the assurance that the oriental philosophy has room for no other 
faith than an absolute and immovable faith in the omnipotence of man’s 
own immortal self. We were taught that this omnipotence comes from 
the kinship of man’s spirit with the universal soul-God ! The latter 
they said can never be demon trated but by the former. Man-spirit 
proves God-spirit, as the one drop of water proves a source from which
it must have com e................When one sees mortal man displaying
tremendous capabilities, controlling the forces of nature, and opening 
up to view the world of spirit, the reflectivc mind is overwhelmed 
with the conviction that if one man’s spiritual Ego can do this mnch, 
the capabilities of the FATHER SPIRIT must be relatively as much 
vaster as the whole ocean surpasses the single drop in volume and 
potency. In our studies, mysteries were shown to be no mysteries. 
Names and places that to the western mind have only a significance 
derived from eastern fable, were shown to be realities. Reverently we 
stepped iti spirit within the temple of Isis; to lift aside the veil of 
‘ the one that is and was and shall be’ at Sais, to look through the rent 
curtain of the Sanctum Sanctorum, at Jerusalem, and even to interrogate 
within the crypts which once existed beneath the sacred edifice, the



mysterious Bath-Kol. The filia vocis—the daughter of the divine voice 
—responded from the mercy seat within the veil, and science, theology, 
every human hypothesis and conception bcrn of imperfect knowledge, 
lost for ever their authoritative character in our sight. The one living 
God had spoken through his oracle, Man, and we were satisfied. Such 
knowledge is priceless ; and it has been hidden only from those who 
overlooked it, derided it, or denied its existence.”

From what I have said, it will be seen that the soul ha9 aa immor
tal past behind it a.s well as an immortal future before i t ; that the 
soul did not come into existence at the birth of the body is a truth 
which was well known to all ancient religious systems. The great 
doctrine of the pre-exiatence of the sonl was taught in all the ancient 
mysteries. The priestly rites of the Egyptian Isis, the Eleusinian 
mysteries of Greece, the Bacchic processions of Rome, the Druid cere
monies of Britain, and the Kabbalic ritual of the Hebrews, all expres
sed this great truth with peculiar force for their initiates. As walker, 
in discusssing this question, says : “ The ancient civilization of Egypt, 
whose grandeur cannot be overestimated, was built upon this as a 
fundamental tmth, and taught as a precious secret to Pythagoras, 
Empedocles, Plato, Virgil and Ovid, who scattered it through Greece 
aud Italy. It is the keynote of Plato’s philosophy. In the view of 
Plato all knowledge is but reminiscence. To search and learn is 
simply to revive the images of what the soul saw in its pre-existent 
state in the world of realities”. It is only in America and Europe 
that the doctrine is unfamiliar; throughout the whole of the east the 
doctrine is unreservedly accepted at the present day, about 800,000,000 
people believing in it. It is no mere superstition of the ignorant 
masses, but it is the chief principle of Hindu metaphysics,— the 
basis of all their inspired books. In the early centuries of Christianity 
it played au important part in the thought of many of the church 
fathers, notably Origen, and in the middle ages many scholastics 
and heretical sects advocated it. As Walker says: “ The elder 
English divines do not hesitate to inculcate pre-existence in their 
sermons. In the seventeenth century, Dr. Henry More, and other 
Cambridge Platonists gave it a wide acceptance. The Roman Catholic 
purgatory seems to be a makeshift improvised to take its place”* Many 
of tbe greatest philosophical thinkers of the eighteenth and nineteenth 
centuries believed in the pre-existence and reincarnation of the soul, and it 
is making rapid advances to-day among the more intelligent classes. 
It is only in western dogmatic theology that the doctrine seems to have 
disappeared, though this seems to be the truth that is embodied in the 
resurrection. Theosophy rejects tlie idea that a new soul is created 
for every baby born. The idea that that something called the soul is created 
out of nothing at birth is contrary to the great scientific principle of 
conservation, which assures us that throughout the whole universe there 
can be no such thing as the creation of something out of nothing. 
Ez nihilo nihil fit., is the fundamental law of tho universe. Theosophy



therefore teaches the pre-existence of the sonl, and states that this 
great trnth may become an absolute certainty to any member of the 
theosophical society if they will but tread the necessary path ; that each 
one may for himself, by union with the Higher Self, look back and see 
his previous existences with perfect clearness ; aud that to-day there 
are not a few members of the Theosophical Society, and others, who 
are able to do this, so that, to all such, the pre-existence of the soul is 
not a theory but a demonstrated fact, resting upon evidence as valid 
as the evidence of any other scientific truth.

J o u x  . M a c k e n z i e .

(To be concluded).

HEREDITY.
No. II 

M o r a l  I n h e r i t a n c e .

IF we postulate the possibility that an individual soul incarnates with 
a blank past record, we thereby postulate the possibility of the 

grossest injustice on the part of Nature and God. That one is born to 
a healthy happy life as an Arab of the desert, and the other to disease, 
poverty, filth and want, as an Arab of the street in a Christian slum, is 
unjust. It means either that God is so unjust, so cruel, so pitiless and 
despotic that a human being can exceed him in compassion, or else 
that we have not the right knowledge of His ways and means. And 
this last alternative drives us to look further; and we find that the 
idea that a soul returns to earth, being reborn in another body to ful
fil its destiny, answers every difficulty. Here we find our ideas of Divi
nity justified. Here we find law, reason, and that consummate essonce of 
all compassion and love which we sum up as justice. Can acts set up 
in a material world come to fruition in a spiritual state ? Is it not 
more logical that the soul returns to reap the results of the actions set 
in motion in a former life r*

Now we are clear of injustice, and can endeavour only to trace tbe 
causes which show themselves as effects in the fact of the great 
variety of heritages which souls fall heir to. What destines one sonl 
to be born in a sickly, deranged body and another to be born in a pure 
healthy one ? They deserve it of course, but is it not that by care, study 
and watchfulness one had learned how to use a healthy body and it was 
due that sonl to have a chauce to see if it had moral stamina enough to 
use such a body wisely, naturally, morally, for the glory of God. And 
is it not probable that the other soul had had a fine strong healthy 
body and had debauched its strength and used its excellent vitality 
but for the greater indulgence of vice, lust, drunkenness and all 
excesses of an unnatural kind ? Having proved its unfitness to have 
the use and control of a healthy body it is given a wreck, a mere 
apology for a body, that in its endeavours to have even the semblance 
of health, in its care to be free from pain and weariness it may



learn, after some dozen such lives, to prize health, and look at a healthy 
body as priceless instrument to work in, in harmony with nature, 
and preserve it in due reverence as the temple of the indwelling 
spirit of God. For the body is hut the instrument, the seven-striuged 
lyre of Apollo, by which the sonl can manifest its harmony, its 
perfection. As in the well-strung1 violin the virtuoso can manifest the 
sense of harmony within his heart, so the body shows tlie harmony 
of the sou! within. If the character is a beautifully harmonious one it 
will get a most beautiful and perfect body to manifest itself iu. Character 
is the sonl’s manifestation of harmony.

There is much that influences the soul in its choice of a habitation, 
and it is free to choose for itself, bnt naturally incarnates where it can 
get the best chance to work out its accumulated debt. This accumula
ted debt of past thoughts and actions, daily fruiting and daily form
ing anew, forming a sequence of causes and effects, has no English equi
valent, so we will use the now widely adopted Sanskrit term, Karma. 
Karma then is what a man sows and reaps, both in the past and the 
futnre. He makes his own Karma, he renews and alters it, and he reaps 
his own Karma. A soul, the individual ego seeking reincarnation, is 
bonnd by four separate aspects of the great Karmic Law, the law of 
cause and effect. First in importance is his own Karma, relating to 
the expansion of his own character. Then come the links aud bonds 
which connect him with others, and foremost among these the mother’s 
Karma. This of course is knit with the National Karma. The foorth 
connection is that with the father, and may often be of very little 
moment. We must just find what are the least fixed and which the 
uncompromising forces that attract thc ego, and try and find where 
they balance. This may be found impossible in the wise of a varied 
and very unbalanced character, aud some experiences aud debts will be 
left over to another life. The body may be found in any couutry—for 
health only, a Chinese or Hottentot body wonld suffice. A brain-iu- 
beritance affected by alcohol, giving tlie ego a chance to fight against 
a tendency to drink, might be found in any Christian country, so there 
is usually a large variety of births to choose from. Poverty or wealth 
also could be found in any country, so these may be classed as not 
particular. And most experiences of a material nature, those tending 
to teach pity and fraternity may be put in the same category.

Those that connect the ego with some other particular individual 
must of course bind it to that other life. If tho obligation is met at 
once it is free to continue independently and cancel other obligations 
that were shoved into the background, No time is lost by the guiding 
powers in supplying new experiences for the further development of 
the ego. Every experience counts and any person you meet may be a 
debtor or creditor of yours in the book of the recording angel. To 
othere we are bound for life, it may be by the force of an intense love, 
that must work out its energy, or it may be an intense hatred, and here, 
bound perhaps as husband and wife, the aversiou is worked lip and



expiated in quarrels and tears till indifference is reached. Then only 
can further progress towards a universal love be made. All hatred must 
be expiated first. So here or there, as the case n»ay be, our attachments 
come forward and claim their exhaustion, and yon may perhaps be com
pelled to travel, especially when you are attempting to force the matter 
of development, in order to meet and cancel your promises fixed and 
sealed in a former life. And thus it is you will meet a person occasionally 
who becomes in a day or an hour, intimate as your oldest friends, more 
intimate even thau a brother, because the tie reaches back through 
the ages past, and transcends the ties of blood and race; and these are the 
lasting friendships, the happiest marriages : such was the bond of David 
and Jonathan.

Hence the inculcation to bloss them that cu rse  von, and to cultivate 
indifference, for thus only are those ties broken. And then only those 
we have loved will surround ns and help us live our days in peace. 
Thus are parents attracted one to the other, and to them are attracted 
the Egos of their children. Rarely does an Ego enter a family unless he 
has been associated with these souls before. Wealth and health, 
opportunities for education, ill-health, poverty and all such, can be had 
in any one of ten million incarnations ; wasted opportunities for study, 
for enlightenment c r  to practise virtue or charity, may find its fruition 
am o n g  savages, the poor and ignorant any where, bnt a tie to another 
sonl limits the choice to the locality and circumstances which suit both 
or area compromise between the two. One may be a far advanced and 
the other a very inexperienced soul, and the former having a greater 
capability for improvement and a finer discrimination, will have the 
preference, and one *oul may incarnate, and obtain'but few experiences 
besides the one great oup, of paying the debt it owed to another. This is 
no loss, it is a great gain, necessary because of the justice due the higher, 
the older soul. Older because of its experience. The affiinity with  
the mother’s soul is without doubt the greatest factor in determining 
family and nation. The national Karma attracts the mother first, for 
in the mothers lies the promise of the nation’s future. Weak and 
vacillating characters will seek nations of a weak and degenerate type, 
but the determined, the tried aud staunch souls will be drawn together, 
and the state of the body in a country of simple habits and strict morality 
will be better fitted for the manipulation of the well-balanced characters. 
Thus mountaineer races, by their health as well as their cnltivation of 
the sterner virtues, are on the whole, superior to the people in easier 
circumstances. It is not only that they have better brains, but th ey  
attract superior 1 Thinkers’ to play on the fibres of those clean, healthy  
brains. The mother gathers about her, sons and daughters of a similar 
standard, and round them again gather others, and a national typ e  
develops. The vivacious French women determine the French charac
teristic of restless vivacity, the Scotch woman determines the stern, 
thoughtful, independent character for whioh the Scotch are noted. T hen  
again, au individual necessity for suppression, for a recognition of la w



and order, or for a recognition of tlie rights of others, a recognition of 
the necessity of personal freedom would attract one to sucli a country 
as Germany with her militarism, or to Bassia with her despotism and 
grinding police-system ; while one who had awakened to tho true idea 
of liberty, the liberty of not injuring another, of regard for moral 
rights without companion, would find in an Anglo-Saxon or an American 
birth, the chance to test his principles, and learn how to put them in 
practice. All this goes with the tie to the mother. And it would seem 
that groups gather together and follow in a body, like a class of students 
in college, each helping the other to advance, all bound in ono way or 
the other with the rest, changing and exchanging experiences ; the 
national trait being a sort of summary of the individual development 
as well as of the group; savage races being made up of }’oung ejyos 
lacking in the first basic lessons of individuality and self-hood.

A mother may have neglected her children, for mental or spiritual 
development. She may have sacrificed their interests to her own 
desire for individual and personal growth. Having reaped such reward 
in a strong, fit body and brain, neglected, backward egos of her former 
children, or others in a similar state, may be born in her children, and 
give her ranch care aud trouble, and her whole intellectua'ity may be 
spent on them, tbe daty being stronger than the desire to shine in the 
world of letters. And yet, her children may be beneath her in develop
ment, in spite of all her efforts. As a rale however, the superior 
physique she transmits is worthy of a superior ego, and most famous 
men and women have had mothers of a very superior type. Perhaps as 
orphans or adopted children they return, and she will feel the burden of 
educating them but not the pleasure of seeing them advance under her 
superior care. Tt may be that this phase of Karmic debt is shown 
rather in the fact that the sons of intellectual men are rarely above the 
commonplace, in spite of tlie superior advantage of parentage ; but of this 
later. But the m o th e r  may uot be one attached by love, but hatred, 
injustice, or cruelty. And now she has, in the effort to fulfil the 
material duties, the chance to repay, cancel or augment those debts. 
Some child she has neglected, some one she has helped or retarded in 
its growth, will come back to help her restore the debit balance in her 
account. And these cancellations and payments are done unconsciously, 
any kindness cancelling some Karmic record unknown to the actor in his 
waking state. By fulfilling conscientiously every duty to those aronnd, 
as mother, father or neighbour, and going beyond duty into the field 
of love and charity, an ego tits itself for a rebirth into likj peace and 
harmony, but few can attain to it without conscious effort.

The long prenatal anion and the close association during the in* 
fancy of the body, between mother and child, necessarily entail the 
existence of affinity between the souls and would tend to strengthen 
and confirm it. Bnt the physical anion with the father is of exceed
ingly short duration. So, unless the father takes exceedingly great 
interest io both mother and child, ho may have absonltel v no spiritual



bond witli them, ancl bo a mere physical fact, of no influence and 
moment in the child's mental life. Snch a child wonld be, in all that 
makes the individual, purely the mother’s child. If however the father 
has close affinity with the mother, takes a deep interest in the coming 
child, and is interested in its moral aud spiritual endowments, then the 
child may more closely knit with him and be exceedingly like the 
father in all its nature, and in some families some children may be 
associoted with thc mother and some with the father, thus giving a 
very great variety, all in the one household. The greater the affinity 
between father and mother the greater the harmony in the children, all 
then will have the same ruling quality, the same general attitude of 
mind. This would also be possible if the mother had a very positive and 
firm character, and the father u mere nonentity in comparison, who 
had not continuity of ideas enough to influence any one of the children. 
The children would then be all Mother's children*, and none take nfter 
the father, above the looks and indiosyncracies of the merely physical 
transmission. This variety of characters may be due sometimes to a 
vacillating and fitfnl character in the mother, she being at one time 
intensely and enthusiastically given to one pursuit and one train of 
thought thus attracting an ego with that general bias, then at 
another time fiying off at a tangent to something else, throwing 
her whole soul into an entirely different line of thought, she 
created by her intensity another kind of affinity ; or, a change in 
affairs may make of the sober housewife a gay butterfly of passion: that 
has sometimes accounted for extreme difference when the father’s 
mental and moral attitude remained fixed. Pre-natal iuflnence is more 
marked, and has a greater effect in this way than in affecting the phy
sical body. It would take the body seven years to entirely remake 
itself, aud a habit wonld take abont that time to be fully established, ao 
as to materially alter, for instance the brain convolution, and be transmit
ted as a ruling tendency. But a whim or sensation may occupy tbe mind 
entirely fora few days during which conception may take place, link
ing the two egos for life. Of courso a balanced character wonld never be 
attracted by such a fitful affinity. Stability is as much an abiding in
fluence as any. A man or woman inclined to think and study out the 
serious questions of life, even though but beginning the rudiments, would 
attract a soul inclined to those subjects and needing the training and 
the cultivation of them.

Wherever yon are born, whatever the surroundings, know that 
it was law that put you there and that there you can best fulfil the 
aim of your existence, which is the cultivation of stability and balance 
of character, and that is the school of life. Education never stops. And 
though we teach a child its alphabet, we should remember that it may 
be ages more advanced in wisdom than its mother. Some woman may 
have another Jesus in her arms. Treat the babe, even when but expect
ed, as if it wero such. Our heredity is therefore a union of two very 
widely separated factors, cacli being due to absolutely different causes,



tho union of spirit and matter. The spirit, imperfect, and not worthy 
of any longer stay in the presence of pure spirits, having exhausted the 
good deeds for which it enjoyed a season of heavenly beatitude, return
ing to have another experience in the flesh ; bringing1 with it a load 
of experiences, of unsatisfied desires, of good and bad habits of thought, 
ard also of considerable wisdom to discriminate between what it fonnd 
had coanted for naught and what had been of priceless value in its 
real but short life of freedom ; the body, on the other hand, prepared 
by tbe efforts and actions of other souls, perhaps in a race in which the 
ego never yet lived, but having the tendencies tuned to the pitch in 
which the returning ego will find the suitable expression of its latent 
virtues, and tendencies of all sorts. So the two come together; wliat 
shall you do with yonr opportunities P 111 health is to teach one thing, 
health is to give you an opportunity to acquire a fund of varied ex
perience.

By taking care that the ego incarnating in our progeny finds a 
healthier brain, with less vicious chords and habituated to be more in 
tune with refined and noble thoughts, we are helping ourselves, we 
are aiding the evolution of the race towards perfection, and we are pre
paring a body for our own use in the hereafter. “ Be ye therefore per* 
feet” said the Master.

A. F. K n u d s e n .

OCCULTISM AND THEOSOPHY*

THEOSOPHY, understood in its ideal sense of Divine Wisdom, is 
identical with true Occultism, but true Occultism is, in fact, dif

ferent from what are called the “ Occult Arts."
If, then, Theosophy is considered, not in relation to trne occultism 

bat simply in tbe sense given to it generally, by the larger number of 
students, then a much more restricted signification wonld be applied to 
it.

From this point of view, every one is a Theosophist who is provid 
ed with ordinary intellectual capacity, who has a tendency to meta
physics, and who is inclined to lead a pure altruistic life ; the Theoso- 
phiat, therefore, finds more pleasure in giving help to others than in 
being helped himself, voluntarily sacrifices his own enjoyments or ad
vantages to those of his brethren, aspiring to all that is true, all that is 
good and wise, for the love of Truth, of Goodness, and of Wisdom, 
withont calculating upon any benefits which he could derive for himself 
from them.

Bnt this sort of Theosophist is in no way an occultist; the occult
ist does not belong to the party of Theorists. The occultist is a practical 
man ; he learns to distinguish consciously between what is good and 
what is evil, and he acts not only upon intuition or blind faith, because 
the inheritance which forms self-consciousness in him is the result of

•W ritten for the AUnanacco Italiano, by Signor Calvari.
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something more than the perceptions of his five senses bnt also from the 
deductions drawn by the aid of reason.

The occultist, then, besides being good must be also wise, becanse 
although it is true that a m an  can be a Theosophist withont being an 
occultist, yet at the same time it is not possible to be an occnltist 
without being a Theosophist.

And the reason why moral principles form such a large part of all 
religions systems is in fact this, that man, before becoming wise must be 
full of kindness and compassion to all.

The bad man can acquire some Knowledge, bnt will never attain to 
Trne Wisdom, which is hidden at the root of the enormous work of evolu
tion which is being carried on in the Universe, and which is not only 
the reason of the so-called “ creation,” but also the supreme end and aim 
of Humanity,—perfection.

This is that which is affirmed by the Gnostic Schools of the first 
centuries of the common era, is said in Genesis, in the Gospel of St. 
John, and in the Vedas.

The oocultist, then, is one who tread? the path of altruism, of jus
tice, and of true wisdom. A man cannot be really jnst if he be ignorant, 
indeed what may appear just for a limited number of persons, may often 
be unjust when the well-being of a community of individuals is consi
dered, and what appears just for a community of individuals may, on 
the contrary, be unjust with regard to other communities which to
gether form a nation. So it follows that apparent justice for one 
nation may very well be injustice for Humanity, and justice for Human
ity may be injustice for the Universe.

From this it is easy to deduce the conclusion that the supposed 
“ cruelties” of Nature, are only the product of the ignorance of men 
whose minds see only an infinitesimal fraction of the problem of the 
Cosmos. Hence Nature commits no cruelty of any kind, bnt works for 
the good of all creatures, of all, i.e., that lives, including matter in what
ever form, and in whatever condition, which, according to Theosophy 
is never dead matter.

Then the occultist., knowing that tbe Spirit and the Body of man  
are identical with the spirit and the matter of the Universe, will desire 
also that his mind shall be united with the Universal Mind, or 
Soul of the World, and this because he knows that it is really mind 
and mind alone which separates him from all that surrounds him. 
Having arrived at such an aim, a great transformation takes place in him ; 
full of sympathy for all beings he seeks silently to enlarge his spiritual 
nature, to overpass the limits of the love of the individual, of the family, 
of the Race, of Humanity, until he expands into an ocean of compas
sion and of wisdom that embraces the whole creation.

For the occultist it is the Mind which divides one from the other, 
even the dearest friends, the most passionate lovers ; recognising it as 
tbe origin of the creeds and the convictions of men, he calls it tbe



Great Separator, aud therefore makes every effort to liberate himself 
from dogmas and creeds. Working thus, with his own mind in har
mony with the Universal mind the occultist unveils many secrets 
which are in Nature and recognises as realities many facts or even sup
positions, or even things, denied by the greater part of mankiud.

Occultism can be divided into theory and practice, but, is care- 
fully distinguished from the so-called “ Occult Arts” and from “ Magic.”

Amongst Magic and the Occult Art may be included some names 
such as hypnotism, mesmerism, spiritism, ceremonial magic, as
trology, physical alchemy, necromancy, cartomancy, chiromacy, geo
mancy, chairvoyance, clairaudience, (physical and astral), psychometry, 
<fcc., none of which require the presence of moral qualities in the person 
who practises them, bat simply a certain physical or mental qualifica
tion—above all, that of sensitivity.

An individual, for example, who is sufficiently sensitive to respond 
to the innumerable influences which are nearest to him on the physical 
plane, and who applies himself to the study of such arts, can very well 
become an astrologer, an hypnotist, a psychometrist, <fcc., and very many 
to-day persist obstinately in denying the existence of the “ Black A r t” 
bnt all experience inthe field of hypnotism, at length admitted by 
science and b y . Spiritualism with which even science is occupying itself 
“ con amore,” should cause such obstinate sceptics to think, recalling 
at the same time the attention and consideration of good and serious 
persons to its evils which may come upon society when the secrets of 
the power of suggestion (to mention one only) shall be in the hands 
of immoral men.

The Faculty of Medicine who deny in toto the Occult Arts, have 
been amusing themselves with experiments capable of leading their sub
jects to the most terrible consequences, although hypnotism, for many 
reasons, is not the one most to be feared amongst the Occult Arts.

Theoretical occultism, then, demands from whosoever practises it, 
the presence of eminent moral qualities, and especially, we may mentiou 
first, a mind which vibrates in unison with the harmony of an intelli
gent Universe, and a heart full of sympathy for all things.

The theoretical side of occultism may be learned from an occultist 
or revealed in books. Happy those who have the opportunity of receiv
ing the instructions of a Master ; for Masters are few, and not easy to 
find. In this kind of study enormous difficulties are always met with, 
and it is not possible to gain much real profit from them until the 
time when spiritual intuitions are developed in the disciple by means 
of the purification of his desires, and by the habit of mental concentra
tion.

The disciple must have a resolute and strong character, ready to 
give up all that the world holds as precious, and to destroy even the 
faintest earthly illusions, and above all, to attain to the conquest 
of his personality. His will must be absolute master of his



body, of his senses, his emotions, his passions, his thoughts and 
desires, but, bo it well understood, he must dominate his physical 
desires and not torture the organs and their functions, which occultism 
requires, on the contrary,*to be sound and perfect, since it knows that the 
higher principles of man at the present state of evolution, depend upon 
the lower principles for their development.

When such teachings are applied with perseverance, occultism, 
holds that the pupil not only begins to acquire a lively self-consciousness, 
feeling a new life born in him, but also regards his brethren as so many 
dreamers, or under a hypnotic influence of the senses. However, 
according to what is affirmed, no real practical progress in occultism 
is possible, without having found a Master. Let us observe at once that 
by 41 Master’’ is meant the Occult Master who manifests himself to 
the most resolute and advanced pupils.

The Master found, one of the chief conditions for all further 
progress is fulfilled. The place chosen for receiving instrnction should 
be free from bad influences of whatever kind they may be, physical 
mental or moral, and before instruction can be imparted to the pupil 
44 face to face” it is necessary to acquire preliminary knowledge in a 
group of companions with whom he feels himself in perfect peace and 
complete union.—44 If the disciples are not united amongst themselves 
4 like the fingers of a hand/ and when the joy or the sorrow of one of 
them does not find an echo in the heart of the others, then the required 
conditions [are wanting and all work is useless and impossible. In 
fact, the disciples are like the strings of the same instrument, which if 
differently stretched, become attuned because the hand of the Master 
first draws forth the desired Harmony.”

Finally, the neophyte, although feeling himself in sympathy with 
all that lives and breathes, must keep himself physically isolated from 
every outside contact, not eating animal food or drinking alcoholic 
liquors.

And when all these conditional are fulfilled what are the results 
which occultism says will be obtained P

Occultism claims to hold the key for separating the interior con
sciousness from the material body, so as to render the disciple actively 
able to transcend physical matter absolutely, raising the consciousness 
to a plane of existence higher than the physical; it recognises in man 
a seven-fold constitution, of which the visible organism is at the same 
time the inferior and the least permanent part, and in which every 
lower principle serves as a vehicle for theoneimmediately above it, form
ing, so to say, the mechanism through which the higher principle can act 
and re-act in the region of nature belonging to the lower principle. 
Keep in mind, moreover, that the Universe exists for the experience of 
the Soul, whose evolution progresses through the material world by 
means of repeated incarnations ruled by what is called the Karmic Law 
or the Law of retribution (a sort of Nemisis also in a good sense),



which at the same time guides and reasons, determining the successive 
births on earth.

Occultism, finally, promises the attainment of the development not 
only of the physical, intellectual aud moral qualities of the disciple, up 
to the very highest point of perfection, bnt also the development of 
faculties of which physical science has no notion, and which, once 
acquired, put the student in contact with Nature in a far higher region 
than that known to the physical senses, giving him at the same time the 
practical solution of those problems which ordinary science does not 
even attempt to solve. It must not be forgotten that Occultism is based 
upon experience, because it knows.too well that Man cannot really know 
unless he has first experienced. From this point of view it is also a 
natural science in the strictest sense of the word, which by educating 
the supersensible faculties allows of the acquisition, by whosoever 
pursues his studies with courage and diligence, not only of a practical 
direct knowledge (and not simply intellectual) of the so-called super
natural powers which are supposed to belong to the field of religion, but 
puts the disciple in a position to embrace in a vast and extended way, 
that Truth which is the supreme aim of every scientific and philosophi
cal system.

From the preceding it is easy to understand that occultism requires, 
especially, self-renunciation, and the conquest of the personal “ Ego” to 
a heroic extent, and that in this sense it is identical with Theosophy and 
with pure altruism*

The International Society which during the last 20 years has more 
than any other recalled these studies to life is the Theosophical Society, 
founded at New York in 1875, by H. P. Blavatsky and Colonel Olcott 
its Life-President.

D ecio C alvari.

The remainder of the article, though excellent for the publication for which 
it w a s  prepared, need not be given here, being historical and bibliographical. Ed.

THE UNKNOWN PHYSICS*
By C a r l  du P r e l ,  M unich .

T HE history of science is (he brilliant side of the history of civilisa
tion. When we consider the progress of the different branches of 

science and stop to admire the wonderful thought-operations by means 
of which eminent minds have reached their marvellous discoveries, or 
when we view the sum total of human knowledge condensed and arrang
ed in some compendium, then we are apt to form a high estimate of 
humaiiiiy.

But the history of science has also a very sad aspect.. It shows us 
that the really eminent men in all ages have been very few ; that these 
few liave always had to straggle with the greatest difficulties in order to

# Translated from the German, by Madame Haemmerle.



get the discovered truth adopted and acknowledged; that many of them 
—and usually the noblest—have led a life full of privation, and stepped 
into the grave without acknowledgment; that it has been the very 
scientific representatives of the predominant ideas who have considered 
every digression from these ideas as being a deviation from science, and 
who have been unable to do justice to those beings. Each representa
tive of a new truth is more or less a martyr to truth. Often an inventor 
dies in need, while dozens of manufacturers grow rich through his 
intellectual work. Often a discoverer dies unknown and unglorified, 
because he committed the great wrong of being right; but the plagiarist 
who afterwards takes advantage of the propitious hour, is covered with 
honor. That side of the history of science has not yet been written, 
but it would “ tend to make” mankind more modest.

Humanity as a whole, has no right to be proud of the progress of 
science. Advancement always proceeds only from some few individuals 
who are treated badly enough, and spreads notwithstanding the opposition 
of the remainder who always act as a hindrance to progress. And it 
c e r t a i n l y  is no merit not to be able to hinder the 6nal victory of troth 
and goodness.

If we consider the result of civilization we are apt to be optimists, 
but if we take into account the above-mentioned facts our opinion about 
humanity can only be pessimistic. We cannot be proud of belonging 
to a race that crucified a Christ, that offered the poisoned cup to a 
Socrates, that left a Camoens to starve, and burned a Giordano Bruno ; 
that, in fact, always prepared a martyrdom for its noblest sons.

When a new truth is discovered, it always comes as a revelation ; as 
a flash of light into the brain of a single individual; but standing in 
opposition to him are the millions of his contemporaries with all their 
prejudices. The attempt to convert all these opponents or to remove 
the old prejudices, often leads the discoverer to a sad fate. It is true, the 
power of truth is great, but the further it is removed from the pre
dominant ideas, the less is humanity prepared to receive it, and the 
more difficult it is for it to make its way. Just because it will effect a 
revolution when once it is finally acknowledged, it has the hardest 
struggle in the beginning. And the discoverer shares its struggle. So goes 
the world; the one who plants the tree is not to enjoy the fruits that after- 
wards are offered to the coming generations without any effort on their 
part. Will this sad side of the history of science always be inevitably its 
attendant, or will humanity perhaps some day show more aptitude for 
understanding truth and prepare a better lot for the representatives of 
truth. This will take place only when we have learned from the history of 
science, that new truths, when of a revolutionary character, cannot be 
plausible at once but must seem paradoxical ; and also that the univer
sality of an opinion is by no meaus a proof of its correctness ; that 
progress means change of opinions, and that this change is prepared 
by the few and spread out by the minority. Hence we may expect a 
better epoch when we have learnt from the history of civilisation, to



respect the minority. We must never forget that the majority has 
emerged out of the minority, hence that no opinion must be denied 
because it is expressed by the minority, bat that on the contrary it 
most be examined without prejudice, because parodoxes are the signs 
of every new truth. On the other hand the conservative tendency must 
never be lost sight of in the development of science. The light of 
science must shine steadily and calmly, and must not flow restlessly 
hither and thither with the fluctuation of opinions. Moreover it is not 
important for the progress of humanity that some selected few should 
stand out pre-eminently ; it is on the contrary more important that 
humanity should develop slowly and as a homogeneous whole, therefore 
every sound progress must be a slow one. Finally every new truth 
must be considered first as a hypothesis, and the deeper it is, the more 
it must be taken into consideration and the longer will be the exami
nation which it has to undergo. The discoverer must acknowledge that he 
is only a pioneer and that the settler will follow later on. For it is 
quite natural tbat those who are a century in advance of their con
temporaries, must also wait a hundred years before they get acknow
ledgment. Whoever belongs to the minority must be aware beforehand 
that he is swimming against thc current and only advancing slowly. 
And those who are ambitious may keep to the majority ; for he who 
leads their train will be covered with honours and fame ; only one who 
can do without that may join the minority. Of course it is no easy task 
for him, for in the majority he is lifted up, whereas in the minority he 
has to drag and push on for himself. In the first case one may use the 
work of one’s predecessors ; in the second, one has to do the work alone. 
But we should recognize the minority as the representative of the 
future, because we never see in our race, epidemical fits of reason, but 
we often witness long-lasting universal foolishness, nay, even madness. 
It is certainly not always that the minority is in possession of truth, 
but there is no doubt that truth is to be found first in the minority. 
Tbat is the course of development. Moat people feel themselves quite at 
ease in endorsing the general opinion as a matter of course and 
unassailable. But it is not given to every body, nor is it necessary, to 
take one's opinion from the common stock, merely for the sake of 
having some opinion. Just as not every one is inclined to wear pointed 
boots because it is fashionable, so not ev ery  body will allow his scienti
fic opinion and his convictions to be dictated by the current “ thought 
fashion.” This very dissatisfaction with the current opinion is the 
condition of progress ; only ont of that soil will grow a new revelation of 
human intelligence.

After this panegyric on the minority I feel more encouraged to 
treat ahout a subject that even to day is still rejected; I mean occultism, 
or as it was called in the medieval age, magic. I am not going to make my 
task easy by trying to show that there may perhaps be a grain of truth 
in magic worth the while to consider; but I shall try to prove that on 
the contrary it shows alack of scientific circumspection not to believe in



magic. Magic is therefore to be shown to be a necessary, logical conclusion 
from the actual standpoint of science.

This standpoint is briefly as follows: Modern science establishes at 
the end of all its researches the universality of the law of causation. 
This universality is the very foundation of science and is included in 
its very conception. For to study science is to discover causes and to 
observe effects ; and the very connexion between cause and effect is 
what is meant by the law of causation. Science would have to give 
itself up, if it acknowledged that causality was in fault anywhere. It. 
cannot even allow that tbe gaps of our knowledge are to be stopped 
with supernatural principles, which would still be effective near and be
tween the natural causality ; it must on the contrary reject such as 
being incomplete. In the domain of science nothing is supernatural.

I agree with science in all these points. Bnt there are other 
points where science, according to its conceptions, must agree with m e: 
If there is nothing supernatural, still there may be something “ super- 
sensuous” or transcendental. The saying of Protagoras that: “ Man 
is the measure of every thing,” has the very trne conclusion : “ the 
being as it in, the non-being as it is not,” This transcendental domain 
is even, as is shown by the theory of sensuons perception, of unlimited 
extension. The transcendental as such is not at all in opposition to 
the law of causation. Furthermore, if science does not pretend to omni
science—and this would be denying any further progress—it must 
acknowledge that man—a being who has only just evolved from the 
animal kingdom—does not yet know all the forces and laws of nature. 
It is trne that these unknown forces are excluded from onr objective 
world, but they are not excluded from nature. Objectively, they are 
on the contrary active forces. Therefore until we shall possess an 
omniscient science there must necessarily always and everywhere tnrn 
up phenomena that are in contradiction to our current laws, and cannot 
be brought into harmony with onr conception of causality ; bnt still tbey 
correspond to the unknown laws, are therefore assigned to natural law 
and only tend to prove, not that causality has got a breach, bnt 
that the breach lies in our knowledge. Phenomena will disappear only 
when our knowledge has reached the highest summits.



THE COURSE OF EVOLUTION 
{Concluded from p .  241.)*

EVOLUTION is considered as taking place on four planes correspond
ing to the four states of consciousness, or on seven planes corres

ponding to the seven stages of development, or on ten planes. These 
various modes of describing the conrse of evolution often give rise to 
confosion unless a clear conception is formed of their real significance.

In the accompanying diagram (Fig. 3), the plane marked I. is the
plane beyond latency of activity, i.e., beyond 

®'IG* even the Unmanifested Logos ( A ) .  At
this stage there was the One with its 
doob]e aspect—the Divine^Ray* with the 
Precosmic Ideation and Precosmic Sub
stance—the positive-negative aspect The 
action of the Divine Ray through Precosmic 
Ideaiion, on Precosmic Substance, described 
before as fecnndation, produces the Mani
fested Logos A .  Thus the One with its
double aspect make three, and the union
of the three gives rise to the fourth, the
three manifesting as one. This represents 
manifestation on four planes of conscious- 
n ess.

The IV. represents the plane of the Un
manifested Logos, as I. did that of the
Divine Ray. The four-fold nature of A 
differentiates on this plane of latency ô  
activity- II.t'and III. represent the d iff ere n - 
tiation of the double aspect above on plane 

I, beyond the latency of activity. V. and VI. represent the differ
entiation on the plane of latency of activity, marked IV. These 
in union with the Universal Soul, corresponding to the Divine 
Ray on the plane (I) above give rise to the Manifested Logos, 
tbe Universal Mind (B), representing the beginning of activity.
As plane I. is the up&dhi of the Divine Ray at its top, and
plane IV. the up&dhi of A . ,  plane VII. is the upddhi of B. VII. is 
the plane of differentiated activity, with the Universal Mind or Mani
fested Logos B, underlying it and at its highest point of concentration.
The Divine Ray underlying I. manifested in the plane as A, is the A'tma
of IV. The plane IV. is the outcome of the positive and negative aspects, 
entering into the constitution of A. undergoing different iation. The aspects

* The anthor desires to call attention to the imperfect lettering in figure I. 
preceding article. *’
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as ench being inseparable from A. as underlying them both, the IV. 
represents the plane on which, so to speak, A. differentiates. Thus there 
is on plane IV. the A. as the underlying reality and what it underlies; 
the entity or existence on the plane. A. as shown above, is threefold— 
a trinity formed of the double aspect on plane I. and the Divine Ray 
underlying plane I. Thus A., as enveloped in latency of activity, as also 
every existence on IV., the plane of latency of activity, is a qaarternary 
because it has for its soul the trinity of plane I. and the highest point of 
plane IV.,thus making four in all,n‘z., highest point of I.,thedouble aspect, 
the inseparable II. and III. on plane I., and A, the lowest point of mani
festation of plane I. or the highest point of plane IV. Similarly, V ll. has 
for ita Atma, IY. manifested as B, and is in its turn a quarternary made np 
of B., IV., V., VI. But IV. itself is a quarternary shown above; therefore
VII. is a septenary. The plane VII. forms the np&dhi of the Manifested 
Logos B, as IV. did that of the Unmanifested Logos. Its positive and 
negative aspects differentiating as V ll I. and IX. and acted upon by B, 
underlying the plane VII. give rise to Manas proper, C, tho commence
ment of impression, the plane X. forming its up&dhi. The square, RC, 
forms the soul (A'tma) of the Manas plane, X. or DD, which is the plane 
of manifestation and impression, brought into existence by the soul RC, 
acting on the two aspects VIII. and IX. Thus CD, made up of RC,
VIII. and IX., giving rise to C, which differentiates, as the plane CD. is 
a quarternary. But RC. itself is a quaternary made up of RB, V., VI.. 
VII. (B differentiated). Therefore X., i.e., CD, or more properly 
RD, besides being a quarternary is a septenary. RC, besides being 
quarternary is also a septenary as already shown above and aB will he 
clear from the diagram, therefore RD, as a whole, or CD, as it appears 
on the plane of manifestation and impression, is the outcome of differen
tiation on the ten-fold scale. The lowest point of CD is the commence
ment of objective existence.

Thus between the commencement of the plane beyond latency of 
activity, and the commencement of latency of activity, i.e., between R 
and A, or its plane IV., there is a four-fold differentiation between the 
former and the plane of actual activity ; i.e., between R and B or its 
plane VII., there is seven-fold differentiation, and ten-fold between R 
and 0 or its plane X., the plane of manifestation and impression. Thus 
the differentiation will be spoken of as foar-fold, seven-fold or ten-fold, 
according to the view taken of the plane under consideration. If A 
(Unmanifested Logos) with its plane IV. (latency of activity) be viewed 
as the plane of manifestation and objective existence, relatively to the 
highest point of plane I., the former will admit of the four-fold, seven
fold, and ten-fold differentiation; RB would represent RD with ten
fold differentiation, and RA representing RC, the soul of RD, will 
represent the quarternary and the septenary, in their subtlest form 
corresponding to the planes of latency of activity, and actual activity 
respectively. The highest point R, tho Divine Ray, would be at the 
top of the plane beyond latency of activity in its subtlest form. The 
same explanation applies to all the other planes.



Fig. 4.

The manifestation of the individual self as such, in its subtlest form 
of objective existence, begins from B, the highest point of the plane of 
actual activity. From the above explanation its septenary nature will 
be qaite clear. It, so to speak, rises from the plane of self, IV., the plane 
of latency of activity, wherein it had passed after its physical death 
This rise is the result of its attachment iu previous incarnations, with 
activities and impressions, which drag it down, as it were, along their 
reactionary course. It is subjected to the differentiation which the ac
tivity io association with it undergoes, and comes to the plane of im
pressions—the Manas plane, at the very commencement of which, what

was the individual self becomes the indi
viduality, the reincarnating ego, on the 
highest point of the plane of manifestation 
undergoing ten-fold development and differ
entiation on the plane of objective exist
ence. It is often described as the Atma- 
Buddhi-Manas, the upper or the immortal 
triad. It has in its constitution A'tma from 
the plane of latency of activity, the mani
festation A, from the plane beyond, Buddhi 
from 1 he plane of activity, the manifestation
B, from the plane of latency, and Manas as 
the highest point of the plane of impres
sion, the manifestation C, from the plane 
of activity above. While RB would re
present the individual self, RC would re
present the individuality, reincarnating 
again a> d again on the plane of objective 
existence and grossness. The personality 
to which the reincarnating ego will give 
rise, can be viewed as having resulted from 
four-fold, seven fold or ten-fold differentia- 
(ion, becaune it is simply the grosser counter
part on the plane of objective existence? 
of the individuality or the reincarnating 
ego, which is itself the result of fonr-fold, 
seven-fold, or ten-fold differentiation ac
cording as it is viewed relatively lo the 
planes above it.

The reincarnating ego, C (Fig. 3), 
with its upadM X, by the force of the 
reactionary impulse, undergoes further 
differentiation. The up&dhi which envelops 
it so far is called the K&rana Sarira. 
In its course it becomes enveloped in what 
is called Sfikshma Sarira, shown in the 
diagram (Fig. 4) as tbe second or mid



die sqnare 11. The X, iu square I, represents the individuality, tbe re> 
incarnating ego, with its seven-fold development, made np of the upper 
triad and lower quarter nary. The plane marked I. on square II, corres
ponds to the plane beyond latency of activity on tbat square, and ends in 
the commencement of latency of activity. X., on square I., represents the 
Manas plane. The lower half of it constitutes the lower quarternary. 
It is the lower Manas ending in the highest point of the plane of K&ma, 
IV., the plane of latency of activity on sqnare II. The next development 
is the plane of activity on square II., and corresponds to the Pr&na, 
VII., square II. Tbe activity manifesting as impression, completes 
the formation of the S&kshma Sarira. The individuality, the reincar
nating «go, has now become the personality which is to play ita part in 
the physical body, during its earth life and on the K&ma plane after 
its death. The development of the gross physical body after the forma
tion of Sfikshma Sarira, is represented by square III. Just like the 
upper two squares, here too the development takes place by four-fold, 

' seven-fold and ten-fold differentiation. W ith the fnil development of 
the Sthfila Sarira, square III., the reincarnating ego is bom into this 
world. The impulse at I. square III., determines its physical life, at
I. square II., its K&ma Rupa life, and the impulse at I., square I., 
its Heavenly life, often described as life in Devachan.

The three squares in diagram (Fig. 3.) illustrate the same entity iu 
its various states of grossness. The following table will make clear the 
relation of the various planes ou each square, with those on the others:—

Square I.* Square II. Square III.

I. The plane beyond latency 
of activity.

1

I. Manas plane. I. Egoism, mind with emo* 
tions, passions, in tel
lectuality, Ac.

IV. The plane of latency of 
activity.

IV . The K&ma plane. IV. Desires.

VII. The plane of activity. VII. Pr&na. V II. Sonnes.

X. The plane of impressions. 
K&rana S a tin .

X. SAkskma Sarira. X. 8thAla Sarira, objective 
existence.

The squares I., II. and III., are respectively the K&rana, S&kshmaand 
Sthula Sariras of the reincarnating ego, and each of these upadhis or 
envelopes admits of four-fold, seven-fold and ten-fold development. The 
reincarnation of the ego is the result of its feeling attachment for and 
identifying itself with activity iu any of its forms from the subtlest to 
the grossest. I., on square I., represents the identification of the under
lying reality with the subtlest form of activity—the one beyond even 
the latency of activity—the M&y&, the double aspect of the One Reality. 
But this identification will give rise to the sqnare I. The square I. 
must necessarily be followed by the other two squares, and the ego



will have a physical body more or less gross. If the identification con
tinues only for this subtlest form of activity, the person ou the physical 
plane even will be a highly developed entity, with perfect coutrol of 
tlie  senses, absence of all desires and free from mental emotions and 
passions, but this identification will show itself in the sense of indivi
duality, though it will be of the highest order and the person will 
devote himself entirely to the well-being of others. He will be a 
Mah&tma, incarnating on the physical plane suitable to him, and exert
in g  a beneficial influence on the grosser planes below.

It will be seen from the above that even the slightest attachment 
for, and identification with the subtlest form of activity entails incar
nation on the underlying reality. Thin incarnation is for the well-being 
o f  the individuality, because its chief pnrpose is to free it (the indivi
duality) from the activity for which attachment is felt and which serves 
a s  a sort of bondage to the underlying reality, by making it look upon 
itse lf as the individnal self. Incarnations are fields for gathering 
experience and knowledge, and thus are so mnny opportunities to the 
individuality for being convinced of the unreality and impermanency of 
a ll activity which is the cause of all differentiation, distinction and 
limitation and the source of all misery.

Referring to the diagram (Fig. 4) and to the table given above, it 
w ill be seen that if a person feels attachment for the objects of the 
senses, or is carried away by the senses, or feels desire of one sort or 
another, or is subject to mental feelings and emotions of a high and 
virtuous order, or lastly, even though freed from any attachment for all 
these, has still lurking within him a sense of individuality or “ I-ness” in 
its subtlest form, in other words if he feels attachment for and identifies 
himself with the lowest point of plane X., the highest point of the 
plane X. or VII. or IV. or I., in any of these cases he will have to rein
carnate on the plane of objective existence, because of his identifying 
himself with and feeling attachment for activity in one form or the 
other. The less the attachment and the subtler the activity with which he 
identifies himself, the higher the plane of objective existence on whioh 
he will incarnate, till when totally freed from all attachment for activity 
even in its subtlest form, and thus going beyond all differentiation and 
even beyond the possibility thereof, even beyond the double aspect of 
precosmic Ideation and precosmic Substance and the Divine Ray as the 
underlying reality, he will then have attained to the eternal Peace, the 
Supreme, beyond all consciousness* and beyond Knowledge.

Relatively to the plane of objective existence, the plane of latency 
of activity and potentiality, appears a state of liberation, and more so 
the state beyond latency, but the state of Absolute Peace lies even 
beyond that.

To avoid confnsion it must be borne in mind that in the four*fold, 
seven-fold and ten-fold divisions, the highest point corresponds to the

•W e infer that the author must mean conditioned consciousness and knowledge. 
—Ed.



point of concentration of all differentiation, with the state of rest beyond, 
the lowest point to the plane of manifestation, and the intervening 
state to the plane of differentiation giving rise to various grades of 
grossness. According as they are viewed there are four, seven or ten 
stages, between the two points, the highest and the lowest on each 
plane. Takiog two squares, say I. and II. (Fig. 4) though the highest 
point of square II. is marked below the highest point of the lowest plane 
of square I. and is in fact grosser than it, it is the manifestation of the 
highest point of square I. A person feeling attachment for the form of 
activity manifesting on the highest plane of square II. to the exclusion of 
all the lower planes on the same square, will have attachment only for 
the highest plane of square I. and not for the planes below it, because 
these latter are simply the subtler prototypes of the lower planes of 
sqnare II., for which the person feels no attachment. It will thus be 
jeeu that the person feeling no attachment for all the four, seven or 
ten planes on any of the squares, will be beyond all activity in any of its 
forms, even that beyond the latency of activity, and thus will have at
tained to Eternal Bliss and Peace, or Moksha, as it is called.

Speaking broadly, there are four grades of grossness, through whioh 
activity in any of its forms passes in its course of differentiation. 
These are:—(1) Beyond latency of activity, (2) latency of activity, (3) 
actual activity, and (4) impression or manifestation. This impression is 
in its subtlest form and undergoes the same grades of grossness before 
coming to objective existence which in its tnrn presents the same 
four grades of grossuess. Thus there are three grand divisions—activity, 
impression and objective existence,—which correspond to wfeat are 
called the Karana, Sukshma and Sth&la Sariras. Every grade in each 
of these divisions has the same four-fold sub-divisioD, each succeeding 
grade being thus the manifestation or impression stage of the one im
mediately preceding it.

The real Moksha will be when tbe individual self passes beyond 
the subtlest state of activity, as represented by the plane beyond the 
latency of activity. Attaining to that state the individual self ceases 
to be «he individual self it was, and is one with the One Reality. The 
state of latency of activity, beyond actual activity is, relatively to the 
latter, a state of Moksha, because in this state every differentiation is 
in a state of potentiality. It is the plane of Unmanifested Logos, as it 
is called. But even this is objective relatively, to the state beyond 
latency of activity, and so far is a state of separateness from the One 
Reality, the Absolute, and ultimate Moksha is oneness with It.

These few hints, if properly understood, will prevent much of the 
confusion that is likely to arise when the course of evolution and 
involution is described from different standpoints. For instance, 
activity is subtler than impression ; the latter is, so to speak, the former 
in manifestation. But when speaking from the standpoint of the plane 
beyond actual activity, the plane of actual activity will be the manifes
tation or impression stage of the plane of latency of aotivity, and what



was impression from the standpoint of the highest point of actual 
activity will be objective existence relatively to the plane of latency 
of activity. The same remarks apply to the virions planes along the 
coarse of differentiation, from the One Reality with its double aspect, 
to the grossest manifestation on the plane of objective existence.

C h a g a n l a l  GK K a j i .

THE STUDY OF BUDDHA'S DHARMA.
T HE publication of the P&li Pitakas at the expense of His Majesty the 

King of Siam in commemoration of the twenty*fifth anniversary of 
b is  reign is an event of great importance in the history of Oriental 
literature. His Majesty, with a desire to extend the study of his reli
g ion of which he is a devoted follower, has presented copies of the com
p lete collection of the three Pitakas with the exception of the J&takas, to 
tb e  learned societies, libraries and universities in Asia, Europe and 
America. These volumes, in all thirty-nine, are printed in 
beautiful Siamese characters the study of which has been made 
easy by a well arranged plan showing the Siamese character and 
i t s  corresponding Roman character. The critical ability of the edi
tors is manifest by the care taken in the analysis of the contents of the 
Pitakas. The elimination of the Jatakas from the authorised collection of 
tb e  three Pitakas is the only objection which can be brought against 
tb e  editors by the strictly orihodox devotees of Buddha. The J&taka 
collection, although it seems apocryphal, still has a historic and ethnolo
gical interest especially to the student of Aryan life, in that the stories 
r e l a t e d  by Buddba are of extreme importance, showing the state of socie
ty  in pre-Bnddhistic and Buddhistic time. The absence of these stories 
from the collection is a loss and it is hoped that at a later date they will 
be published in a volume so as to complete the text of the three Pitakas. 
P&li as a language, stands midway between the highly refined San
skrit and the vulgar Prakrit of India. Its study, to the student of San
skrit literature, is of immense importance, as a new world appears before 
him which is free from the metaphysical subtleties of Brahman panthe
istic dogmatics. The translation of the Pali records, begun in 1837 by 
Tnrnom who translated the Pali Mahavansa, helped on the elucidation 
of Indian chronological records and the decipherment of Asoka Edicts. 
The indefatigable labours of Childers, whose premature death was an ir
reparable loss to the cause of Oriental literature, gave a new impulse to 
the stndy of PAli, and now we have a band of devoted scholars under 
the enlightened leadership of Professor Rhys Davids who are doing use
ful work in the publication of P&li texts in Roman letters. Professor 
Rhys Davids, Olden berg and Neumann have translated portions of 
the Vinaya and of the Nik ay as of the Sutra Pitakas. The scholarly Mr. 
Warren of Cambridge, U. S. A., has in his “ Buddhism iu translations” 
given the results of his enlightened researches in a new field of Buddhist 
psychology- He says in his introductory discourse that he “ found 
s o n  satisfaction” when he took up the study of^P&li.



The munificent gift of the P&li Pitakas to the Adyar Library by His 
Majesty the King of Siam, will, it ie hoped, be made use of by Brahman 
scholars who take an interest in the search after Truth. Tt does seem 
strange that the very home of P&li and Buddhism is no more than a for
gotten name. MagAdha has become Behar, and the present degenerated 
sons of that once great Empire of Asoka, have no more idea of P&li and 
Buddhism than have the Patagonians of South America. The very lan
guage has been forgotten by them since their subjection to the Mahome
dan yoke. What a blessing it would be if a few patriotic Behareea 
would undertake the task of reviving their old literature now buried in 
the P&li texts. As for the langnage itself it is so sweet and mellifluent 
that other Oriental languages seem in comparison, harsh and barbaric. 
The study of it will be not only an intellectual treat, but it will land the 
student on an entirely new plane of psychological thought which would 
give him a pleasure which he would not like to miss.

But what is there in the Pitakas ? A complete collection of the teach
ings of the Blessed Lord who for forty-five years taught the people and 
princes of India twenty-four centuries ago. They consist of the 
Vinaya Sfttra and the Abhidharma Pitakas containing the disciplinary 
rules of noble conduct which an Aryan should observe when walking in 
the path of a noble Religious Life; the philosophic discourses of the great 
Being intended for the peasant as well as for the philosopher; and the 
profound psychological problems whose solution revolutionises the exist
ing dogmas of metaphysical religions.

l t  should be made clear that the psychology of Buddha does not 
deal with the destruction of metaphysical dogmas bnt with "the con
struction of a new line of thonght absolutely independent of all pre-Bud- 
dhistic speculations. Superficial students of Buddhism seem to think that 
Buddhist philosophy has largely borrowed from the ontological specula
tions of the Sdnkhya system. lt  has no more to do with Kapila than the 
pnre teachings of Jesus have to do with the Mosaic Jndaism of tbe 
Jews. Once for all, a protest has to be entered against the writers who 
pretend to know of Buddhism and pilfer Buddhistic terminology and 
mislead the world by giving their own ideas which are repudiated by 
orthodox P&li scholars. However learned one may be in^S&nkhya^and 
Yoga systems and erudite in Yedic lore, the absolutely independent 
psychology of Buddha will be a dead letter to him. Herein lies the 
mystery of Buddha’s doctrines. The stndent^who wishes [to study ̂ Bud
dhism has to be u born again.” He must [give up the old ideas of soul 
and creator and other speculations and^begin a new life of analysis. 
Monotheistic, agnostic, materialistic,'pantheistic and polytheistic ideas 
have no place in the practical and analytical psychology of Buddha. 
Just as the Yoga Philosophy of Patanjali is an interesting study to the 
mystical student who wishes to find out mysteries latent in man and 
the Universe, so is the Dhy&na and the Vidarsana of Buddha's Yoga. The 
late Prof. Moreswar Kunte,  ̂who had an insight into Buddhist Yoga, 
in his “ Vicissitudes of Aryan Civilization". wrote : “ Compared with



Buddhist metaphysics and with the complex system of the different 
modes of contemplation, the systems of Patanjali, Kapila and B&daraya- 
na appear to be simple and meagre. The minutiae of Buddhist ontology 
are u n p a r a l l e l e d  in the metaphysics of India, either ancient or modern.’ 
(p. 463.)

The Brahman metaphysicians of old and the masters of Yoga in an
cient India had ultimately to come to the Ruddba to study the monistic 
psychology, as it. was so eminently practical, bringing truth face to f»cet 
thus realising the absolute condition of the ultimately transfigured mind.

We have to overcome prejudices if we want truth, and the essential 
condition requisite in Buddha’s discipline is tlie overthrowing of pre
conceived religious ideas in order to grasp and realise truth. This is 
wliat modern science insists ou having as an important factor in the in
vestigation of truth. Dualistic conceptions of Soul and Creator are the 
heirlooms ot savages and uncultured races. Before the canons of mon
istic  psychology, antiquated metaphysical fortifications have to go. How
ever sublime the ethical principles may sound in an emotional pantheism, 
th e  practical and analytical mind is not satisfied with a system that at 
la**t lands him in the abyss of hypnosis. Metaphysical systems posit a 
permanent ego with a persistent individuality, but the psychologist re
je c ts  such a doctrine. Ascetic philosophers may find solaee under the 
hypnotic influence of morbid pessimism iu the pantheistic speculation 
of the pemanency of a separate personal ego, but no sober scientific psy
chologist would accept it. It is here that the world religions all disagree 
with Buddhism. They are all metaphysical while Buddhism is 
psychological. There is no permanent individuality, since all percep
tions, volitions, predispositions, eto., are ever changing.* There is a con
tinuity and a succession of the spiritualising ideas until the absolute con
dition is realized—Nirvana.

The world is full, more or less, of insane people who are hypno
tised by the ideas of priests, metaphysicians, ascetics and theologians. B. 
P. B, uses a Buddhist term iu the third Volume of her “ Secret Doctrine” 
in naming a certain class ot people “ congenital idiots.’’ The “ Ahetuka 
pnggala” is the congenital idiot devoid of all moral and spiritual poten
tialities.

To those who want to know the Buddha’s doctrine, the study of Pali 
ia necessary, as well as for a psychological training. Thoughtlessly, peo
ple declare that Southern Buddhism is materialistic, but sober scholars 
smile when irresponsible speakers not knowing the a, b, c, of Buddhist 
psychology condemn a system whose foundation itfcelf is absolutely spi
ritualistic. Bnt we live in a materialistic age full of selfishness, and 
people are very slow in recognising Truth.

H. D h arm a pa la .

•  [Out readers should bear in mind the distinction between individuality and 
personality ; the latter is ever changing, the former remains the eternal witness of 
these changes. Cf. Col. Olcott’s “ Buddhist Catechism,” thirty-third edition, pp.
64; 66, 66, foot-note.—E.]



P ERHAPS of all the elements of fche material universe which are 
presented to the mind there is not one which so readily suggests 

the mysterious, or, is so easily recognised as being a mystical symbol of 
tbe spiritual aspect of nature as i hat of the element fire. We know 
that it is everywhere latent though unrecognizable by our senses; 
that it cannot be seen except as it feeds on the material elements; that 
it exists in every grain of sand and drop of dew, yet has no atomic 
quantity for the physicist; he caunot imprison it in his crucible. As 
we watch the forked flames, the cloven tongues of fire ever ascending 
upwards, we become conscious that it is Divine iu nature aud source; 
possessing the capacity to absorb into itself that on which it feeds, and 
then pass entirely from the plane of its action into the invisible.

It is the great ensouling principle in all nature, our earth iteelf 
being a fire-born world. And who can tell us what forms of develop* 
ment its vast interior may not have reached through the potent opera
tion of this mysterious element. We can conceive of a counteracting 
economy in nature that may be utilising the outside pressure which the 
physicist considers inevitable, for shaping and forming amplitudes of 
harmonious beauty, scenes of living splendour far surpassing that of 
the outer shell.

As regards its material manifestation, it seems apparent tbat the 
harder and denser a body is, the greater the amount of fire it contains, 
as rocks, metals, Ac. And as in its essence it is everywhere present it 
must he spiritual, becoming materialised in the denser atoms of the 
material universe.

Therefore as it presents itself to ns it has two aspects—the material 
and th« spiritual—and each of these again can be viewed as twofold, 
in their latent and active characteristics. As a latent energy it 
makes physical life possible, it enters iuto and builds up all the 
infinite varieties and forms of life, and thus becomes to us the 
source of life, light, gladness and joy in the mundane world of 
ephemeral life. As an active force it re-absorbs all that it bas 
produced and vivified ; having given life, form and beauty, it now 
again gathers all into itself. Fire in its spiritual aspect also is a 
duality, a mystic symbol of defilement aud purity; of defilement the 
most awful and terrible when carried into heavenly places and there 
used for selfish purposes ; and of purity the most spiritually perfect, 
as in consequence of its nature as fire: where it is supreme it consumes 
all hut itself. 4 Strange fire* on the altar of the gods, and heaven-de- 
scending * fire of God,’ holy and pure, are ideas as old as tbe world.



In tbe Witches' cauldron as nsed by Shakespeare in Macbeth, &c., 
w e have a vivid and realistic symbol of the concentrated power and 
energy of ev il; of intellect and knowledge applied to the basest pur
poses ; and in the vase or urn of fiery transmatation in which all things 
of the world are changed and purified, we have the same idea applied 
to  a worthier purpose; thus giving us an illustration bow onr earthly lives 
their worries, trials, pains, Ac., may have a purposeful issue ;so that we 
need not think it strange concerning any fiery trial through which we 
may have to pass, as though some strange thing had happened unto 
u s, but rather, discerning its necessity in regard to our purification, accept 
ST rate fully the fiery ordeal, which is intended to work for us the peace
able fruit of righteousness, in purity of character, humility of mind, 
and compassionate sympathy and charity toward any stumbling fellow- 
traveller in the difficult pathway of life.

It is therefore in no way surprising that * Fire Worship’ has 
assumed such an universal character in the past ages, that it has 
le ft such a deep impress upon all the religions of the world; that we 
find it permeating all forms of Christian belief as truly as in Zoroas
trianism, Buddhism, Mahomedanism ; and indeed also in what is callcd
* heathenism' of all kinds, whether Eastern or Western, Northern or 
Southern ; from the lowest Fetishism of an African savage to the most 
refined metaphysical conceptions of a Parsee, Buddhist or Hindu philo
sopher. The mystery of Fire s t a n d s  ever foremost of religions sym
bols, constantly recurring and conspicuous, as universal as man him
self and the thoughts of man.

As a consequence, outward evidences of the same are conspicu
ous in great variety in all climes and countries, generally associated 
with its symbol the sun. Fire monnments are everywhere found ; the 
pyramidal form, the monolithic as in grave-yards, obelisks and 
all spires and towers all the <vorld over, symbolise the majesty of 
the Supreme and the generative power in Nature. It will assist us in 
our investigation regarding this mystic principle if we give a little 
detailed attention to some ofthe more prominent of these material embo
diments of spiritual ideas which have been left us by former genera
tions of worshippers of the Divine in Nature, through the aid of the 
mystic symbols of sun and fire.

In Buddhist countries, particularly in China, &c., we have the 
emblematic Pagodas as a conspicuous figure in the landscape. It would 
be a useful and instructive undertaking if some spiritually instructed 
Buddhist gave us the detailed symbolic significance of these remarkable 
buildings. It seems evident that the fundamental, the basic teaching 
of the transmigration of the soul, the Divine Spark, through various 
stages of material form of being, back to the divine unparticled Flame 
is indicated. Their peculiar form evidently embodies an Ideal; and 
have we not in it this upward trend of the pilgrim soul architecturally 
emblemed in the diminishing stories carried upwards, and fining away 
into the series of discs struck through a vertical rod until it culminates,



and its last achievement is blazoned in tbe gilded ball, indicating the 
final glorifying absorption into the All, the Nirvanic rest and bliss 
unutterable.

In the Mahomedan Minaret whose beautiful and elegant forms 
are so conspicuous in many Eastern cities, the idea of Mystic fire-wor
ship is evident, as its name, from tbe Arabic Mandrat, a light hoase, 
indicates. From its top as tbe orb of Light and day emerges above the 
horizon, the Meuzzin calls the faithful to the worship of Allah, the God 
of Life and Light. Have we not also in the Pyramid, from Pyr, Pyre, 
another world-wide variety of the same ideas P There are indications 
that these vast emblematic structures, among other mystic uses, were in a 
pre-eminent way indicative of, and associated with, fire-worship. May 
we not legitimately conclude that they were vast fire-altars on whose 
tops should burn the sacred flame, tbe everlasting symbol of a fire-born 
world. Are not these j?iant structures of enduring material, attesta
tions in these spiritually weaker times, of the transcendental ideas and 
mighty faiths of those hoary ages of antiquity ; times when the opened 
heavens revealed to peoples of a higher spiritual development, the mys
teries of life and being in all its aspects, material, psychioal and spirit
ual P

There are in the South-western counties of England some immense 
pyramidal mounds, sometimes of very considerable height, whose 
origin and history are unknown, and I think also their existence, except 
to a few antiquarians. In some instances excavations bave revealed 
evideuces of the entombment at some unknown period, of artistic prod ac
tions and human remains. There are some remarkable specimens within 
a few miles of Stonehenge and Avebury W ilts; the situation of one of 
these about four miles west of Avebury, has, on his passing it on 
several occasions, arrested the writer’s attention and aroused his interest. 
It could not have been raised as a beacon, as it is almost surrounded 
by hills the natural formation of which enclose it on several sides as io 
an amphitheatre, and these hills are so near that many thousands of 
worshippers oould be accommodated on their Bides within sight and 
hearing of what might transpire on the earth-built pyramid, which is 
of round formation covering a considerable area aud having a verv 
sharp ascent. Travelling backward in imagination to those far off 
Atlantean ages when Great Britain formed part of an immensely larger 
island, we ask, may it not have been the scene of many a religious 
festival, with accompanying ceremonial of mystic fire-worship, on the 
site of the buned remains of some great saints or heroes; having inter
red with them the material emblems of their earthly riches and great
ness, which they had parted with, having passed into the enjoyment of 
the more enduring, the unseen aud Eternal. So far as I am aware it  
has never been suggested that these earth-built pyramids had a practi
cal U9e as religious emblems, but that such was the case ihereraaina 
they have been found to contain, and their form, unite in giving n s  

suggestive indications; and I believe that they must be classed w ith  the



Pyramids of Egypt and Central America; and tliat from tlieir tops also, 
as I have indicated, I donbt not that the Sacred Flame soared toward 
heaven aa in reverence assembled multitudes prostrated themselves in 
worship before the Unknown, so sublimely symbolized ih the mysterious 
altar flame. Mountain tops have ever been held sacred to the God of fire. 
In Christianity, throngh Judaism, we have the Holy Mountains of the 
Sinaitic peninsula, and those upon which rest the city of Jerusalem 
oontinnally used as symbol*, with great effect and in remarkable boldness 
of imagery, by the seers and prophets of Israel, and some of the mystical 
writers of the New Testament, as illustrations of the mystic fire of 
Deity, ita sublimity and power, both as a destructive, and a renewing 
and vivifying element. These Holy mountains are generally treated 
and viewed in juxtaposition, the former setting forth the majesty of 
Law, chiefly as a destructive element and power in Nature, ( God as a 
consuming fire/ and the latter aB having a redeeming and purifying 
character. It is in the Holy City on the mountains of Zion, the home 
of a purified people, whose wanderings in the Wilderness of Sinai are 
over and passed, where the Holy Fire ever burris on the altar of its 
Temple, and where its perfected inhabitants walk in the light of the 
spiritual Sun which no more goes down, the Deity enshrined within it 
being its everlasting Light and Glory.

The Biblical literature connected with Mount Sinai is tOo largo 
even to glance a t ; the notable feature for us now in that it is always 
connected' with fire, and the graphic accounts of the descent of the God 
thereon contain many passages of great grandeur and sublimity in their 
conception, as well as-being of pre-eminent mystical import. It is the 
position into which they have been dragged by a materialistic and dog
matic Theology, which has robbed Christian peoples of a fruitful source 
of instruction ; as well as, to their minds, very largely destroy
ing the beauty of the highly imaginative imagery employed by their 
authors, in order to express their conceptions of God in Nature. Let us 
turn to a few samples of these mystical scriptures. (See Exod. xx. 
16,18,20). The Hosts of Israel are supposed'to be encamped in their 
many ten thousands, in the ravines under the awful Mount ; having been 
awakened in mystic Egypt to a sense of the * bondage’ and ‘ death’ at
tendant on a life devoted to fleshly gratification and enjoyment, the 
feeding of the lower passions of our nature, they have now commen
ced a pilgrimage to the mystic Canaan, and it is needful that they be
come acquainted with the stern demands ofthe Law of our Nature; that 
the material must be sacrificed to the spiritual, the earthly to the hea
venly, in order that pure spirit, or God-Nature, the goal of their pilgrim
age* be-apprehended. The scene opens thus :

“ And it C a m e  to pass on t h e  third day, when it was morning, that 
there were thunders and lightnings, and a thick cloud upon the 
Mount, and the voice of a trumpet exceeding loud ; and all the 
people that were in the camp trembled. . . . And Mount Sinai 
was altogether on smoke, becanse the Lord descended upon it in



fire ; and the smoke thereof ascended as the smoke of a fnraace, and the 
whole mount quaked greatly. And... Moses spake, and God answered 
him by a voice. And the Lord came down upon Mount Sinai, to the 
top of the Mount: and the Lord called Moses to the top of the Mount, 
and Moses went up.”

The writer of Ps. lxviii, 7, 8, alludes to the same mythical, or r%tber 
mystic scene, “ O God when thou wentest forth before thy people, 
when thou didst march through the wilderness, the earth trembled, 
the heavens also dropped at the presence of God—even you, Sinai, 
trembled at the presence of God, the God of Isreal.” Paran appears 
to be another appellation for the Sinaitic mountains, it occurs in two 
remarkable passages. Let us endeavour to enter into their spirit and 
mystical significance. When Israel's Great Law-giver was about to pass 
away on the mystic Mount Nebo, he is represented as assembling the 
ten thousands of Israel and after a voluminous speech recalling to them 
their wilderness wanderings and the lessons they contained, he concludes 
in a beautiful poetical rhapsody, pronouncing therein his blessing upon 
his people, The song of Moses opens thus:

“ (Deut. xxxiii, 2—5) And the Lord came from Sinai, And He 
rose from Seir unto them ; He shined forth from Mount Paran ; And 
He came from the ten thousands of Holy Ones ; At His right hand was 
fire, a Law unto them. Tea He loveth the peoples, all their Holy Ones 
are in Thy hand, and they sat down at Thy feet, every one received of 
Thy words, Moses commanded us a Law, an inheritance for the assem
bly of Jacob, and he was King in Jeshurun, when the heads of the peo
ple were gathered, all the tribes of Israel together,"

In Habakknk we have the same ideas in a charmingly poetical 
allegory on the mystical power expressed in the phenomenon of Natnre. 
He opens thus : (Chap. iii, 3—7) God came from Leman, and the Holy 
One from Mount Paran ; His glory covered the heavens, and the earth 
was full oftHis praise and His brightness was as the lig h t; He had rays 
coming forth from His hand ; and there was the hiding of His power. 
Befor« Him went the pestilence, and fiery bolts went forth at His feet. 
He stood and measured (or shook) the earth ; He beheld and drove 
asunder the nations; and the eternal mountains were scattered ; t.he 
everlasting hills didjbow. His goings were as of old (or everlasting). 
I saw the tents of Cushan in affliction, the curtains of the land of 
Midian did tremble."

Again the writer of Ps. xviii gives us some sublime ideas regard* 
ing the majesty, the power and dignity of the God of fire, as revealed 
in Nature.. (Ps. xviii, 6-15), He says : “ In my Hdistress 1 called npon 
the Lord, and cried unto my God; He heard my voice out of his tem
ple, and my cry before Him came into His ears. Then the earth shook 
and trembled, the foundations also of the mountains moved and were 
shaken, because He was wroth, There went up a smoke out of His 
nostrils, and fire out of His mouth devoured; coals were kindled by



ii  He bowed the heavens also and came down ; and thick darkness 
wu under His feet. And He rode upou a chernb, and did fly ; yea, He 
flew swiftly npon the wings of the wind’ He made darkness His hiding 
place, His pavilion round about Him ; darkness of waters, thick clouds 
o! the skies, at the brightness before Him thick clouds passed, hail
stones and coals of fire. The Lord also thundered in the heavens, and 
the Most High uttered His voice ; hailstones and coals of fire, and He 
sent out His arrows and scattered them ; yea lightnings manifold, and 
discomfited them. Then the channels of waters appeared, and the 
foundations of the world were laid bare, at Thy rebuke 0  Lord, at the 
blast of the breath of Thy nostrils.”

We now have to turn our attention to the Mountains of Zion and 
its City, Jerusalem. As already observed, in its mystical character 
it is always placed in a series of contrasts with Sinai. The latter is 
closely related to * Law’ and ‘ Bondage;’ ‘ Jerusalem which is above, is 
free:’ Sinai is located in a desert, 4 in a waste howling wilderness,1 on 
Mount Zion rests the * City of the living God’—Salem the abode of peace. 
The former is typical of involution, the descent into material physical 
existence, into the ‘ bondage’ of matter in its animal and passional as
pects ; of duality, the law of opposites ; of Karmic justice and retribu
tion, Tbe latter typifies the ascent from bondage to freedom, from the 
reign of retributive law to the reign of Grace; from eating of the tree 
of knowledge of good and evil, to the attainment of immortality by 
sccess to the ‘ Tree of Life which is mystically represented as growing 
therein, and bearing its twelve manner of fruits, and whose leaves 
are for the healing of the nations. Again, we shall see further on, the 
celestial fire associated with worship in the City, and which constitutes 
its life, light aud glory, are altogether of a character in marked contrast 
with the fires, the thunderings and lightnings of Sinai; those are severe, 
searching, retributive; these are healing, enlightening, life-giving and 
glorifying. In a word these mark the process and the progress of the 
upward arc ef man’s long evolutionary career, until the goal is reached, 
the transmutation accomplished, the transformation completed, perfec
tion attained in that condition of peace which passeth our present 
understanding,—ruling in the soul, heart and mind.

Let us now accept the invitation of the Jewish prophet and 
“ Walk round about Zion, mark her bulwarks, tell her towers and 
consider her palaces." And yet it may be that the proposed course will 
take us too far from the immediate object of our study; would open 
a wider field of observation than the limits of a magazine article 
admit, and need a volume for its elucidation. Let us therefore make 
our way into the centre of the City, and confiue ourselves to examin
ing one episode in its eventful story.

In II. Chron. Chap. ii. to v i i : we have an account of the gather
ing of the material, the building, the completion and dedication of the 
Temple of Solomon. Of course as all careful and critical readers and 
students are aware, this highly finished lealistic pictuie is not literal



history; we do not accept the glowing account given us by Ezra tbe 
Priest, or whoever wrote it, as historically true. For us, for our purpose, 
it is au allegory setting forth a reality, a permanent reality in man’s 
evolutionary career. We here have allegorically set forth nnder tbe 
building of the Temple as an habitation for the Highest, the entire 
evolutionary course of man, from its inception until the crowning act of 
the ages transpires, by the descent of tho Holy Fire upou the con
secrated altar; the visible symbol of the presence of Deity who fills 
the House with His Glory. This fine figure was clearly seen by the 
Apostle Paul when he exclaimed, “ What, know ye not that your bodies 
are Temples of the Holy Spirit which dwelleth iu you.” These bodies 
of ours, so apparently ephemeral, have an amazing history both back
wards and forwards ; in the eternities of the past, and of the future; 
their present coarse coverings having to pass through many purifications 
ere they become perfect vehicles of the spirit-power- Let us trace the 
process until there is awakened in us echoes of their future exaltation 
and glory.

Solomon, the wiBe-master-builder, having assumed the reins ol 
power, has at his command a profusion of materials drawn from varioae 
sources, Geld, silver, precious stones, &c., have been collected in abun
dance by his father, the warrior king, from the nations he haa sub deed 
on every side. And it may also be noted that David is in las own 
person and career a type of animal man starting on the upward evolu
tionary journeys, as is so vividly portrayed in his humble origin, his 
active life ; in his weaknesses and nobility, his passions and sufferings ; 
in his successes and final exaltation. At the present juncture the 
human animal has been subdued, and the spoils and gathered riches 
of his evolutionary career are in the hands of the wise king, Solomon. 
Bnt the animal kingdom alone is not sufficient for the supply of fitting 
material for rearing the wondrous house which is to be the habitation of 
Deity. The vegetable and mineral kingdoms must also be laid under 
contribution, so 85,000 hewers in the mountains are engaged in pre
paring the stone and the cedars of Lebanon; while other armies of 
workers convey them from quarry and mountain, after they have 
been fully prepared for use according to a Divine plan of the future 
house. And now. at last the building is completed according to its 
designs in all its details of beauty and magnificence. King Solo
mon has assembled the princes and elders of Israel; the ark of the 
covenant containing the two tables of stone, inscribed by the Divine 
finger with the ten Sinaitic commands, is brought into its resting plaoe 
in the Holy of Holies. Each item glows with spiritual imagery as we 
pass them in review. “ The singers arrayed in fine linen, with cym
bals and psalteries and harps stand at the east end of the altar ; and 
with them 12Q priests sounding trumpets ; aud it came even to pass, 
when the trumpeters and singers were as one, to make one sound— 
(complete harmony being now attained), to be heard in praising and 
th an k in g  the Lord; and when they lifted up their voice with the. tram -



pets and cymbals and instruments for song, and praised the Lord, 
saying, ‘ For he is good; for his mercy endureth for ever*; that then the 
house was filled with a clond; for the glory of the Lord filled the house 
of the Lord.” The King now steps forward and in the preseo«e of tbe 
assembled multitude offers the dedicatory prayer. “ Now when Solomon 
had made an end of praying, the fire came down from heaven, and con*, 
gamed tbe burnt offering and the sacrifices; and the glory of the Lord 
filled the bouse, and the priests could not enter into the house of the- 
Lord, because the glory of the Lord filled the Lord’s house : and they* 
bowed themselves with their faces to the ground upon the pavement 
aud worshipped and gave thanks unto the Lord, saying, ‘ For he is geod,. 
forhis mercy endureth forever/ ” Chap. iii. 1-3. In all this glbwing; 
imagery, we have indicated that Divine IJarmony is reached, a vehiele 
of spirit-power is completed, the human has become Divine; a junc
tion of the ages has arrived, and the goal which-haa*been gradually loom
ing into view is reached \ the conflict between good and evil is ended, 
and the mystic fire has purified and sanctified the temple of the living 
God, Whose temple we are if we- hold fast in the confidence of faitk 
unto the end.

The process which we have been considering is chiefly applicable 
to the course of individual evolution and perfection. But our emblem 
matic city seated on its mountain fastnesses carries the idea further, and 
eventually the city itself becomes illumined with the Divine Glory, is 
reconstructed after a divine pattern ; its walls, gates, palaces and their 
inhabitants attain perfection, becoming a cube, the length, the breadth 
and the height being equal ; the rivet- of the water of life—the water 
of immortality—flows through the midst of it, welling up from under its 
sanctuary ; and' t he tree of life’ bearing its twelve manner of fruit upon 
it, in accord with ita twelve foundations, its twelve gates each of ona 
several pearl, and its measurements of twelve thousand cubits in length 
breadth and height.

Bat tbe following of its further career unto this glorious consumina~ 
tion, as depicted by Ezekiel, the second Isaiah, and the author of theBeve* 
la tion s, would take us too far from the purpose of our present study.

W . A . M ayeks.



THE terra Purity is frequently nsed in theosophical literatnre and 
parlance, but I am afraid not many can tell exactly v’hat is meant 

practically by it, or if they tried a definition, would probably find that 
they all differed from each other through only grasping part of the 
question, although every one would be right to a certain (individual) 
e x te n t, and, may be, appear more or less wrong in the ejes of others 
equally sincere.

That I do not claim to stand outside of this circle goes without 
sayiny; nevertheless, I shall try to find some standard by means of which 
to elucidate the general meaning according to my personal comprehen
sion*

There is a short law frequently enunciated in theosophical litera
ture, by which, it seems to me, all or any views or definitions should be' 
tried before being accepted as approximately true, None can attain 
absolute truth on anything whatever, save He who is in possession 
of all knowledge, the “ Father,” the “ Absolute,” Parabrahm. Ther 
law referred to is, “ As above, so below.” If we accept it as implyingr 
that the same laws governing the highest planes also govern all the 
others, we also must accept the reverse, as below so above”, for we 
who live and act in the lower planes, can only learn to understand the 
upward course by learning to comprehend the laws rnling “ below,’r 
nntii we become as perfectly confident that the same causes will pro
duce the same effects wherever acting, as we are in respect to our 
clocks.

The abstract noun “ purity*’ is derived from the adjective pure~ 
This, like other adjectives, denotes a quality, that is, a state belonging 
to-sonje object, and may be present in any degree, but always implying 
its opposite, nay, it demands it, and l i k e w i s e ,  adjectives require alwa>s 
an object of which that quality is an attribute. In regard to purity, 
the object in the present instance is primarily matter, and concrete. 
The mental concrete picture or idea thus formed is afterwards figura
tively applied to abstract objects, such as morals, love, life, etc., and 
becomes a symbol, depending for its subjective meaning-upon the clear
ness of the mental picture (idea) formed by diverse persons, of the things 
possessing the quality of say purity, in higher or lower degree, hence 
difference of opinions. For example, an ordinary person with indiffer
ent eye-sight would consider water as pure which another with sharper 
eyes would deem impure; a third armed with a low power microscope 
would similarly denounce the “ pure” water of the preceding; and a 
fourth, provided with a high class instrument, would discover impurities

* A Paper read by J. G, 0. Tepper, F. T. S., at Adelaide B^ncb, 24-1-97.



in the “ pure” of the third, and his again be condemned by the analys
ing chemist. The acknowledged degree of the quality not only depends 
therefore, npon its real intensity, but upon subjective opinion founded 
npon personal experience or bias,

Parity, as a quality, means unmixed, but does not necessarily 
mean that the objectionable admixtures are bad in themselves. Each 
of several things, ideas, etc., may be very good iu themselves; when 
placed in regular order and proportion they may form a most, desirable 
aggregate; but if one or other ingredient be undesirable for certain 
effects or purposes, it impairs the actions of the others,—sometimes 
apparently quite out. of proportion to its quality—and becomes thereby 
an impurity, evil and vile, and not becanse it is evil or vile per se. 
Take, for example, Phosphorus and Iron. Both are indispensable for 
developmental work on this physical plane, but if mixed when either 
alone is wanted, render each other impure and unreliable even in small 
quantities ; each in turn becoming an impurity, an evil to the other.

As above, so below! As with things, so with habits! As with the 
Kosmos, so with man, and their inversions. Any matter, any force, 
any word or thought out of place, becomes an evil, au impurity, checking 
the good, and exacting exertion in the latter to overcome the hindrance 
or even turning the good into evil; and force is wasted, so to say, to neu
tralize these out*of-place matters or forees or guide them into situations 
or channels where they can act in harmony with otherB.

In the Bhagavad Oitd aud elsewhere we are told that during each 
Manvantara every manifested eutity is required to give experience ; that 
none can attain to complete union with the All till it has acquired all 
exnerier.ee,—mind this, all—’lie universal term permitting no exception ! 
The long, seemingly endless wandering of the monad is therefore neces
sary, so as to gather this experience during unnumbered incarnations, 
that is, to associate tlie Self with every kind of matter and sensation, and 
come under the influence of all forces by degrees in the downward course 
(learning to distinguish right from wrong through pain), and to dissoci
ate itself as gradually from all matter by gaining power over every kind 
of force (desire) in the ascending curve of its cycle, for knowledge—right 
knowledge—is power, and real knowledge can only be gained by ex
perience.

Now in the “ Path of Discipleship” (p. 44) it is said, that by mere 
destruction of desire man may obtain liberation, that is, freedom from 
re-birth, which is associated with adeptship of certain degrees : “ That, 
as I say, may fairly easily be gained”, says the authoress, but “ in a 
future cycle such souls have to come back to take another step toward 
what is the really diviner destiny of man, the evolution of the human 
consciousness into the All-consciousness, which is to be used for training 
for helping, for guidingthe worlds of the future.’*

Now how' can a person become conscious of anything he has nofc 
experienced ? How can he become aware of the deter? ing impurities or 
defects of mind unless he have studied matter and spirit in nil directions,



«nd have thus acquired tbe power mentally to identify himself at will 
with any object of contemplation and to view the world not only in con
nection 'with that object, bat as the world appears to that object, be it a 
grain of sand, a plant, a bird, an animal, or a brother man of any given 
grade of development f  Unless we can do that, rent sympathy, real com* 
•passion, real understanding appear to me unattainable, and with it that of 
the goal of evolution.

This shows the necessity for the Self, of a longer or shorter series of 
repetitions of earth-studies ; of sinking into matter again and again, to 
learn by degrees the qualities of every combination of matter (Prakriti), 
—becoming impure and purifying itself in turn—until the Ego can judge 
from experience and not from mere hearsay-knowledge, what is good 
and what is evil under every given condition. According to the views 
expressed in the “ Secret Doctrine” (and even the Bible, for we are 
told’“ tbat in G-od and through God are a l l  things”,—the former being 
the real key to the doctrines of the latter), the gropsest matter and 
the most sublime spirit are equally of divine origin, and a manifestation 
of That; hence nothing can be evil or impure in itself, and everything 
dissolves into the absolutely pure (i. e. homogeneous) world-substance 
(Mula-prakriti).

To attain to some sort of understanding how impurity (and there
fore evil) arises, it seems requisite to form a distinct idea how the 
homogeneous (the all-alike) became heterogeneous or unlike at tbe end 
■of Pralaya.

> We cannot escape from the assumption as a starting point, that the 
-capacity of separation and aggregation must be latent in that which to 
all intents and purposes is homogeneous at the beginning of activity ; 
that, in fact, the ultimate primordial atoms were present at perfectly 
equal distances, were of perfectly equal form and consequently equal in 

' quality, each ready to asuume the function of a centre or the centre of 
divine thought, will and manifestation.

Now, according to the law of “ as above (below) so below (above),*’ 
F ig . 1. latent polarities of all kinds

must also be assumed as present 
in each. Of these there are at 
least three (perhaps more) kinds 
acting at right angles to each 
other. Perfect neutralization 
(or quiescence, equilibrium) is  
secured when, besides equal 
size, distance and form, the 
negative poles are directed to 
the positives of the neighbour
ing atoms in the respective (i.e., 
all) directions. The simplest 
and most perfect form of atomp

_ .,, .« is the sphere, as every part qf
Polarity of Forces of Attraction,, r  -



a n y  c i r c u m f e r e n c e  i s  e q u a l l y  r e m o t e  f r o m  t h e  c e n t r e .  T h e r e  i s  a  

c a r io u s  r e l a t i o n s h i p  c o n n e c t e d  w i t h  t h e  c i r c l e  a n d  s p h e r e  in  p o i n t  o f  

n u m b e r s , t h a t  I  h a v e  n o t  s e e n  m e n t i o n e d  i n  t h e  t h e o s o p h i c a l  l i t e r a t u r e  

s tu d ie d  b y  m e  ( a n d  r e p r e s e n t e d  i n  t h e  a c c o m p a n y in g  d i a g r a m s ) ,  viz, 
th a t  i f  w e  t a k e  a  s p h e r e  o f  a n y  d i m e n s i o n  a n d . a r r a n g e  c i r c l e s  o r  

s p h e r e s  o f  t h e  s a m e  d ia m e t e r  a r o u n d  a n d  t o u c h i n g  t h e  c e n t r a l  o n e ,  

th a t  in  t h e  c i r c l e  j u s t  s i x  f in d  r o o m  a r o u n d  t h e  s e v e n t h  ; t h u s  w e  h a v e  

th e  m y s t i c  n u m b e r  7 .  ( D i a g r a m  I . )

I n  t h e  c a s e  o f  t h e  s p h e i ’e  w e  f in d  t h a t  1 4  ( 2 x  7 )  c o v e r  t h e  c e n t r a l  

one, m a k i n g  1 5  ( 3 x 5 ) ,  a n d  t h a t  t h e s e  a r e  a r r a n g e d  i n  t h r e e  c i r c l e s  o f  

six  e a c h  a r o u n d  t h e  c e n t r a l  o n e  (3 x  7 ) , o f  w h i c h  o n e  t h i r d  (6) a p p e r t a i n  

to  o th e r  c y c l e s ,  t h e  c e n t r a l  o n e  c o u n t i n g  w i t h  a l l .  I f  w e  c o n n e c t  t h e  

cen tr e s  o f  e v e r y  t h r e e  in  t h e  s a m e  d ir e c t io n ,  5  x  3  i n  a l l ,  b y  s t r a i g h t  

liu es  c o n t in u e d  t o  t h e  c i r c u m f e r e n c e ,  w e  o b t a in  t h e  t h i e e  a x e s  o f  a n y  

p lan e  ( 3 x 3 )  o r  c i r c l e  a n d  f iv e  o f  t h e  s p h e r e ,  o f  w b id h  t w o  o f  t h e  f o r m e r  

and fo u r  o f  t h e  l a t t e r  a r e  a t  r i g h t  a n g l e s ,  a n d  f o r m i n g  h a l f  a  r i g h t  

an g le  w i t h  t h e  3 r d  o r  5 t h  r e s p e c t i v e l y  ( m a i n  a x i s ) .

T o  t h e  s t u d e n t  o f  

t h e  o c c u l t  a l l  t h e s e  
D iagram  s h o w in g  r im p lest s ta te  o f  w o r ld  snb*tance in  n u m b e r s  a n d  f o r m s

Pralaya: alao origin of Hexagon, Double Triangle .  . __ __
and  Pentacle. a r e  h i g h l y  s u g g e s 

t iv e  a n d  s a c r e d ,  a n d  i l l u s t r a t e  s o m e  o f  t h e  p r o p e r t i e s  o f  t h e  s i m p l e s t  

a n d  m o s t  p e r f e c t  s t a t e s  o f  P r a k r i t i .  S t r a i g h t - l i n e  f o r m s  o f  c r y s t a l s  

are t h e  f u n d a m e n t a l  f o r m s  o f  t h e  m i n e r a l  k i n g d o m  a lo n e ,  t h e  a b o v e  

e x a m p le s  f o r m i n g  the basis o f  the f i r s t  a n d  s i x t h  s y s t e m s  o f  c r y s t a l

I f  w e  c o n n e c t  t h e  c i r c u m f e r e n t ia l  p o le s  b y  s t r a i g h t  l i n e s ,  t h e  h e x a 

g o n  1 : 3  i s  p r o d u c e d  

f r o m  t h e  c i r c l e  ( d e n 

s e s t  m a t t e r ) ; t h e  

d o d e c a h e d r o n  (12 
s q u a r e s  o r  2 4  t r i 

a n g l e s )  f r o m  t h e  

s p h e r e .  I f  w e  c o n 

n e c t  e v e r y  a l t e r n a t e  

p o le  b y  s u c h  s t r a i g h t  

l i n e s  i n  a  s y s t e m  o f  

s e v e n  c i r c l e s ,  t h e  i n 

t e r l a c e d  ( d o u b le )  

t r i a n g l e s ( S o l o m o n ’s )  

a p p e a r ,  b u t  i f  t h e  

l o w e s t  b e  l e f t  o u t  

a n d  a d j o i n i n g  o n e s  

b e  c o n n e c t e d ,  t h e  

p e n t a c l e  i s  o b t a i n e d  

( D i a g r a m  2 ) .



f o r m s ,  w h i l e  i n  p l a n t s  a n d  a n i m a l s  t h e  s p h e r i c a l  c e l l  a n d  i t s  d e r i  
t i v e s  r u l e  s u p r e m e .

r a -

L e t  u s  n o w  r e t a i n  t o  t h e  w o r ld  s u b s t a n c e  a b o u t  t o  m a n i f e s t  f r o m

i t s  p e r f e c t l y  b a la n c e d  h o m o 

g e n e o u s  s t a t e  a s  u n s t a b l e  

h e t e r o g e n e o u s  m a t t e r .  A l l  

t h a t  i s  n e e d e d  f o r  t h e  d i v i n e  

w i l l  o f  A l l - c o n s c i o u s n e s s  o r  

T h a t , t o  b r in "  a b o u t  t h e  

m o s t  f a r - r e a c h in g  a n d  m o s t  

v a r i e d  c h a n g e s  i s  t o  c a u s e  

t h e  c o a le s c e n c e  oi two a t o m s  

i n t o  o n e ! T h e r e  a r e ,  a s  f a r  

a s  o n e  c a n  u n d e r s t a n d ,  t w o  

w a y s  o n ly  o f  s e c u r i n g  p e r f e c t  

u n i v e r s a l  n e u t r a l i t y  a m o n g  

t h e  a t o m s ,  viz , b y  a t t r a c t i o n  

o r  r e p u l s io n  a c t i n g  a lo n e  a n d  

e q u a l l y  u p o n  e a c h .  T h e  

Forces of Polar R epnlsion . f o r m e r  c a u s i n g  o r  s e e k i n g

c o n t a c t ,  t h e  l a t t e r  e q u a l  s e p a r a t io n ,  t h e  l a w  f o r  b o t h  b e i n g  t l i a t  s i m i l a r  

p o le s  r e p e l ,  d i s s i m i l a r  a t t r a c t  e a c h  o t h e r  ( + — ; m a le ,  f e m a l e ) ,  w i t h  

a  f o r c e  d i r e c t l y  a s  t h e  m a s s ,  a n d  i n v e r s e l y  a s  t h e  s q u a r e  o f  t h e  d i s t a n c e  ;

i , e . ,  a  b o d y  w e i g h i n g  t w o  p o u n d s  a t t r a c t s  o r  r e p e l s  a n o t h e r  w i t h  

t w i c e  t h e  f o r c e  o f  a  o n e  p o u n d  b o d y ,  b u t  a t  a  d i s t a n c e  o f  t w o  f e e t  ( m i l e s ,  

e t c . , )  f o u r  t i m e s  l e s s  (2 x  2 )  t h a n  a t  o n e  f o o t  ( m i l e ,  e t c , ) .  T h e s e  c u r i o u s  

r e l a t i o n s  o f  m y s t i c  n u m b e r  a n d  fo r m  c o u ld  b e  m u c h  e x t e n d e d  i f  s p a c e  

p e r m i t t e d ,  a n d  T r e c o m m e n d  t h e  e x a m i n a t i o n  o f  t h e  t r i a n g l e  w i t h  t h e  

t e n  j o d s  a s  t h e  s i m p l e s t  s u p e r f ic ie s ,  a n d  t h e  r e s u l t a n t  s i m p l e s t  s o l i d ,  t h e  

t e t r a h e d r o n ,  t o  t h e  s t u d y  o f  t h e  c u r io u s .

H o m o g e n e i t y  b e i n g  p r e m is e d ,  t h e  a t t r a c t i v e  i s  p r o b a b ly  t h e  m o r e  

c o n s o n a n t  in  m a i n t a i n i n g  e q u i l ib r iu m  d u r i n g  p r a la y a .  I f  a  s i n g l e  a t o m  

b e  in v e r t e d  a s  r e g a r d s  i t s  p o le s ,  b y  d i v i n e  w i l l - p o w e r ,  i t s  5  p o le s  ( o r  m o r e )  

w o u ld  b e c o m e  o p p o s e d  t o  s i m i l a r  o n e s  o f  1 4  o t h e r s ,  r e s u l t i n g  in  r e p u l s i o n  

f r o m  t h e  c e n t r a l  o n e ,  t h e r e b y  in c r e a s i n g  t h e i r  f o r c e  o f  a t t r a c t i o n  i n  

r e g a r d  t o  t h o s e  b e y o n d  t h e m ,  c a u s i n g  t h e m ,  o r  s o m e  o f  t h e m ,  t o  c o a l e s c e  

o r  j o in  i n t o  m o le c u le s  o f  t w o  a n d  t h e r e f o r e  o f  d o u b le  s t r e n g t h ,  t h u s  

s e t t i n g  u p  h e t e r o g e n e i t y  ( O x y g e n — O z o n e  f o r  e x a m p l e ) .  I m p u l s e s  a n d  

v a r y i n g  v ib r a t i o n s  b e i n g  o n c e  s e t  u p ,  e n d l e s s  c h a n g e s  a r e  i n i t i a t e d ,  

• w h ic h ,  w h e n  g u i d e d  b y  t h e  i n d w e l l i n g  o r  r u l i n g  i n t e l l i g e n c e s ,  c a n  b e  

x e a d i l y  c o n c ie v e d  a s  r e s u l t i n g  i n  t h e  b u i l d i n g  o f  w o r ld s  a n d  a l l  t b e i r  

s u p p o r t .  D o u b l e  a t o m s  m a y  s e p a r a t e ,  o r  m a y  c o n t i n u e  w i t h  a n o t h e r  

s i m p l e  o n e  o r  o t h e r  d o u b le  o n e s ; l a t e r  t r e b l e s ,  d o u b le s  a n d  s i m p l e s  m a y  

u n i t e  w i t h  c o m p le x  s y s t e m s  w i t h  o r  w i t h o u t  a  g u i d i n g  c e n t r a l  o n e ,  i n  

ever i n c r e a s i n g  v a r i e t y ,  w h i l e  a  l a r g e  p o r t io n  r e t a i n s  i t s  p r i s t i n e  p u r i t y  a n d  

s i m p l i c i t y ,  f i l l i n g  t h e  i n t e r m o l e c u l a r  s p a c e s  a n d  e x t r a n e o u s  s p a c e .  I n  

r e l a t i o n  t o  t h i s  w e  m u s t  bear i n  m in d  t h a t  tbe coalescence o f  t w o  equal



sp h eres d o e s  n o t  fo r m  o n e  o f  d o u b le  t h e i r  d i a m e t e r ,  b u t  o n e  o f  m u c h  

sm aller  s i z e ,  i n  s o m e  c a s e s  e v e n  l e s s — d e n s i t y  d o e s  n o t  n e c e s s a r i l y  

in crease  c o r r e s p o n d i n g l y  t o  t h e  v o lu m e .

N o w  i t  s e e m s  t o  m e  t b a t  a b s t r a c t  p u r i t y  o f  t h e  v a r io u s  c o m b in a -  

F i g ,  4t. t i o n 8 d e p e n d s  u p o n  t h e  p r e s e n c e  o r

a b s e n c e  o f  h o m o lo g o u s  m a c r o -  

a t o m s ,  o r  m ic r o  a n d  m a c r o - m o le 

c u l e s ,  p r o d u c in g  h a r m o n io u s  e f f e c t s  

in  t h e  d e s i r e d  d ir e c t io n ,  f o r  t h e  

p r im o r d ia l  a t o m s  c o m p o s in g  t h e m  

a r e  s t i l l  t h e  s a m e ,  n o  m a t t e r  h o w  

c o m b in e d ;  a r e  w h o l l y  n e u t r a l  

t h e m s e l v e s  a n d  n e i t h e r  g o o d  o r  e v i l  

per se; t h a t  i m p u r i t y  r e s u l t s  f r o m  

a t o m s  o r  m o l e c u l e s  o f  a d v e r s e  

c h a r a c t e r  b e c o m in g  e n t a n g l e d  o r  

im p r i s o n e d  in  t h e  s e t s  o r  g r o u p s  

f o r m i n g  n n  e n t i t y  o f  d e f in i t e  

p e r s o n a l i t y .

A s  a b o v e ,  s o  b e lo w  ! T h e  l a w s  

a l ln d e d  to ,  b e i n g  a p p l i e d  t o  h o m a n  

a f f a ir s  w o u l d  s h o w ,  I v e n t u r e  t o  

t h i n k ,  t h a t  t h i n g s ,  id e a s ,  e t c . ,  p u r e  

a n d  g o o d  f o r  o n e  s e t  o f  p e o p l e ,  

c o n d i t io n s  o r  e n v ir o n m e n t ,  w o u ld  

b e o o m e  i m p u r e  a n d  e v i l  f o r  o t h e r s ; 

n a y ,  w h a t  m i g h t  b e  m o s t  a p p r o 

p r ia te  i n  a  h i g h l y  a d v a n c e d  s t a t e ,  m i g h t  b e  m o r e  o r  l e s s  in j u r i o u s  a n d  

d e te r r e n t  f o r  l o w e r  o n e s ,  a n d  i l l  a d a p t e d  f o r  p r o p e r  e v o l u t i o n  ; h e n c e  

p rop er  d i s c r i m in a t io n  i n  a l l  a c t s ,  L  p r e s u m e ,  i s  s o  m u c h  i n s i s t e d  u p o n  

as o n e  o f  t h e  q u a l i f i c a t i o n s  f o r  a  d i s c i p l e  o f  t h e  P a t h .

J .  Ot. 0 .  T e p p e r ,

Attraction,
equilibrium,

h o m o g e n e o u s
S ta t e .

Repulsion,
c o a le s c e n c e ,

h e t e r o g e n e o u s
S t a t e .



BENGALI. FOLK-LORE,

T h e  B e d  a n d  i t s  P o s i t i o n .

{Continued from p. 2 1 9 )

T
H E  d ir e c t io n ,  i n  w h i c h  a  B e n g a l i  H i n d n ’8 b e d  i s  d i s p o s e d ,  i s  w i t h  h i s  

h e a d  t o w a r d s  t h e  S o n t h  a n d  f e e t  t o w a r d s  t.h e  N o r t h ,  o r  w i t h  h e a d  

t o w a r d s  t h e  E a s t  a n d  f e e t  t o w a r d s  t h e  W e s t .  H e  i s  c r e d n lo n s .  H e  b e l i e v e s  

t h a t  o n e  l y i n g  w i t h  h i s  h e a d  t o w a r d s  t b e  N o r t h  e n t a i l s  o n  h im  t l i e  

lo s s  o f  v i r t u e ,  t h u s  i n d i r e c t l y  c o r r o b o r a t i n g  t h e  f a c t  t h a t  a  v i r t u o u s  

l i f e  h a s  a  l o n g e r  l e a s e  t h a n  i s  t h e  c a s e  w i t h  a  v i c i o u s  o n e .  I  r e f e r r e d  

t h i s  m a t t e r  t o  a  la d y .  S h e  s a id  t h a t  i t  w a s  n o t  p r o p e r  a n d  h a d  a  m o r t a l  

e f f e c t  o n  t h e  s y s t e m  t o  l i e  w i t h  o n e ' s  h e a d  t o w a r d s  t h e  N o r t h ,  t h e  

d ir e c t io n  i n  w h i c h  t h e  h e a d s  o f  d e a d  p e r s o n s  w e r e  d i s p o s e d .  I n  c o r r o 

b o r a t io n  o f  h e r  s t a t e m e n t s  s h e  a d d u c e d  t h e  s t o r y  o f  S & v itr i  a n d  S a t -  

y a v a n .  S h e  l a i d  h i s  h e a d  t o  t h a t  d i r e c t i o n ,  fr o m  w h i c h  k e  d id  n o t  l i v e  

t o  r i s e .  B e  t h e  s t o r y  w h a t  i t  m a y ,  I  g i v e  i t  s i m p l y  f o r  w h a t  i t  i s  w o r t h .  

I t  h a s  c o m e  u n d e r  m y  k e n  t h a t  t h e  E n g l i s h  e d u c a t e d  c l a s s e s  a b id e  b y  

t h i s  r u le ,  t h o u g h  t h e r e  i s  a  d a n g e r o u s  m i n o r i t y  a m o n g  u n , w h o  a r e  

n o  r e s p e c t o r s  o f  m e n  a n d  m a n n e r s ,  n o t  t o  s a y  t h i n g s  s p i r i t u a l .  A s  a  

d e a d  b o d y  m a y  b e  p la c e d  w i t h  i t s  h e a d  t o w a r d s  t h e  W e s t ,  s o  b o  B e n g a l i  

H i n d u  i s  e v e r  s e e n  a s s u m i n g  t h a t  d i r e c t i o n  i n  l y i n g .  Kanak champaka, 
a  k i n d  o f  f l o w e r  h a v i n g  a  s t r o n g  s c e n t  w h i l e  f r e s h ,  w h i c h  i s  b e l i e v e d  

t o  b e  a  p r e s e r v a t i v e  a g a i n s t  b u g s ,  a  p i e c e  o f  i r o n  a n d ,  w i t h  

m a n y ,  a  s m a l l  b r o o m s t i c k ,  a r e  k e p t  u n d e r  t h e  b e d d in g .  T h e  b e d  i a  

a l w a y s  k e p t  c l e a n ,  a s  c e r t a i n  m u t t e r i n g s  o f  p r a y e r  a r e  p e r f o r m e d  o n  i t y 

s p e c i a l l y  a t  t h e  t i m e  o f  g o i n g  t o  i t ,  a n d  l e a v i n g  i t  i n  e a r l y  m o r n in g .  N o t h -  

i n g  i s  m o r e  a c c e p t a b le  t o  a  B r a h m in ,  o r  a n y  o f  t h e  a t t r i b u t e s  a n t h r o p o m o r -  

p h i s e d ,  s u c h  a s  Hari, Durga o r  Kdli> a n d  ergor m o r e  c o n d u c iv e  t o  

s p i r i t u a l  w e l l - b e i n g  a n d  p l e a s i n g  t o  a  H i n d u ,  t h a n  a  p r a y e r  a t  

t h e  a u s p i c i o u s  m o m e n t  j u s t  b e f o r e  t h e  lu m i n o u s  o r b  o f  t h e  H un  

b e g i n s  t o  lo o m  o u t  i n  t h e  d i s t a n t  h o r iz o n .  I t  i s  t h r e f o r e  c a l l e d  

Brahma muhurta. U n l e s s  i l l ,  o n e  s h o u l d  n o t  r e t u r n  t o  b e d  a f t e r  

o n e  h a s  l e f t  i t  i n  t h e  m o r n in g .  S h o u l d  t h e  b e d  g e t  u n c l e a n  a n y  

w a y  a t  n i g h t ,  i t  i s  w a s h e d  in  t h e  f o l l o w i n g  m o r n in g .  B e d s  a r e  n o t  

n n o f t e n  s p r i n k l e d  o v e r  w i t h  t b e  s a c r e d  w a t e r  o f  t h e  G a n g e s : o n e ,  

c h i e f l y  o f  t h e  g e n t l e r  s e x ,  a f t e r  h a v i n g  o n c e  w a s h e d  h e r s e l f  ( t w o  w a s h 

i n g s  a r e  n e c e s s a r y  f o r  h e r ) ,  w o u ld  n o t  t o u c h  t h e m .  T h e  a r t i c l e s  o f  

a c o o k e d  m e a l  are lo o k e d  o n  as u n c le a n ,  h o w e v e r  v e g e t a r i a n  t h e y  m a y  

be. A  H i n d u  c o n s e q u e n t l y  t h o r o u g h l y  c l e a n s e s  t h e  m o u t h  a f t e r  h e  o r  

s h e  has d o n e  e a t i n g .  H e  or she w o u l d  t h e r e f o r e  g o  t h e  l e n g t h  of 
c a r e f u l l y  k e e p i n g  t h e  h e m  o f  t h e  g a r m e n t  q u i t e  a p a r t  f r o m  t h e  d i s h  o f  

cooked m eal served before him  or her. Should i t  happen t o  f a l l  on i t ,



the c lo t h e s  *  t h e r e b y  g e t  u n c le a n  a n d  u n f i t  fo r  f u r t h e r  w e a r ,  u n l e s s  

th ey  u n d e r g o  a  w a t e r - w a s h i n g  o r  G a n g e s - w a t e r - s p r i n k l in g * .  T h e  Int.fc-r  

is  s u p p o s e d  t o  p o s s e s s  a  p u r i f y i n g  p r o p e r t y  b o t h  s p i r i t u a l l y  a n d  b o d i ly .  

I f o n e  w e r e  s o  in d i f f e r e n t  a s  t o  g o  t o  b e d  n o t  h a v i n g  o b s e r v e d  t i i o  a b o v e  

p r ecep t, h i s  s lu m b e r  w o u ld  p r o b a b l y  b e  d i s t u r b e d  a t  n i g h t  b y  o v i l  

d rea m s, f o r  w h i c h  a n  a n t i d o t e  h a s  b e e n  f o u n d  in  t a k i n g  t h e  n a m e  o f  

Go v in d a — o n e  o f  t h e  n a m e s  o f  N f ir a y a n .  S o  t h e  h e a d  s h o u l d  b e  p l a c e d  

e ith e r  t o w a r d s  S o u t h  o r  t o w a r d s  E a s t  a c c o r d i n g  a s  t h e  c a s e  m a y  b e .

S o m e  p u t  u n d e r  t h e  p i l l o w  a  p i e c e  o f  p a p e r ,  o f  b a n a n a  l e a f ,  o r  o f  

Churja b a r k ,  a s  t h e  c a s e  m a y  b e ,  w i t h  t h e  n a m e  o f  D n r g a ,  o r  H a r i  o r  

oth er  t u t e l a r y  g o d  w r i t t e n  t h e r e o n ,  g e n e r a l l y  i n  r e d  i n k ,  a s  a  s a f e g u a r d  

a g a in s t e v i l  d r e a m s  o r  o t h e r  n i g h t l y  i l l s  t h a l  f l e s h  a n d  b lo o d  a r e  h e i r  

to.

W h e n  a  f a m i l y  i s  in  m o u r n in g  t h e  m o u r n e r s - i n - c h i e f  l i e  o n  t h e  

earth  w i t h  n o  b e d d i n g  w h a t e v e r ,  e x c e p t i n g  a  s h e a f  o f  s t r a w  r o l l e d  u p  

for a p i l l o w ,  a n d  w i t h  a  p o t  f u l l  o f  w a t e r  a n d  a  p i e c e  o f  i r o n ,  g e n e r a l l y  

an ir o n - h a n d le d  k o i f e ,  d ip p e d  in  i t ,  p la c e d  a t  t h e i r  h e a d s .  B u t ,  o r d i 

n a r ily , a n y  w a t e r - p o t  e m p t y  o r  f u l l  i s  k e p t  a lo o f .  N o  s h i f t  i s  s e n t  t o  

a w a s h e r m a n  n o r  a r e  t h e  s e r v i c e s  o f  a  b a r b e r  c a l l e d  in  r e q u i s i t i o n .

A  n e w - b o r n  b a b e  i s  l i a b l e  t o  s u f f e r  f r o m  a c e r t a i n  e r u p t io n  c a l l e d  

masipisi ( l i t e r a l l y  a u n t s — a  s i s t e r  o f  m o t h e r  o r  a  B is t e r  o f  f a t h e r ) .  

D a r in g  t b e  a t t a c k  t h e  o ld  o u t w o r n  c l o t h s  o f  t h e  t w o  n e a r  r e l a t i o n s  a r e  

a s k e d  fo r . A n d  t h e  p o o r  l i t t l e  t h i n g  i s  f o u n d  t u c k e d  u p  w i t h  t h e m  a s  

a n  a n t id o t e ,  a m o n g  o t h e r  s w a d d l i n g  c l o t h s .  T h e  p i l l o w  a n d  c o l l y r i u n i  o f  

a b a b y  a r e  m a d e  w i t h  s t u d i e d  f o s t e r i n g  c a r e .  I n  t h e  e v e n i r g  e v e n  a  s i c k  

p erso n  s h o u l d  r i s e  o r  r a t h e r  b e  m a d e  t o  r i s e  f r o m  b e d  a n d  s i t  f o r  t h e  

t im e  b e in g  s u f f i c i e n t ly  b o l s t e r e d  u p .  A t  t h a t  s a c r e d  t i m e  o n e  s h o u l d  

c e a s e  e a t i n g  a n d  s i p p i n g ,  a n d  t h e s e  p r e c i o u s  h o u r s  s h o u ld  b e  d e v o t e d  t o  

p r a y e r s  a n d  r e l i g i o u s  m e d i t a t i o n s  a lo n e ,  h a v i n g  s u s p e n d e d  a l l  w o r l d l y  

a ffa ir s — f o r  i n s t a n c e ,  l e n d i n g  a n d  b o r r o w in g  a n d  s p e n d i n g .  .

N a k i ' r C h a n  n i;a B i s v a s ,

(To be continued).

* Rnt a silken or woolen piece of cloth <loos nowise <?et unwearahle.
N . C. 13.



HOW TO IMPART A MANTRA.

M Y  f a r t h e r  s t n d y  in  t h e  M a n t r a  S a s t r a s  h a s  g i v e n  ra e  fche o p p o r t u n i t y  

o f  p r e s e n t i n g  s o m e  r a r e  t h o u g h t s  a b o u t  t h e m ; m a n y  w o r k s  

t h e r e o n  k e e p  u s  t o o  m u c h  in  t h e  d a r k .  I n  I n d i a  m a n y  a r e  r e c i t i n g  

9 o m e  *orr. o f  s p e c i a l  m a n t r a s  w h i c h  t h e y  r e c e i v e  f r o m  t h e i r  e l d e r s  o r  

g u r u s .  A l l  t h e  t w ic e - b o r n  c l a s s e s  g e t  w h i s p e r e d  i n  t h e i r  e a r s  i n  

e a r l y  a g e s ,  s a y  b e t w e e n  f iv e  t o  t w e l v e  in  c a s e  o l  B r a h m i n s ,  a n d  u n t i l  

t w e n t y - f o u r t h  y e a r ,  i n  t h e  c a s e  o f  o t h e r s ,  t h e  G a y a t r i  M a n t r a ,  w h ic h  l e a d s  

t h e m  t o  t h e  b e l i e f  o f  h a v i n g  a t t a i n e d  s e c o n d  b i r t h .  A m o n g  t h e  S u d r a s  

m o s t  o f  t h e m  r e c e i v e  S ' i v a  o r  Y i s h n u  M a n t r a s ,  a c c o r d i n g  to  t h e i r  c u s 

t o m s ,  f r o m  t h e i r  t e a c h e r s .  E v e n  a m o n g  t h e  B r a h m i n s ,  t h e  V a i s h t i a v a s  

g e t  i n s t r u c t e d  i n  t h e  V i s h n u  e i g h t - s y l l a b l e d  M a n t r a .  S o ,  e x c e p t  t h e  

l o w e r  c l a s s e s  o f  t h e  c o m m u n i t y ,  a m o n g  t h e  f o u r  g r e a t  c l a s s e s  p e o p l e  

a r e  i n i t i a t e d  i n t o  t h e  M a n t r a s .

B e f o r e  g o i n g  i n t o  f u r t h e r  d e t a i l  a b o u t  t h e s e  t h i n g s ,  1 s h a l l  e n t e r  

u p o n  t h e  s u b j e c t .

E a c h  M a n t r a  h a s  a  R i s h i ,  i. e., t h e  f o u n d e r  o f  t h a t  M a n t r a  t h r o n g h  

t h e  m e d i t a t i o n  o f  w h i c h  h e  h a s  a c h i e v e d  h i s  o b j e c t ,  a  c e r t a i n  m e t r e ,  

c o n s i s t i n g  o f  s o m e  l e t t e r s ,  a n d  a  d e i t y  ; t h e s e  t h r e e  c o n s t i t u t e  a  M a n t r a .  

T h e  m o d e  o f  t h e  p r a c t i c e  o f  a  M a n t r a  i s ,  a s  e v e r y  o n e  o b s e r v e s  n o w ,  

f i r s t  t h e  t o u c h  o f  t h e  p r a c t i t i o n e r ’s  h e a d  b y  h i s  p a lm ,  r e p e a t i n g  t h e  n a m e  

o f  t h e  R i s h i  o f  t h a t  M a n t r a  ; n e x t  t o u c h i n g  t h e  m o n t h ,  m e n t i o n i n g  t h e  

n a m e  o f  t h e  m e t r e ,  a n d  l a s t ,  t o u c h i n g  h i s  h e a r t ,  p r o n o u n c i n g  t h e  n a m e  

o f  t h e  d e i t y  o f  t h e  M a n t r a .  A b o u t  t o u c h i n g  t h e  l i m b s  a s  w e l l  a s  t h e  f i v e  

f in g e r s ,  I  w i l l  e x p l a i n  i n  m y  s u b s e q u e n t  a r t i c l e ,  a s  I  a m  n o w  s e a r c h 

i n g  f o r  a u t h o r i t y .  M o r e o v e r ,  t h e  f i r s t  o n e s ,  t h a t  i s ,  t h e  R i s h i ,  m e t r e  

a n d  d e i t y ,  p l a y  a  v e r y  i m p o r t a n t  p a r t  i n  t h e  p r a c t i c e  o f  t h e  M a n t r a  

S & s t r a ; w h i l e  t h e  o t h e r  o n e  i s  n o t  s o  im p o r t a n t ,  a s  i t  i s  m e r e l y  

a u x i l i a r y .

W h y  s h o u l d  o n e  t o u c h  h i s  h e a d  a n d  s o  o n  ? B h a s k a r a ,  t h e  c o m 

m e n t a t o r  o n  t h e  L a lita s a h a s r a n & r a a ,  q u o t e s  a  v e r s e  f r o m  o n e  o f  o o r  

a n c i e n t  s c r i p t u r e s :— “  T h e  R i s h i ,  b e i n g  a  g u r u ,  s h o u ld  b e  m e d i t a t e d  n p o n  

in  t h e  h e a d ,  t h e  m e t r e  b e in g  c o m p o s e d  o f  l e t t e r s  i n  t h e  m o u t h ,  a n d  

t h e  D e i t y  s h o n l d  b e  m e d i t a t e d  u p o n  in  t h e  h e a r t ; t h i s ,  t h e  p r a c t i t i o n e r s  

o f  t h e  M a n t r a s  s h o u ld  f o l l o w . ”  N e x t ,  t h e  m o s t  i m p o r t a n t  t h i n g  i s ,  

a f t e r  in s t r u c t io n  o n  t h e  a b o v e  e x t e r n a l  p r i n c i p l e s ,  t h e  p r e c e p t o r  s h o n l d  

i m p a r t ,  g r a d u a l l y ,  t h e  f o l l o w i n g  t e a c h i n g s : — T h e  f iv e  s t a t e s ,  t h e  s i x  

v o id s ,  t h e  s e v e n  a b s o r p t io n s  a n d  n in e  c h a k r a s  ; t h e n  e n d s  t h e  c e r e 

m o n y ,  th afc  i s ,  t h e  p r a c t i t i o n e r  b e c o m e s  a  l i b e r a t e d  s o u l .  B y  m e r e  

r e p e t i t i o n ,  t h e  M a n t r a  w o u ld  n o t  p r o d u c e ,  in  t h e  s a g e ’s  o p i n i o n ,  a n y  

r e s u l t .  W h a t  a r e  t h e  a b o v e - m e n t io n e d  s t a t e s ,  & c. ? F i r s t ,  t h e  a s p ir & n t  

s h o u l d  r e c o g n i s e  h i s  f iv e  s t a t e s ,  viz., w a k i n g ,  d r e a m in g ,  s o u n d  s l e e p ,  t h e



foui'th ( e c s t a t i c )  a n d  b e y o n d  t b e  f o u r t h .  W h e t h e r  t h e  f o u r t h  i s  t h e  

last g o a l  o f  a  m a n ,  o r  t h e  o n e  w h ic h  t r a n s c e n d s  t h e  f o u r t h ,  t h e r e  

is a  d i f f e r e n c e  o f  o p in io n  a m o n g  t h e  a n c i e n t  l e a d e r s  o f  p h i l o s o p h y .  

(Vide B b & s k a r a ’s  c o m m e n t a r y  o n  t h e  L a l i t & s a h a s r a n & m a — n a m e  2 5 6 . )  

N e x t ,  t h e  s i x  v c i d s  ( S f in y a s ) .  B e f o r e  p r o c e e d i n g  t o  t h e  s u b j e c t ,  I  s h a l l
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g ive  h e r e  t b e  t w e l v e  d i v i s i o n s  o f  t h e  Pranava ( O m ) ,  viz., A .  U ,  M .,  B in d n ,
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A r d h a c h a n d r a ,  N i r o d h i n i ,  N a d a ,  N & d a n tn , S a k t i ,  V y a p i n i ,  S a m a n a  a n d  

12
U n m a n a * . T h e  f i r s t  t h r e e  a i’e  u t t e r a h l e  ; t h e  n e x t  n i n e  a r e  u n u t t e r 

able a n d  a r e  v e r y  s u b t l e  s o u n d s  t o  b e  c o n c e i v e d  o f  ( t h e y  a r e  s i m i l a r  

to  th e  c l o s i n g  s o u n d s  o f  a  c o n c h  w h e u  r u n g ) .  H e r e  to o  t h e  s u c c e e d i n g  o n e  

is  m o r e  s u b t l e  t h a n  t h e  p r e c e d i n g  o n e .  T h e  p r a c t i t i o n e r  g i v i n g  u p  t h e  

first t h r e e ,  a s  t h e y  a r e  v e r y  g r o s s ,  s h o u l d  b e g i n  f r o m  t h e  f o u r t h  a n d  

d iv id e  t h e  r e m a i n i n g  n in e  i n t o  t h r e e  g r o u p s ,  a n d  t h e n  m e n t a l l y  a n a l y s e  

th e  s o u n d ,  a n d  p a s s  b e y o n d  t h e  f i r s t  t h r e e  (i.e., f o u r  t o  s i x ) .  A g a i n  g o  

th r o u g h  t h e  r e m a i n i n g  s t a t e s  a n d  p a s s  to  t h e  s e c o n d  g r o u p .  A n d  i n  t h e  

last o n e , a s  t h e  r e m a i n i n g  t h r e e  a r e  m o s t  d i f f i c u l t  t o  a c c o m p l i s h ,  e a c h  

sh o u ld  b e  g o n e  t h r o u g h  s e p a r a t e l y ,  h e n c e  t h e  s i x  v o id s ,  t h a t  i s ,  h e  

tr a n s c e n d s  t h e  s o u n d .

T h e n  t h e  s e v e n  a b s o r p t io n s .  T h e s e  a r e  t o o  t e c h n i c a l  a n d  s h o u l d  

b e  k n o w n  f r o m  t e a c h e r s  a lo n e ,  s o  t h e  s c r i p t u r e s  s a y ,  y e t  t h e y  a r e  g i v e n  

h e r e  fo r  t h e  in f o r m a t i o n  o f  s p e c i a l i s t s  ( S id d h a n t a b & r a v a l i  K r iy a p d d a ,  

v e r s e s  8 4  a n d  8 5 ) .

1 . P r a n a v a  ( a b s o r p t i o n ) ; w h e n  t h e  u n i o n  o c c u r s  t h r o u g h  t h e  

Prdna b e t w e e n  t h e  s e l f  o f  t h e  s t u d e n t  a n d  o f  h i s  m in d .

2 . M a n t r a  ( a b s o r p t i o n )  ; w  h e n  t h e  c o n c e n t r a t io n  o c c u r s  o n  t h e  u n io n  

o f  th e  s e l f  w i t h i n  t h e  N a d a  ( s o u n d )  b y  t h e  p r o n u n c ia t io n  o f  t h e  M a n t r a  

fro m  t h e  p e r i c a r p  ( o f  M t i l f ld h £ r a .)

3 . N & d i ; w h e n  t h e  N a d a  p r o c e e d s  t h r o u g h  t h e  m i d d l e  N & d i ( S u s h -  

n m n a )  a f t e r  b r e a k i n g  t h e  k n o t s  ( n e r v o u s  c e n t r e s ) .

4  Praednta ( t r a n q u i l l i t y ) ; w h e n  t h e  a b s o r p t io n  ( o f  t h e  s e l f  o f  t h e  

s t u d e n t )  o c c u r s  in  t h e  s e v e n t h  S a k t i  b y  c r o s s i n g  t h e  s i x  K a l a s  (i. e., 
h e a r t ,  t h r o a t ,  c h e e k s ,  m i d d l e  o f  t h e  e y e - b r o w s ,  B r a h m a r a n d h r a  a n d  

D v a d a s a n t a ,  w i t h  t h e i r  r e s p e c t i v e  d e i t i e s ,  viz., B r a h m a ,  V i s h n u ,  R u d r a ,  

f s v a r a ,  S a d a s i v a  a n d  A n a h a t a s i v a . )

5 . Sakti; w h e n  t h a t  N & d a  i n  t h e  S a k t i  p r o c e e d s  u p w a r d s  o n ly .

6 . KAla ( t i m e ) ,  f r o m  S a k t i  l e a d i n g  t h e  N a d a  u p  t o  Samand a n d  

p r o d u c in g  i t  w i t h i n  1 6 ,1 7  a u d  1 8  m i n u t e s  (Trutis) a n d  d i v i d i n g  i t  i n t o  

t h r e e ,  i n  t h a t  m o t i o n  k n o w i n g  t h e  d i s t i n c t i o n  o f  t h e  t i m e  c a l l e d  A p a r a  

( in f e r i o r )  P a r a p a r a  a n d  P a r a  a b s o r p t io n s ,  i n  t h e  U n m a n i  w h ic h  p e r v a d e s  

t h r o u g h  t h e s e  t h r e e  t i m e s .  ( T h e  m e a n i n g  i s ,  P r & n a  t a k e s  1 6  m i n u t e s  

to  r e a c h  Sakti, 1 7  m i n u t e s  t o  t h e  Vyapini, a n d  1 8  m i n u t e s  t o  Samand,—  

t h e s e  a r e  r e s p e c t i v e l y  c a l l e d  A p a r a ,  P a r & p a r a  a n d  P a r a .

*  Bindu (the 4th ) is a  dot. The fifth is one-half of the sound, the sixth, one* 

fourth and so On, thus the last is -I— part of the sound.
-SOD



7 . T a t v a .  A b o v e  t h a t  (S a m a n A )  i s  t h e  a b o d e  o f  P a r a m a s i v a  ( a t  t h e  

e n d  o f  U n m a n i )  w h ic h  i s  e t e r n a l  a n d  w h ic h  i l l u m i n e s  t h e  A t m a n .  I n  

t h i s  t h e  s e l f  o f  t h e  s t u d e n t  s h o u ld  b e  a b s o r b e d .

T h e  lu s t  i s  t h e  n in e  c h a k r a s .  T h i s  i s  t o  i d e n t i f y  h i s  b o d y ,  s e n s e s ,  

m in d ,  <te., w i t h  t h a t  o f  t h e  u n i v e r s a l  s o u l .*

S u c h  i s  t h e  r e s p o n s i b i l i t y  o f  t h e  t e a c h e r  t o  h i s  s t u d e n t  o n  t h e  

i n s t r u c t i o n  o f  a  M a n tr a -

R .  A n a n t h a k r i s h n a  S a s t r y .

S b e o e o p b p  i n  a i i  X a n & e -

E U R O P E .

L o n d o n ,  27th January, 18 9 8 .

T h e r e  w a s  a g o o d  a t t e n d a n c e  o f  m e m b e r s  o f  th e  B la v a t s k y  L o d g e ,  o u  
t l ic  Gth in s ta n t ,  to  h e a r  M r . J . C. C h a tte r j i ,  w h o  le c t u r e d  o n  S a n s k r i t  l a n g u a g e  

a n d  H in d u  p h ilo s o p h y ,  u n d e r  th e  t i t l e  o f  “ T h e  W o r d ” . M r. C h a t t e r j i  e x 
p la in e d  h o w  m u c h  w id e r  a n d  f u l le r  w a s  th e  m e a n in g  o f  t h e  w o r d  •* V a c h ’’ 
th a n  a n y  K n g l is h  e q u iv a le n t  fo r  i t .  I t  in c lu d e d ,  h e  s a id , h ig h e r  m e a n i n g s  

c o in in g  fr o m  h ig h e r  p la n e s ,  a n d  uod m e r e ly  v ib r a t io n s  o r  p h y s ic a l  s o u n d s  ; i t  
e m b r a c e s  th e  m e a n in g  o f  t h e  w o r d  idea a s  w e l l  a s  w o r d  o r  s p e e c h ,  s o  t h a t  

w li'jn  H in d u s  s p e a k  o f  “ s p e e c h ” w e  m u s t  r e m e m b e r  th a t  t h e  w o r d  i n c l u d e s  

*• id e a ” , a n d  t h a t  e v e r y t h in g  in  t h c  u n iv e r s e  is  b u i l t  u p  o f  t h i s  4 w o r d ’ o r  
‘ s p e e c h ’. W h e n  w e  r e m e m b e r  t h a t  s c ie n c e  e x p la in s  a l l  l i f e  a s  v ib r a t io n ,  w e  
b e g in  to  r e a l i s e  h o w  t r u ly  s c ie n t i f ic  a n d  p h i lo s o p h ic  w e r e  t h e  id e a s  o f  t h e  o l d  

H in d u  S a g e s ,  a n d  f u r t h e r  to  u n d e r s t a n d  th a t  S a n s k r i t  is  t h e  m o s t  s c i e n t i f i c  
o f  a l l  la n g u a g e s  iu  w h ic h  th e  w o r d s  a r e  d e r iv e d  fr o m  a c t io n ,  a n d  a c t u a l l y  

s u g g e s t  th e  m e a n in g  b y  th e  s o u n d . M r. C h a t t e r j i  g a v e  n u m e r o u s  i l l u s t r a 
t io n s  in  p r o o f  o f  h is  a r g u m e n t s ,  a n d  c o n te n d e d  t h a t  so  fa r  f r o m  b e in g  t h e  
in f a n t i l e  b a b b l in g s  o f  p r im it iv e  p e o p le ,  th e  l a n g u a g e  o f  t h e  e a r ly  A r y a n s  w a s  

g iv e n  b y  G r e a t  S a g e s  w h o  k n e w  t h c  e f fe c t  o f  e v e r y  s o u n d - v ib r a t io n  w h ic h  t h e  

s p o k e n  w o r d  s e t  u p .

A d d i t io n a l  in t e r e s t  is  a t t a c h e d  to  th e  s u b j e c t  o f  M r . C h a t t e r j i ’s  l e c t u r e  a t  

th e  p r e s e n t  m o m e n t , a s  t h e  v a r io u s  d a i ly  a n d  w e e k ly  jo u r n a ls  h a v e  b e o n  c o m 
m e n t in g  o n  th o  a s s e r t io n s  o f  M r. H o w a r d  S w a n , w h o  h a s  s t a r t e d  a  t h e o r y  o f  
th e  p o s s ib le  c u lt u r e  a n d  im p r o v e m e n t  o f  th e  m o r a l n a t u r e ,  b y  m e a n s  o f  
w o r d s  a n d  s o u n d s  p r o d u c in g  e f f e c t s  o n  t h e  b r a in  t h r o u g h  r e t in a l  im p r e s s io n s ,  
r a th e r  th a n  b y  w a y  o f  th e  a u d it o r y  n e r v e . “  G iv e  m e ,” s a y s  M r . S w a n ,  “  a  

v ic io u s  c h a r a c t e r  to  s u b m it  to  s y s t e m a t ic  t r e a t m e n t ,  a n d  1 w i l l  r e fo r m  h i m  

b y  u t t e r in g  to  h im  c o m p o s i t io n s  c o n t a in in g  w o r d s  t h a t  w i l l  c a u s e  t h e  l i g h t  

r in g s  to  p a s s  in  t h e  r ig h t  d ir e c t io n ,  a n d  w i l l  c h e c k  t h e  t e n d e n c y  fo r  t h e m  t o  

p a s s  in  th e  w r o n g  d ir e c t io n  a n d  fo r  t h c  f ig u r e s  to  b r e a k  u p  in t o  w r o n g  

s h a p e s ,  a n d  t h u s  a c c u m u la t e  w r o n g  m o r a l im p r e s s io n s  in  t h e  b r a in ”.  M r .  
S w a n  m a y  b e  o v e r - e s t im a t in g  h is  p o w e r s ,  b u t  h is  t h e o r ie s  b a s e d  o n  p e r s o n a l  
e x p e r im e n t  a u d  o b s e r v a t io n  a l l  s u g g e s t  t h a t  mantrams a r e  n o t  m e r e  “ h o c u s -  

p o c u s ; ” th a t  a  s c ie n t i f ic  la n g u a g e  m ig h t  h a v e  b e e n  d e s ig n e d  to  h e lp  t h e  

e v o lu t io n  o f a  y o u n g  r a ce , a n d  t h a t  t h e  W e s t e r n  W o r ld  m a y  y e t  r e a l i z e

♦ C o m p a r e  Varivasytlrahasya of Bhdekara., for five Btatee., I. 39 to 42 j fo r  
six v o id s .  1. 44 ; and for seven absorptions, I., 46 to G3.



som ething of th e  p o ss ib ilities  of a  sc ien tific  re lig io n  a b o u t w hich T h eo so p h is ts  
have lo n g  been  ta lk in g .

On th e  13th in s ta n t, M r3. C ooper-O ak ley  gave  an  a d d re ss  a t  th e  B lav a tsk y  
Lodge M ee tin g , on th e  su b je c t of h e r  w ork  in co nnection  w ith  th e  u n ra v e llin g  
of the h is to ry  of th e  v a rio u s  se c re t societies, a n d  m y stic  co m m u n itie s  of th e  
past. She  show ed  lmw, c e n tu ry  n f te r  c en tu ry , v a rio u s bod ies h ad  sp ru n g  in to  
existence m ore o r less lin k e d  to g e th e r  as p a re n t a n d  o ffsp rin g , a n d  sh ow ing  
br a c o m m u n ity  of sig n s an d  sym bology , as well a s  by  a  s im ila r ity  of te a c h 
ing, th a t  th e y  w ere  a ll m ore  o r  less d o m in a ted  by  a  com m on idea l. In  one 
sense th ey  all s tood  fo r m ystic ism  an d  free - th o u g h t, as a g a in s t  d o g m a tism  
and m a te ria lis tic  concep tions. A ll w ere m ore o r  less p e rsec u ted  e ith e r  la te  
or early  in  th e ir  h is to ry , by  th e  d o m in a n t p a r ty  in  c h u rch  a n d  sta te . T h a t  
the m ain  e lem en ts  in  th e ir  com m on b e lie fs wre re  d e riv e d  fro m  E a s te rn  
sources, p e rh ap s  chiefly  th ro u g h  th e  Z o ro a s tr ia n  an d  C h a ld ean  ch an n e l, w as 
fairly ev iden t. P u r i ty  of life  w as in cu lc a ted  in  th e  v a r io u s  o rd e rs  w hich  
arose ; o ften  a  vow  of p o v e rty , an d  f re q u e n tly  th e  d o c tr in e  of re - in c a rn a tio n  
conld be c le a r ly  tra c e d  in th e ir  w ritin g s . A m o n g  th e  soc ie ties d esc rib ed  a t  
some len g th  hy M rs , O akley  w ere th e  A lb igenses, th e  M an ich ean s , a n d  
more p a r tic u la r ly  th e  im p o r ta n t  body of th e  K n ig h ts  T em p la rs , w ho p lay e d  
a large p a r t  in  th e  d ra m a  of E u ro p ean  h is to ry  in  th e  m id d le  ages, re a c h in g  th e  
apex of th e i r  g lo ry  in  1166. Som e d e ta ils  re g a rd in g  th e  fo u n d a tio n  of th e  
famous R o s ic ru c ian  S o c ie ty  co n clu d ed  th e  lec tu re , ihu  whole d r i f t  of w h ich  
clearly  show ed  th a t  th e  W es te rn  w o rld  h as n e v e r been w ith o u t i ts  w itn esses 
to th e  t r u th s  w h ich  tb e  T h eo so p h ica l Society  is e n d ea v o u rin g  once m o re  to  
pu t before th e  w o rld — th is  tim e  we m ay hope in  a  w ay w hich  sh a ll w in th e  
ear of m a n k in d  fo r  its  own a d v an tag e , a n d  a lie n a te  n o n e  by th e  m e th o d  of 
its p ro p ag an d a .

W e h av e  a  l i t t le  m o re  in fo rm a tio n  as to  th e  d isco v eries  m ad e  b y  th e  
Swedish tra v e lle r , D r. S v en  H ed in , in C e n tra l A sia , l h e  Windsor Magazine 
for J a n u a ry ,  co n ta in s  an  a r tic le  e n tit le d , *• T h e  L a te s t  G re a t E x p lo re r ,” by 
R obert S h e ra rd .  I t  is th e  a cco u n t of an  in te rv iew  w ith  S v en  H ed in  in  h is 
own hom e a t  S to ck h o lm . H e is d e sc rib ed  as a y o u n g  m an  on ly  th ir ty - tw o  
years of ag e , y e t th is  la s t  jo u rn e y  w as th e  th ird  ho h a d  u n d e r ta k e n  in  A sia . 
I t  la s te d  n e a r ly  fo u r  y ears . In  F e b ru a ry  1895 he s ta r te d  to  c ro ss th e  T ak la -  
M akan d e s e r t  w hich  h a d  n e v e r been explo red , an d  a b o u t w h ich  th e re  w ere  
m any leg en d s  am o n g s t th e  in h a b ita n ts  on i ts  confines— sto rie s  of a n c ie n t 
towns b u rie d  in  th e  sand . H e  d id  c ro ss  th is  d e se rt  a f te r  e x p erien c in g  g re a t  
to r tu re s  from  w a n t of w a te r , h a v in g  d isco v ered  th e  ru in s  of tw o v e ry  o ld  
towns. H e  w as on ly  ab le  to  re m a in  a  v e ry  sh o r t  tim e  a t  th e se  p laces owrin g  
to th e  w a n t of w a te r , b u t  by  d ig g in g  in  th e  sa n d  h e  fo u n d  f ra g m e n ts  of 
p las te r w a lls covered  w ith  b e au tifu l p a in tin g s . H e  sa id , “ th e n  I  m y se lf 
m ade a  g re a t  d isco v ery . I t  w as a  f ra g m e n t of an  o ld  M S., on so m e th in g  
w hich looks lik e  p ap er, b u t  is  n o t p a p e r  ; som e of th o  c h a ra c te rs  re sem b le  
S a n sk rit b u t  th e y  a re  n o t  S a n sk r it .  A f te rw a rd s  I  se n t a g e n ts  b ack  to  se a rc h  
for o th e r  M S S ., a n d  th ey  fo u n d  som e more* W e fo u n d  n o th in g  e lse  fo r  wc 
could n o t s ta y  long , a n d  we co u ld  n o t d ig  deep, fo r  th e  san d  keeps fa ll in g  
in.” D r. S v eD  H e d in  sa id  th a t  he  sh o u ld  r e tu r n  th e re , fo r  he  c o n sid e red  
th is  d isco v ery  one of th e  m o st in te re s t in g  e v er m ade , a n d  c e r ta in ly  th e  m ost 
curious th in g  th a t  h a d  o c cu rre d  to  h im  d u r in g  h is  jo u rn e y  of n e a rly  fo u r  
years. H e  sa id  th a t  to  ju d g e  fro m  th e  m u ra l  p a in tin g s , t h a t  c iv ilisa tio n  
m u st h av e  l>cen fa r  ad v an c ed  a n d  th a t  th e  trac es  a re  e v id e n tly  B u d d h is t ic ;



“ O ne of th c  f ra g m e n ts  in my p o ssession ’’ he says, “ is a  p a in t in g  of B u d d h a , 
s i t t in g  011 si lo tu s” - No B u d d h is ts  a re  now  fo u n d  in  th is  p a r t  of A sia.

I n  M r. L afcad io  H e a rn ’s new  book, “ G lean in g s  in  B u d d h a  F ie ld s ,’’ th e re  
is d e sc rib ed  a  cu rio u s  in s tan c e  of ta le n t fo u n d  in  a  y o u n g  ch ild . M r. H e a rn  
w as in  K y o to  »«nd th e re  v is ite d  an  e x h ib itio n  of p ic tu re s  o r  Kakemono. 
A m o n g s t th ese  w as a  b eau tifu l spec im en  of h a n d w ritin g — a  Ja p a n e se  P o e m . 
I t  w as a  w o nder of ca llig ra p h y , a n d  in s tead  of th e  u su a l m a rk  of a  J a p a n e s e  
w rite r , i t  b o re  th e  ir a p r iu t  of a  t in y  l iv in g  h a n d  w hich  h a d  beeu sm e a re d  
w ith  c rim so n  ink , a n d  p re sse d  ou to  th e  p aper. W h a t  m ad e  th e  t h in g  
c u rio u s  w as th a t  th c  w r i t in g  h a d  been done by  th e  b ru sh  of a  c h ild  
live  y e a rs  of age, a n d  w as w r i t in g  so b e a u tifu l th a t  few a d u l t  
c a ll ig ra p h e rs  c o u ld  su rp a ss  it. M r. H e a rn ’s re m a rk s  a re  i n te r e s t in g ; h e  
say s :— O f cou rse  su c h  » ch ild  can  be b o rn  b u t  once in  a  th o u s a n d  
y e a r s ,— to rea lise , o r  a lm o st realise , th c  a n c ie n t C h inese  leg e n d s  of d iv in e ly  
in sp ire d  w rite rs . S t i l l ,  i t  w as n o t th e  b e au ty  of th e  th iu g  in  i ts e lf  w h ic h  
im p ressed  me, b u t  th e  w eird , e x tra o rd in a ry , in d u b ita b le  p roof i t  a ffo rd ed  o f  
a n  in h e r ite d  m em ory  so v iv id  a s  to  be a lm o st eq u al to  th e  reco llec tio n  o f  
fo rm e r  b ir th s . G e n e ra tio n s  of d ead  c a ll ig ra p h e rs  re v iv e d  in  th e  fin g ers  o f  
th a t  t in y  h an d . T he th in g  w as n e v e r th e  w o rk  of a n  in d iv id u a l ch ild  five  
y e a rs  old, b u t  b ey o n d  a ll q u estio n  th e  w ork  of g h o s ts ,— th e  c o u n tle ss  g h o s ts  
t h a t  m ak e  th e  com pound  a n c e s tra l  soul. I t  w as p ro o f v is ib le  a n d  ta n g ib le  
of p sycho log ical a n d  p h y sio lo g ica l w onders ju s t ify in g  b o th  th e  S h in to  
d o c tr in e  of a n ce sto r-w o rsh ip , a n d  th e  B u d d h is t  d o c trin e  of p recx is ten ce .”

E . A . I .

N E W  Z E A L A N D  S E C T IO N .

T h e  S econd  A n n u a l C o n ven tion  of th e  N ew  Z ea lan d  S e c tio n  w as h e ld  i n  
A u ck lan d , on J a n u a ry  ;ird  a n d  4 th , an d  was a  m ost successfu l a n d  h a rm o n io u s  
g a th e r in g .

T he G enera l S e c re ta ry  ca lled  th e  m ee tin g  to  o rd e r  a t  2. p , m., on  M o n d a y , 
J a n u a ry  3 rd , a n d  M r. S. S tu a r t ,  P re s id e n t of th e  A u ck lan d  B ran ch , w a s  e le c t
ed  ch a irm a n . D e leg a tes  w ere  p re se n t from  A u c k lan d , C h r is tc h u rc h , W a i-  
te m a ta  a n d  W oo d v illc  B ra n ch e s  ; W ellin g to n , D u n ed in , a n d  P a h ia tu a  b e in g  
re p re se n te d  b y  p ro x y . W a n g a n u i w as n o t re p re se n te d  officially, b u t  a n  u n 
a tta c h e d  m em b er w ho w as p re se n t  re p o rte d  on  th e  c o n d itio n  of th e  B ra n c h , 
a n d  a  m em b er from  D u n e d in  w as a lso  p re se n t.

T h e  c h a irm a n  in  h is  o p e n in g  a d d re ss  spoke  of th e  g re a t  g ood  to  be  d e r i 
v ed  fro m  su c h  m ee tin g s  b y  th e  p ro m o tio n  of good  fe e lin g  a n d  u n d e r s ta n d in g  
a m o n g  th e  m em bers, a n d  b y  th e  e n la rg e m e n t of in te re s t  th ro u g h  th e  d isc u s
sion  of m a tte rs  p e r ta in in g  to  th e  S ec tio n  a s  a  w hole  ; su c h  ex ten sio n  g o in g  
fro m  th e  B ra n ch e s  to  th e  S e c tio n , a n d  th e n  on fro m  th e  S eo tio n  to  th e  w h o le  
Society .

T h e  G en era l S e c re ta ry  re p o rte d  th a t  d u r in g  th e  y e a r , one  m em b er h a d  
d ied , th re e  h a d  re s ig n ed , a n d  fo u r h a d  le f t  th e  C o lo n y ; b u t  a g a in s t  th e  lo ss , 
fo r ty - fo u r  new  m em b ers  h a d  jo in e d  a n d  tw o  h a d  re jo in e d  th e  S o c ie ty , m a k 
in g  a n  in c rease  a lto g e th e r  of th ir ty -e ig h t ,  a  v e ry  f a ir  a d d itio n  to  th e  m em b e r
sh ip , a  n o ticeab le  fe a tu re  b e in g  th e  in c re ase  of u n a tta c h e d  m em b ers . T h e  
m o st n o tab le  ev en ts  to u c h e d  u p o n  in  th e  R e p o r t  w ere, th e  v is i t  o f tire  f i r s t  
G e n e ra l S e c re ta ry , M iss L ilia n  E d g e r , to  A u s tra lia , h e r  final d e p a r tu re  to  
In d ia , a n d  th c  h ig h ly  su ccess fu l v is it  o f th e  P re s id e n t-P o u n d e r  to  New



Z ealand . T he  successfu l issu e  of v a rio u s  m ethods of in c re a s in g  th e  u se fu l
ness of th e  S o c ie ty , su ch  as th e  e s ta b lish m e n t of a  L e c tu re  B u re a u , w as 
d w e lt on, a n d  tho  u n se lfish  co n tin u o u s  w o rk  o f th e  B ra n ch e s  w as co m m en d 
ed. T h e  re a d in g  a n d  d iscu ssio u  of tho  Re}>ort a n d  co rresp o n d en ce , a n d  tb e  
e lection  of officers o ccup ied  m o st of th e  firs t session  of th e  C onven tion , a u d  
the  second  d a y  w as d ev o ted  to  th e  co n sid e ra tio n  of v a rio u s  su g g e s tio n s  
m ade  by  th o  B ran ch es, c o n ce rn in g  w hicli th e  fo llow ing  re so lu tio n s  w ero  
passed  :

“  T h a t  th is  C o n v en tio n  recom m ends th a t  a  sy s te m  of co rresp o n d en ce  be 
in itia te d  be tw een  th e  B ranches of th o  Sec tion , th e  co rresp o n d en ce  to  be co n 
d u c te d  by  a  c o rre sp o n d in g  officer to  be e lccted  by  each B ra n c h ,”

** T h a t  th e  C o n v en tio n  reco m m en d s th a t  each  B ran ch  open a  su b s c r ip 
tio n  l is t  fo r d o n a tio n s  fo r sec tio n al expeuses.”

A  re so lu tio n  w as also  p assed  reco m m en d in g  th e  t r ia l  o f a  sy s tem  of 
p ro p a g a n d a  th ro u g h  th e  p ress, b ro u g h t  be fo re  th e  no tice  of th e  G en era l 
S e c re ta ry  b y  th e  C o u n tess  W a c h tra e is te r , a n d  fo n n d  to  bo successfu l in  
A m erica .

A  p ro p o sed  a lte ra tio n  in  th e  R u les, re la tin g  to  th e  v o tin g  po w er of 
B ra n ch e s  a n d  th e  a d m iss io n  of new  m em b ers , re su lte d  in  a  d iscu ssio n , b u t  
finally , w ith  a  s l ig h t  am en d m en t, th e  p ro p o sa ls w ere  c a rried , 'l 'he  f irs t g ives 
B ra n ch e s  th e  sam e  v o tin g  pow er, w hen  th e ir  vo te  is tak e n  by w ritin g , as a t  a  
C o n v e n tio n ; w hile  th e  second, g iv in g  P re s id e n ts  of B ran ch es pow er to issue c e r 
tif ic a tes  of m em b ersh ip , b r in g s  th e  N ew  Z ea lan d  S ec tion  in to  lin e  w ith  th e  o th e r  
S e c tio n s  of th e  T . S . a n d  a lso  m ore fu lly  w ith  the  G en era l C o n s titu tio n  of th e  
Socie ty , th e  l a t t e r  b e in g  au  in te g ra l p a r t  of th e  C o n s titu tio n  of th e  N ew - 
Z e a la n d  S ec tio n . A ll th e  p ro p o sa ls  an d  re so lu tio n s 'a d o p te d  by  th o  C on v en 
tion  w e re  c a r r ie d  u n an im o u sly .

T h e re  w as som e in fo rm al d iscu ssio n  of th e  s ta te  of th e  S ociety  g e n e ra lly , 
an d  th e  C h a irm a n  closed  th e  proceedings by a n  e lo q u e n t a d d re ss , g iv in g  
e x p re ss io n  to  th e  v e ry  f r ie n d ly  a n d  b ro th e r ly  s p ir i t  w hich  h a d  a n im a te d  th e  
C o n v e n tio n  a ll th ro u g h , a n d  re co m m en d in g  th a t  in fu tu re , sp ec ia l e ffo rts  be 
m ad e  to  se c u re  th e  a tte n d a n c e  of a  d e le g a te  from  each  B ra n ch  in  o rd e r  th a t  
m em b e rs  m ig h t  g e t to  know  each  o th e r as fu lly  as possib le , th u s  h e lp in g  to  
s p re a d  m o re  e x te n s iv e ly  th ro u g h o u t  th e  S ec tio n , th a t  good  fee lin g  a n d  
h a rm o n y  w h ic h  a re  so e sse n tia l to  p ro g ress , a n d  w hich  w ould  so s tre n g th e n  
th e  w o rk  of th e  S ocie ty , w hich  he  c h a ra c te r is e d  as th e  g re a te s t  of a ll g r e a t  
c au ses.”

T w o  p u b lic  m ee tin g s  w ere  h e ld  in co n n ec tio n  w ith  th e  C o n ven tion . A t  
th e  f ir s t ,  a d d re sse s  w ere  g iven  by M r. J .  M cC om bs, M rs. D raffin , an d  th e  
G e n e ra l S e c re ta ry ,  M r. C. W . S a n d e rs  ; a n d  a t  th e  seco n d  by M r. J .  B ig g  
W ith e r  a n d  M r. J .  M cC om bs, bo th  m ee tin g s  d ra w in g  v e ry  f a i r  au d ien ccs.

I n  ad d itio n , so c ia l m e e tin g s  w ere  h e ld  a t  th e  h o uses of v a r io u s  m em b ers , 
a n d  several p icn ics w ere g iven , a ll of w hich  a d d ed  to  th e  e n jo y m e n t of th e  
occasion . T h e  g en era l feel in s  is th a t  th e  C o n v en tio n  w as a  g r e a t  su ccess, 
a n d  w il l  do  m u ch  to w a rd s  s t re n g th e n in g  th e  fee lin g s of u n i ty  a n d  b r o th e r 
hood th ro u g h o u t  th e  Sec tion .



A U S T R A L A S IA N  S E C T IO N .

D u rin g  iho  m o n th  of D ecem ber th e  G en era l se c re ta ry  of th e  S ec tio n , M r. 
J .  S co tt, m .a., has u tiliz e d  h is  v a ca tio n  in  v is i tin g  H o b a r t  a n d  d e liv e rin g  a  
se ries of fo u r  p u b lic  le c tu re s  th e re , besides a t te n d in g  m ee tin g s  fo r m em b e rs  
a n d  social recep tio n s. M uch  good  w o rk  w as done by h im , p a r tic u la r ly  in  
c le a r in g  u p  m isconcep tions w hich  h a d  a r is e n  betw een  m em b ers as to  th e  
a t t i tu d e  w hich  sh o u ld  be ta k e n  to w a rd s  th o se  of th e i r  n u m b er in te re s te d  in  
M e tap h y sica l H ealin g . O u r F o u r th  A n n u a l C o n v en tio n  is to  ta k e  p lace  o n  
G ood F r id a y , A p ril 8 th ,

In v ita t io n s  have  been se n t o u t fo r p a p e rs  to  be  se n t in  fo r c o n s id e ra tio n  
as to  th e ir  su ita b ility  fo r  re a d in g  a t  th e  C o n v en tio n — th e  best a n d  m o st 
o r ig in a l ones w ill s ta n d  th e  b es t chance.

T h e  o rd in a ry  a c tiv it ie s  of a lm o s t a ll th e  B ran ch es  hav e  been  c a r r ie d  o n  
as usua l, a lth o u g h  ow in g  to  th e  g re a t  h e a t th e  a u d ien ces  have been  sm a lle r  
th a n  is g e n e ra lly  th e  case,

H . A. W .

■ R e v i e w s .

T H E  I8 A V A S Y O P A N IS H A D  

A n d  S r i  S a x k a r v ’s C o m m e n t a r y .*

I t  g iv es u s m uch  p lea su re  to  n o tice  th e  above, w hich  is th e  f ir s t  in s ta l -  
m e n t of a  se ries e m b ra c in g  seven of th e  m o st im p o r ta n t  U p a n ish a d s , viz., t h e  
Isa , K en a , K a th a ,  P ra sn a , M u n d ak a , T a it ir iy a , a n d  A itire y a , w h ich  a re  to  b e  
issu ed  by th e  e n e rg e tic  p u b lish e r , se p a ra te ly , an d  a lso  in  one vo lum e c o m 
p lete . A s s ta te d  by  th e  p u b lish e r, in  h is p re face  :

T h e  s p e c i a l  f e a t u r e  o f  t h i s  p u b l i c a t i o n  is  t h e  t r a n s l a t i o n  o f  t h e  C o m m e n ta r y  o f  

S r i  S a n k a r A e h a r y a ,  t h e  g r e a t e s t  e x p o n e n t  o f  t h e  A d v a i t a  s y s t e m  o f  p h i l o s o p h y .  

T h e  w o r k  h a s  b e e n  u n d e r t a k e n  c h ie f ly  w i t h  a  v ie w  to  b r i n g  w i t h i n  e a s y  r e a c h  o f  t h e  

E n g l i s h - r e a d i u g  p u b l i c  t h e  p r i c c l e t s  t e a c h in g s  o f  t h e  U p a n i s h a d s ,  in  t h e  l i g h t  o f  

t h e  i n t e r p r e t a t i o n  o f  S r i  S a n k a r & e M r y a .  T h e  s p i r i t  o f  t h e  t e x t  a n d  o f  t h e  i n t e r 

p r e t a t i o n  h a s  t h r o u g h o u t  b e e n  f a i t h f u l l y  a d h e r e d  to ,  a n d  p e r h a p s  i n  s o m e  i n 

s t a n c e s  e v e n  to  t h e  d e t r i m e n t  o f  e l e g a n c e  in  d i c t i o n . ”

T h e  w ork , b y  k in d  pe rm iss io n , is d e d ic a te d  to  M rs. A n n ie  B e sa n t. T h e  
em in e n t sc h o la rsh ip  of th e  tra n s la to r  is a  suffic ien t g u a ra n te e  fo r th e  c o r re c t  
re n d e r in g  of th e  S a n sk rit-D e v a n a g ir i  te x t  w hich  in  a ll cases p reced es th e  
E n g lish  ve rsio n  ; an d  E n g lish -k n o w in g  re a d e rs  J 'm ay  p ro p e rly  c o n s id e r  
th em se lv es u n d e r  o b lig a tio n s  to  th e  w o rth y  p u b lish e r  fo r  u n d e r ta k in g  su c h  
a  com m endab le  w ork  iu  response  t<> th e  g ro w in g  d em an d  a m o n g  c u ltu r e d  
people  in a ll lan d s , fo r a  b e tte r  k now ledge  of E a s te rn  R e lig io u s  Philosoph}-. 
A d v an ce  su b sc rib e rs  will receive th e  co m p le ted  e d itio n  b y  r e m it tin g  R s. 6-8, 
o r  fo r th e  w ork in p a p e r covers Rs. 4-b.

E .

* T r a n s l a t e d  b y  S . S i t a r a m a  S a s t r i .  a . a ., p u b l i s h e d  b y  V . C . S e s h a c h a r r i .  b . a ., 

ii. r,., V a k i l ,  H ig h  C o u r t ,  M a d ra s .



A  C A 8 E  O P  P A R T I A L  D E M A T E R IA L IZ A T IO N  O P  T H E  
B O D Y  O P  A  M E D IU M  *

B y Mons, A . A ksakof.

(Formerly Prime Minister o f R ussia).

T h is  book c o n ta in s  a  v e ry  fu l l  s ta te m e n t o f a ll th e  c irc u m s ta n c e s  a t te n d 
ing  th e  “ S eance  g iv e n  b y  M ad am  d ’ E sp e ran o e  a t  H e ls in g fo rs , F in la n d , D ec. 
11th, 1893, a t  w h ich  th e  p a r t ia l  d e m a te r ia liz a tio n  o f th e  b ody  of th e  m ed iu m  
was d e m o n s tra te d  to  s ig h t  a n d  to u c h .’’

T h ese  p a r tic u la rs  h av e  been  co llected  w ith  g re a t  ca re  a n d  p a tie n ce  by  
Mons. A k sak o f fro m  th e  d iffe re n t m em b e rs  w ho c o m p rised  th e  seance, a n d  
are  a r r a n g e d  w ith  a ll  th e  o rd e r  a n d  a cc u rac y  o f d e ta il  w hich c h a ra c te riz e  
th is d e v o te d  sc ien tis t, a n d  acco m p an ied  by a p p ro p ria te  d ra w in g s  a n d  m easu re - 
m en ts. T hose  w ho h av e  re a d  “ S h ad o w  L a n d ” w ill be p a r tic u la r ly  in te re s te d  
iu th ia  tra n s la tio n , a s  i t  a ffo rd s a  co m p le te  v in d ic a tio n  of th c  h o n esty  of 
M adam  d ’E sp e ran c e  an d  h e r  f r ien d s . I t  is  a  su b s ta n tia l ly  b o u n d  a n d  n e a tly  
p r in te d  w o rk  o f a b o u t 200 pag es .

E .

M A G A Z IN E S .

The Theosophical Review, J a n u a ry  1898. T h e  tw o  im p o r ta n t  se ria ls , 
“ T b e  S y m b o lism  of th e  G n o stic , M arcu s ,” b y  G. R . S . M ead, a n d  “ N ew  
W ine  in  O ld  B o ttle s ,” b y  A le x an d e r  F u lle r to n , a re  each  co n clu d ed . T h e  
a r tic le  o n  “ T h e  P e rs is te n c e  of th e  In d iv id u a l ,” b y  J .  C. C h a tte r ji ,  p ro v es  
th a t  t h e  B u d d h a  ta u g h t ,  a cc o rd in g  to  th e  P a li  s c r ip tu re s , t h a t  m an ’s co n 
sc io u sn ess p e rs is ts  th ro u g h  successive  lives. “ Som e r e s u l ts  of E v o lu tio n ” 
by A n n ie  B esan t, w ill in te r e s t  a ll T h eo so p h is ts . T h e  H is to r ic a l  sk e tch  o f 
“ T h e  C o m te  de  S t. G e rm a in ” b y  M rs. C ooper O ak ley , is  acco m p an ied  b y  a  
p o r t r a i t  of th e  n o ted  m y s tic  an d  is  to  be co n tin u e d . T h e  m o n o g rap h  on  “ T h e  
M a jo r  S ca le ,” by  a  D o c to r of M usic , g iv es  som e sc ien tific  a n d  fu n d a m e n ta l 
p o in ts  on th e  sca le  a s  re la te d  to  so u n d -v ib ra tio n . M r. L e a d b e a te r ’s ex ce llen t 
a r tic le  on “ T h e  C h r is t ia n  C re ed ,” a n d  M r. W . C. W a r d ’s, on  “ In te l l ig ib le  
B e a u ty ,”  a re  each  co n tin u e d . A lf re d  H itc h e n s  ta k e s  a  s p ir i tu a l  view  of th e  
n a tu r e  o f p la n e ta ry  in fluence  a n d  re la te s  i t  to  th e  c u m u la tiv e  p o w e r of w ill. 
Dr. A. A . W ells  w r ite s  on  M ichael Sco t, th e  m ag ic ia n  a n d  m a th e m a tic ia n , 
g le a n in g  h is  h is to r ic a l fac ts  fro m  a  la te  w o rk  b y  R ev . J .  W ood B row n , m. a .,  
e n tit le d , ** A n  E n q u iry  in to  th e  L ife  a n d  L eg e n d  of M ichael S co t.” 
“ T h eo so p h y  a n d  E d u c a tio n ,” b y  M rs. F i r th ,  is a  b r ie f  a r tic le  a b o u n d in g  in  
com m on sense . A c tiv itie s  rev ea l a  g ro w in g  life  in  th e  d iffe re n t S ec tio n s 
of th e  th eo so p h ic  v in ey a rd .

Mercury,— M rs. B e sa n t’s a d m ira b le  a r tic le  o n  “ S o rro w  a n d  E v il, th e i r  
C ause  a n d  C u re ,” a n d  P ro fe sso r  Jo h n  M ack en z ie ’s w ell w r i t te n  p a p e r  
on “T h e  R e lig io n s  M ission  o f T h eo so p h y ” , a re  each  c o n c lu d ed . “  T he  pow er 
of th e  Sou l o v e r th e  P h y s ica l B o d y ” is  a  th o u g h tfu l  a r tic le  by  N ellie  E . 
D ash ie ll. T h e re  is a lso  a  le t te r  w r i t te n  by H . P . B la v a tsk y  to  th e  A m e ric an  
T. S . c o n v en tio n  of 1888, w hich  h a s  lo s t  n o th in g  b y  th e  lap se  of tim e , a n d  an  
in te re s t in g  le t t e r  f ro m  C o u n tess  W ach tm eiB ter, d e sc rip tiv e  of h e r  re c e n t  
lab o rs  in  B o sto n  a n d  v ic in ity .

# Translated from tbe French, by Tr&oy Gould, L. L. B., Banner of Light 
Publishing Co*, Boston.
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Theosophy in  A m tfcdasia gitw< som e valiiabla h in ts in  tb e  “ O utlook,” o n  
th e  n ecessity  of organised  aetion  for the accom plishm ent of theosophie w o rk . 
N ex t follow s a report of M ias E d ge r’s  lecture on R eincarnation w h ich  
w as delivered a t S yd ney  last Ju ly . I t  is a clear and logical presentation  o f  
the subject. “ Q uestions and A nsw ers ” seem  to  be serv in g  a usefu l p u r 
pose in  th e  m agazine.

T he Theosophie Qleaner for F ebruary contains a  com prehensive rev iew  o f  
the paper w hich appeared in Jan. Theoe&phist, under the t it le — “  W here B r a h 
man and B ud dh ist M ee t/’ and various extracts from  our current T . S- 
teach in gs.

In telligence , for January presents its  readers an a ttractive table of c o n 
tents, as usual, am ong whioh we notice “ T he O rigin  of S y m b o lism ,” 
“ P eace,” “ T he Sou l's Eden," “ T he M ysterious K ey ,” ‘‘ P ythagoras a n d  
B ein g ,” “ The E m pire of the In v is ib les ,” “ The E th ics of D iet/* Ac^ a n d  
am ong our other A m erican  exch anges may be m entioned The P a c ific  
Theosophist, N otes a n d  Q ueries, The P hrenological Jo u rn a l, U niversal B ro th er-  
hood, Food, H om e a n d  G arden, The N e w  C en tury, Jo u rn a l o f  H ygiene, T h e  
Tem ple , a n d  B a n n er o f  L ig h t.

A m on g  onr m ost im portant Indian  E xchanges are the J o u rn a l o f  th e  
M aha B o d h i Socie ty , The B ra h m a va d in , The P ra b u d d h a  B hara ta , The A r y a  
B a la  B odhin i, The D a w n , The L ig h t  o f  the E ast, a n d  the Jo u rn a l o f  E d u ca tio n .

T he  Jo u rn a l o f  the B u d d h is t Text Society, V ol. V., part III ., g iv e s  a  
record o f the proceedings of th e  Society  at a “ crowded" m eeting h e ld  a t  
D arjee lin g  in N ovem ber last, du rin g  w hich  a Tibetan M ystery P lay  w a s  
enacted  for the first tim e th is side the H im alayas, w hich excited  great in te r 
est. Sarat Chandra D as, the H onorary Secretary, w rites on “ T he Transla*  
tio n  of the Sou l from  one B ody to A n other,” and presents a m em orandum  on  
th e  proposed “ A nthropological Survey of India,” Papers are also g iv en  on  
B uddhism  and A yurveda," and the “ S tory of P ratiharyya ,” an d  the “ L ife  o f  
C haitanya” is concluded.

The V a h a n  and all our continental T. S. E xchanges are acknow ledged w ith  
th a n k s; also L ig h t , M odem  Astrology, H ays o f  L igh t  and H arbinger o f  L i g h t  
From  the latter we take a valuable e x tr a c t

CUTTINGS AND COMMENTS.
u T h o u g h t s ,  l ik e  t h e  p o l le n  o f  f lo w e r s ,  l e a v e  o n e  b r a in  a n d  f a s t e n  t o  a n o t h e r ” .

A n A n g lo -I n d ia n  n o v e lis t  in d u lg e s  in  th e  fo l lo w -  
“ T o  d e a th  in g  sa p ie n t  re fe re n c e  to  u s  in h is  “  C o n fe s s io n s  o f  a  

o r  C e leb ra te d  D a c o it” (C a lc u tta , 1 8 9 1 ) :
g l o r y ” “ Indeed , w ithout som e know ledge o f legerd em ain  a

m an m ay preach p iety  a ll h is life  ana  not ga in  a s in g le  
convert. B u t only le t him  acquire the reputation of doing som eth in g  o u t o f  
the com mon, and thousands w ill flock to h is standard. H ow  s illy  a n d  stu p id  
tb e  E nglish  m issionaries m ust be to n eg lect the cu ltivation  of m agic or th e  
black art. See w hat Ool. O lcott and M adam e B lavatsky  are doing in In d ia  
and other places because they  pretend to  be able to  work m iracles. T hey  
are sim ply  carrying all before them . I really believe that if th e  E n g lish  
arm y w ere not in th e  w ay, R u ssia  m ig h t conquer In d ia  through  M adam e  
B lavatsky  alone. T he natives of a ll classes w ould certa in ly  fo llow  her as  
blind ly  as the French d id  the m aid of O rleans, to death  or g lo ry .”

The picture of the flesh»encumbered H. P. B., clad io ample steel 
and marching “ to death or glory” at the head of a countless army



of “ natives of all classes,” is stirring- to a degree. She would, of 
course, be waving the Theosophical banner in one hand while 
employing the other to “ do miracles,” under the open sky and with
out a dark cabinet ! The less gaudy, yet indispensable, part assign
ed to her practical colleague would, perhaps, be to provision and 
transport the shouting columns to the realm of Yama or the Svarga 
Loka, as the turn of the cards might apportion them to death or 
glory. This childish view of my dear colleague was shared by the 
Indian Government at the outset, and we were tracked by the Police, 
on our journeys, and our relations with the Hindus closely watched ; 
but in time the comical mistake became apparent to Sir Alfred Lyall, 
then at the head of the Foreign Department, and in official notes of a 
friendly character that passed between him and myself the harmless
ness of our work was officially conceded. But it is undoubtedly 
true that, if, in India, any person pretends to some divine commis
sion, and backs it up with phenomena or public healings of the sick, 
like those of H. P. B. and mysetf, for instance—to take a case near 
at hand—he or she might found one of the greatest, richest and 
most powerful religious sects in Bharatavarsha : instead of constant 
poverty and ceaseless insults he might roll ia wealth, have marble 
temples built for him, and be worshipped with even more fervour than 
Rai Sal ig ram, of Agra, or the Vaishnava “ Maharajahs" of Bombay, 
whose broken victuals are eaten by their disciples as amrita, and 
bath-water drunk as nectar of the gods, though neither of them can 
work wonders. Our own honesty is proven by onr voluntary pau
perism; our political harmlessness by our im m u n ity  from Police inter
ference, from the beginning down to the present day.

C o n c e r n i n g  t h e  a d v i s a b i l i t y  o f  h o l d i n g  a n o t h e r  
Another “ P a r l i a m e n t  o f  t h e  w o r l d ’s  R e l i g i o n s , ”  a s  h a s  b e e h  

Parliament of p r o p o s e d  fo r  1890, a  l i b e r a l  W e s t e r n  d i v i n e ,  R e v ,  
Religions ? T h e o d o r e  T .  M u n g e r ,  s a y s ,  a s  n o t e d  in  L igh t:

A t  p r e s e n t  I  a m  n o t  in c l in e d  t o  t h e  o p in io n  t h a t  i t  is  
w e ll t o  h a v e  a n o t h e r  p a r l ia m e n t  o f  r e l ig io n s .  I  d o  n o t  c o n s id e r  th a t  o u r  
A m e r ic a n  a n d  B r i t is h  C h r is t ia n it y  i s  s u f f ic ie n t ly  d e v e lo p e d  to  b e  p u t  o n  e x h ib i 
t io n . H e r e  a t  h o m e  w e  k n o w  t h a t  i t  h o ld s  e t e r n a l  a n d  v i t a l  t r u t h s ,  b u t  w h a t  a  
p ic t u r e  d o e s  i t  o u t w a r d ly  p r e s e n t— d iv id e d  in t o  m o r e  th a n  o n e  h u n d r e d  a n d  
fo r ty  s e c t s ,  u n a b le  to  a g r e e  a s  t o  t h e  m e a n in g  o f  i t s  s a c r a m e n t s ,  a n d  h o ld in g  
a n t a g o n i s t i c  o p in io n s  in  r e s p e c t  to  t h e m ; n o t  a g r e e d  a s  to  w h e th e r  i t  h a s  a  
p r ie s t h o o d  o r  u o t ; n o t  a g r e e d  a s  to  t h e  m e a n in g  o f  t h e  d o c tr in e  o r  f a c t  o n  
w h ic h  i t  d e p e n d s ,  n a m e ly , t h e  d e a th  e f  C h r i s t ;  C h u r c h e s  h o ld in g  m u t u a l ly  
e x c l u d in g  in t e r p r e t a t io n s  o f  i t ;  nob a g r e e d  a s  t o  th a  p e r s o n  a n d  n a t u r e  o f  
J e e u s  C h r is t ,  a n d  n o t  a g r e e d  a s  t o  t h e  in t e r p r e t a t io n  t o  b e  p u t  o n  o u r  s a c r e d  
b o o k s . O u r  C h u r c h e s  h a v e  in  s o m e  c a s e s  n o  f e l lo w s h ip ,  a n d  in  o t h e r s  o n ly  
a  p a r t ia l  o n e .

T h e y  w i l l  n o t  c o m m e m o r a t e  t h e  d e a t h  o f  t h e ir  o w n  L o r d  a n d  M a s te r  b y  
s i t t i n g  d o w n  t o g e t h e r  a t  H i s  t a b l e ; a n d  y e t  w e  p r o p o s e  t o  g o  in t o  »  g e n e r a l  
p a r l ia m e n t  o f  r e l ig io n s  to  e x h ib i t  o u r  r e l ig io n  h y  t h e  a id e  o f  th e  A s i a t i c  
r e l ig io n s ,  w h ic h  a r e  a t  l e a s t  f r e e  f r o m  t h e s e  h o r r ib le  in c o n s is t e n c ie s .  I s  i t  n o t  
b e t t e r  t o  s t a y  a t  h o m e  a  w h i le  a n d  s t r iv e  t o  m e n d  t h e s e  r e n t s  w h ic h  a t  p r e 
s e n t  a r e  to o  m a n y  a n d  g r e a t  t o  m a k e  i t  p r e s e n t a b le  a b r o a d  ?

I  t h in k  a  g e n e r a l  c o n v o c a t io n  o f  a l l  C h r is t ia n  b o d ie s  f o r  t h e  s a k e  o f  
c o n f e s s io n  a n d  h u m il ia t io n  a n d  r e c o n c i l ia t io n  w o u ld  b e  m o r e  a p p r o p r ia te .  
I n  s h o r t  I  s e e  n o t h in g  t o  b e  g a in e d  b y  a n o t h e r  p a r l ia m e n t  a t  p r e s e n t .  W e  a r e  
n o w  s m a r t in g ,  j u s t l y ,  n n d e r  t h e  c r i t i c i s m  o f  k e e n -m in d e d  J a p a n e s e  a n d  
H i n d u s ,  a n d  i t  i s  n o t  b e s t  t o  g i v e  t h e m  a n o t h e r  c h a n c e .



O u r  f r i e n d  P .  J .  G . s e n d s  u s  t h e  f o l l o w i n g  w h i c h  
A Plaque m a y  b e  o f  i n t e r e s t  in  t h e  p l a g u e  d i s t r i c t s .
prescrip-  I n  1525 w h e n  a  b u b o n i c  p l a g u e  (<charbon proven-

tion. gal) d e s o l a t e d  A i x  in  F r a n c e ,  i t s  p r o g r e s s  i s  b e l i e v e d
t o  h a v e  b e e n  a r r e s t e d  b y  a  r e m e d y  d i s c o v e r e d  b y  t h e  

c e l e b r a t e d  a s t r o l o g e r  M i c h a e l  d e  N o t r e  D a m e  ( N o s t r a d a m u s ) .  H i s  
p r e s c r i p t i o n  w a s  a s  f o l l o w s  :—

T a k e  o f  :—
Green Cypress wood, powdered ... ... ... ... loz.
Florentine Orris root ... ... ... ... 6 „
Cloves ... ... ... ... ... ... 3 „
Sweet Rush (calamus odoratus) ... ... ... ... 3drras.
Ligni Aloes ... ... ... ... ... 6 „
T o  t h e  a b o v e  a d d  a b o u t  400 r o s e s  g a t h e r e d  e a r l y  in  t h e  e v e n i n g ,  

a n d  p o u n d  t h e  w h o l e  ( r o s e s  f i r s t )  in  a  s t o n e  m o r t a r .  D i v i d e  i n t o  c a k e s  
o r  b o l u s e s  a n d  d r y  in  t h e  s h a d e .

D r .  F o r t i n  o f  P a r i s  s a y s  ( Vide Theosophist, V o l .  I V ,  p . 27) “ I  r e 
c o m m e n d  t h i s  m e d i c i n e ,  N o s t r a d a m u s  a f f ir m s  i t s  e f f i c a c y  a g a i n s t  a n y  
p l a g u e ,  i t s  a c t i o n  s p r e a d i n g  i m m e d i a t e l y  in  a m b i e n t - a i r .  I h a v e  
t e s t e d  i t s  m a r v e l l o u s  e f f e c t s  p e r s o n a l l y ,  e s p e c i a l l y  a g a i n s t  o f f e n s i v e  
s m e l l s ,  ( b r e a t h  in c lu d e d ) ,* '  a n d  y o u r  c o r r e s p o n d e n t ,  C a p t .  A . T .  B a n o n ,  
in  l a s t  D e c e m b e r ’s  Theosophist r e m a r k s  in  h i s  T r e a t i s e  d e s  F o r d s ,  
“  H e  ( N o s t r a d a m u s )  g i v e s  u s  a  p r e s c r i p t i o n  f o r  t h e  c u r e  o f  t h e  p l a g u e ,  
w h i c h  w i t h  t h e  r e c r u d e s c e n c e  o f  t h e  P l a g u e  in  C h in a  a n d  I n d ia ,  s h o u l d  
p r o v e  ot* g r e a t  v a l u e . ”  B u t  t o  a  m o d e r n  s t u d e n t  o f  m e d i c i n e  i t  s e e m s  
v e r y  u n l i k e l y  t h a t  t h i s  r e m e d y ,  c o m p o u n d e d  a s  i t  i s  e n t i r e l y  o f  h a r m l e s s  
v e g e t a b l e  i n g r e d i e n t s ,  w i l l  b e  in  a n y  d e g r e e  e f f i c a c i o u s  a s  a  g e r m i 
c i d e .  I t s  e f f i c a c y ,  i f  i t  p o s s e s s e s  a n y ,  w i l l  p r o b a b l y  b e  d u e  t o  t h e  
f a c t ,  a d m i t t e d ,  I b e l i e v e ,  b y  &I1 m o d e r n  c h e m i s t s ,  t h a t  p e r f u m e s  o r  
o d o r i f e r o u s  s u b s t a n c e s ,  w h e n  b u r n t ,  a d d  t o  t h e  a m o u n t  o f  o z o n e  in  t h e  
a i r  (? )  a n d  t h u s  p u r i f y  t h e  a t m o s p h e r e .  H o w e v e r ,  w h e n  s o  m a n y  m o r e  
o b j e c t i o n a b l e  n o s t r u m s  a r e  b e i n g  u s e d ,  t h i s  m i g h t  w e l l  b e  g i v e n  a  
t r ia l .

G o e t h e  in  t h e  o p e n i n g  s c e n e  o f  h i s  g r e a t  d r a m a t i c  p o e m  r e p r e 
s e n t s  F a u s t  a s  s t u d y i n g  a

“ B o o k  o f  s e c r e t  lo r e  
I n s c r ib e d  b y  N o s t r a d a m u s ’ h a n d ,” 

b u t  t h i s  s e e m s  a n  a n a c h r o n i s m ,  a s  D r .  F a u s t u s ,  w h o  w a s  a f t e r  a l l  a n  
a u t h e n t i c  p e r s o n a g e ,  i s  b e l i e v e d  t o  h a v e  d i e d  a b o u t  1466, o r  m o r e  
t h a n  a  g e n e r a t i o n  b e f o r e  t h e  b ir t h  o f  N o s t r a d a m u s .

* * •
A  w r i t e r  in  Light, in  a l l u d i n g  t o  a  s o m e w h a t  

An n o t e d  t e a c h e r  in  t h e  W e s t  s a y s  :

excess of It h a s  b e e n  m y  s t u d y  in  r e c e n t  y e a r s  t o  w a t c h  t h e
Messiahs. o u t w o r k in g s  o f  w h a t  w e  u n d e r s t a n d  b y  M o d e r n  S p i r i t u 

a l i s m ,  a n d  e s p e c ia l ly  t o  n o t e  t h e  c h a r a c t e r i s t i c s  o f  t h o s e  
w h o  a r e  s u b j e c t  t o  t h e  c r a z e  o f  M e s s ia h s h ip ,  in  o n e  fo r m  o r  a n o t h e r . . . .T o  t h e  
p s y c h o lo g ic a l  s t u d e n t  t h e s e  c a s e s  p r e s e n t  n o  d i f f ic u l t y  w h a te v e r ,  in a s m u c h  
a s  s u c h  p r e te n d e r s  o n e  a n d  a l l  a r e  v a r ia n t s  o f  t h e  s a m e  t h in g .  T h e y  a r e  in  
s h o r t ,  m e d iu m s  ! M is t a k in g  t h e  p u r p o r t ,  a n d  ig n o r a n t  o f  t h e  t r u e  s o u r c e  
a n d  n a t u r e  o f  t h e  c o n t r o ls  b y  w h o m  t h e y  a r e  in f lu e n c e d ,  t h e y  l i t e r a l i s e  a n d  
a p p ly  t o  t h e ir  o w n  p e r s o n a l i t ie s  t h a t  w h ic h  i s  in t e n d e d  to  b e  r e p r e s e n t a t iv e .  
T h u s  w e  h a v e  t h e  a m u s in g ,  i f  n o t  s a d , s p e c t a c le  o f  a  c o m p e t in g  c la s s  o f  m e n  
a n d  w o m e n  a s p ir in g  t o  b e  s o m e t h in g  a b o v e  t h e ir  f e l lo w s ,  a n d  a im i n g  a t  
n o t h in g  le s s  t h a n  d o m in a t io n  o v e r  t h e  m in d s  a n d  b o d ie s  o f  t h e  r a c e  ; a n d  
t h e n c e  f o l lo w s  t h e  p u b l ic a t io n  o f  t h e  in  (s )  a n i t ie s  w h ic h  a p p e a r  in  t h e i r  w o r k a .

#
•  *



T w enty thousand years ago, according to fche announce- 
Pre-historic w en t of Professor W alters, fche archaeologist, in  the N ew

Battles. York S u n , a terrib le b attle  was fou gh t on the A rkansas
R iver, in the Indian  territory, betw een the M ound B u ilders  

and th e  M ayas, in w hich over 75,000 w arriors b it the dust. H e has reached  
th is  rem arkable conclusion on account o f h is investiga tion s of a  pre-historic  
b u ry in g  ground in  the C hoctaw  In d ian  country, w hich he has found to  cover  
th ir ty  acres, and to  contain fu lly  75,000 skeletons. H is  a tten tion  w as first 
ca lled  to  th e  rem arkable num ber of hum an sk eletons to  be found there  
several m onths ago, w hen  the K ansas C ity, P ittsb u rg , and G u lf R ailw ay  
w as b n ilt through th e  Choctaw country. T he workm en, in  grad ing , brought 
to  l ig h t  to n s of hum an bones and a rem arkable num ber of im plem ents of 
savage  warfare, and P rofessor W alters se t about to  in v estig a te  the m atter  
scien tifica lly . To h is  am azem ent he found a large tract litera lly  underlaid  
w ith  th ese  relics o f a forgotten  race. T he sk u lls  w ere pierced w ith  darts or 
arrow -heads, one specim en co n ta in in g  th irteen  m oss agate  arrow -points. 
T h is proved that they  d ied  in  battle . T he skeletons w ere found buried in 
sand , and above th e  sand w ere tw o d istin ct strata  form ed in geo log ica l 
period s. T hese facts enabled P rofessor W alters to  com pute approxim ately  
th e  period  w hen th e  battle  occurred. H e has com pared the fa c ts  ju st learn
ed, w ith  the resu lt o f seventeen  years previous study of the M ound B uilders, 
and form ed the theory that th e  battle  w as one of a lon g  series of sanguinary  
encounters betw een th at m ysterious race and the M ayas, w hich la tter  race 
cam e from  C entral and South A m erica  and so u g h t to  ga in  possession  of 
N o rth  A m erica.— Madras Mail.

The Abbe Dubois, an earnest French Missionary 
A who toiled in India thirty years, with a perseverance

Missionary's seldom equalled, living with the Hindus and even 
experience, adopting their dress and customs, wrote a history of 
portrayed. his unique and extended experiences which has re

cently been translated from the original French by 
Mr. H. K. Beauchamp, Editor of the Madras Mail. In this admirable 
work the Abb6 gives a very candid summary of the results of his 
labors, as follows :

“ D u rin g  the lon g  period I  have lived  in  In d ia  in  th e  capacity  of a 
m issio n a ry , I  have m ade, w ith  th e  assistance of a  n ativ e  m issionary , in  all, 
b etw een  tw o  and three hundred converts of both sexes. O f th is num ber, 
tw o -th ird s w ere P ariahs or beggars, and the rest w ere com posed of Su dras, 
v a g ra n ts a n d  outcastes o f several tribes w ho, be ing  w ithou t resources, turned  
C h ristia n s in  order lo  form  connections, chiefly for th e  purpose of m arriage, 
or w ith  som e other in terested  views.'*

Again, as to the possibility of christianizing India, the Abbl freely 
expresses his honest opinions in these words:

“ L e t  th e  C hristian  relig ion  be presented to  these  people u n d er  every  
p ossib le  l ig h t  . . . .  th e  tim e of conversion has passed aw ay and  under  
e x is t in g  circum stances there rem ains no hum an p o ssib ility  of b r in g in g  it  
b ack .’*

# * #
The paper read before a recent meeting of the 

Indian Section of the Society of Arts, in London, 
Not fond of by Sir Mountstuart Grant Duff, a former Governor of 
shooting. Madras, on “ Recreations of an Indian Official/* was 

listened to with intense interest and declared to be a 
charming production. Being an enthusiastic naturalist, and taking 
especial delight in the study of botany, it is no wonder that he had small 
sympathy with the more cruel varieties of sport, so common among 
English Officials in the East. Referring to this subject he said :

“ M any people w ou ld  b egin  w ith  sport, bu t about th a t I  know absolu tely  
n oth in g . M y sym pathies, save in  th e  case o f m an-eating  tig ers and  su ch



like, are, I  am afraid , wifch fche four leg g ed  an a g a in st tbe tw o -leg g ed  m am m al. 
Anyhow I subscribe to  fche doctrine of fche la te  M. V an  de W eyer. T hat em i
n ent scholar, collector, and d ip lom atist w as once asked by one of those  
ex ce llen t bufc rafcher tiresom e hosts w ho in sis t on send ing th is  m an to  fish, 
th a t one to shoot, and so forfch, ‘ N ow , Mr. V an  de W eyer, whafc cam I  do for  
you  P’ ‘ Oh ! thank y o u /  be rep lied, * I  don’t  w ant to  k ill a n y th in g  ; n o t  
even  tim e.’ ”

# %

Charles Johnston, F. R. A. S., contributes to the 
Madras Mail some beautiful extracts from Ashna 

Buddha's Ghosa’s Sanskrit Life of Buddha, a part of which we
nativity. reproduce. The King Suddhodana, seeing a sorrowful

expression upon the countenance of the Sage, As ita, 
and fearing that some misfortune threatened either his kingdom or 
his child (the coming Buddha), begged for an explanation, and the 
Sage spoke thus :

“ Change not th y  faith , O K in g , for w hat I  have Baid is  fixed and sn re .
I  am  fu ll of sorrow, not for any  e v i l  th a t sh a ll befall him , b u t for  m y o w n  
disappointm ent. F or m y tim e has com e to  depart, bu t th is  teacher of th e  
Law, whose like is  hard to  find, is  b u t new ly born, f i e  shall g iv e  up id s  
kingdom , free h im self from  sensual tem ptations, and w in  the tru th  by stretMfi- 
ous effort, f ie  ehall sh ine forth  to  slay  th e  darkness of th e  w orld, lo r  h e  is 
a  sun of wisdom .

F rom  the occasion of sorrow, w hose scattered  foam is  sickness, w h o se  
w aves are age, w hose sw ift tide is  death, be sh a ll rescue the world, carried  
aw ay and afflicted, on the m ig h ty  boat o f know ledge.

T his th ir stin g  hum an world sh a ll drink  h is r igh teou s r iver of th e  L a w ,  
w hose tid e  is  w isdom , w hose banks are righ teousness, w hose cool w aters a r e  
the sou l's peace, and vow s the b irds upon its  stream .

H e sh a ll po in t out th e  w ay of freedom  to  the sorrow ing w ho are w a n d er
in g  in  th e  bye- paths of th e  w orld, in  th e  m idst of the forests o f sen se—w h o  
have lo st  th e ir  w ay .

T o th e  people in  th e  w orld  who are burned w ith  the fire of p assion , 
w hose fu e l is lust, he shall bring  th e  refresh ing  w aters of th e  law, a s  a  g r e a t  
cloud  brings rain  to  a w eary  land.

H e sh all open the prison—w hose bolts are lu st, a n d  w hose doors a r e  
delusion  and darkness— and shall se t the people free. W ith  th e  b low s of th e  
Good Law shall he break it  open, the excellen t and inv incib le  Law .

H e sh a ll free from the bondage of tbeir ow n delusion s, the people, bou nd , 
and sorrow ing aud h o p e le ss ; th e  K in g  of r igh teou sn ess sh a ll set them free.

T herefore be n o t troubled  a t m y sorrow ; gr ieve  o n ly  far  th ese  w ho w i l l  
not hear th e  Law.

A ll m y holiness is  lost, its  v irtu e  gone, for th a t I  sh a ll not h e a r  H im . I  
count it  sorrow now to  enter Paradise,'*

In ©ur Supplement may 'he found an appeal from 
Mrs. Higgins, of Colombo, in behalf of the Musaeus 
School and Orphanage, of which she is the Principal. 
There must certainly be some qualified European or 
American ladies who would be witling' to come and 
render permanent aid to Mrs. Higgins in the good 

work to which she is so earnestly devoting her life, and we hope their 
services will foe secured. There is further need of a building to be 
used for recitation rooms, and there is also a promise of Government 
aid for the school as soon as this much needed building is erected. 
We hope all friends of the school will rememfber these urgent needs 
and do their best to help in supplying them.

An
appeal 
from 

Ceylon.



In a recent issue of the New York World, w e  find
Magtietic a somewhat sensational article entitled •* T h e  most

Sleep Marvellous Girl of the Century 1 X-Ray Eyes !*' It is
and simply the record of a case in which clairvoyance has

Ctairvoy- been developed by human magnetism, and is not new
once. or strange to those who are familiar with the annals of

magnetism. We select the following extracts:
44 Of tbe straage*. m arvellous power o f th is you n g  g ir l there seem s no  

possible doubt.
There ia  proof th at she can send her in te lligen ce  to  th e  u tterm ost

parts oi th e  earth  in the tw in k lin g  oi* an eye. H er m ind ann ih ila tes space
and all p h ysica l conditions.

Sh e  is  n ineteen  years old and b e a u t i f u l .  She is enveloped in  a  m ystery  
that him not y e t been penetrated. Sh e is known as E lfa, which is  i:ot her  
name, of course, and she is accom panied by a m an who ca lls  h im self her  
teacher, and who uses the nam e of R ayon, w h ich is French for a ray o f  light,, 
an em anation, an appearance.”

“ S h e  and R ayon declare thnt it  is neither hypnotism , cla irvoyance nor  
m agic, but i t  is  m agnetism . E lfa  goes to sleep and roam s th e  w ide w orld  
o v e r  if  sh e chooses, describ ing w h atever is  go in g  on at any place that it  is  
desired  to  know about, or she searches tb e  hum an body w ith  more acuteness, 
m o r e  th orough ness than an X -ray. There are no shadow s in  her m ind. 
She describes even the colour o f thonght, and the aura is  as p lain to  her aa a  
pictnre on a wall. A t least, so she says.. Of coarse  the p r iv ilege  of see in g  
an aura, w hich is supposed to be th e  sp iritual essence of the ego , is  g iv en  to  
very  few  people in th is w orld.”

44 A  reporter m ade a  personal in vestiga tion  of E lfa ’s  powers. T he te s ts  
took  place on three different days. T he y ou n g  wom an w as in * psyohom a,' 
or th e  * tem ple s le ep / as she calls it, about half an hour each tim e.

There w as no m ystery  abont it  a t a ll— none of th e  accessories w h ich  are  
often  em ployed by those purporting to  go  into a trance. The th in g s here  
descr ib ee  took place in  a large and p leasant parlour in which there w as  
plenty  of lig h t. W ith the reporter, on one day, w as Dr. H . T ravers Cole.

* A re you ready, E lfa  P’ Rayon asked her, exactly  as he w ould if  th ey  
were preparing to go  out o f the house.

* i  es,* sa id  E lfa , w ith a sm ile.
S h e  la id  dow n on the couch naturally  and com posedly. She crossed one  

lit t le  foot over the other and sh ru gged  her shoulders to m ake com fortable  
hollow s. Sh e looked exactly  as if  she w ere preparing to  take an afternoon  
nap.

R ayon stood before her, and the g ir l’s eyes took on a  strange  expression. 
T h e p u p ils d iluted u n til th ey  were of extraordinary size  and brilliancy. H er  
face becam e rapt and ecstatic . Y on have seen th e  expression in th e  face o f  
M adonnas and  in  th e  pictures o f Jeaune d’A rc w here she is  show n lis ten in g  
to  th e  vo ices. . . . .

H er ey es  d ila ted  un til the Iris seem ed to  fill th e  w hole eye. H er lid s  
drooped and  fluttered. A ll oolonr fled from  her face. H er  breath ing w as  
deep and regu lar. F in a lly  th e  eyes d o sed . Elfa} appeared to  be in  a deep  
natu ral sleep .

4 S h e  is  m  psychom a now,’ said Rayon. H e turned to  h is pupil again. 
4 D o  you feel all r igh t, E lfaP ’ he asked.
* Yes,* cam e in  a weak, far aw ay voice, after a l itt le  silence. .
4 M ay I speak w ith  her now P R ayon w as asked.
4 Y on  m ay speak w ith  her, but she w ill n o t hear y o u ,’ rep lied  R ayon  

w ith  a  sm ile. 4 Sh e can hear noth in g  now but m y vo ice .’
T he reporter addressed her and there w as no reply. E very question hn/i 

to  be repeated by R ayon before E lfa  w ould  pay any a tten tion  to it. A ll th e  
t im e  R ayon  held  the youn g  w om an’s hand and w atched her w ith  the tender- 
est  so licitude. H e seem ed to be guard in g  a g a in st som e baneful* influence. 

4 W hat w ould  you lik e  to  do ?’ asked R ayon.
_ * I do not know y e t,’ she replied. ‘ I observe a curious action  of; the  

bra in  cells,* sh e w ent on a fter  a lit t le  pause.
4 W here P’



* There P’ S h e  p o in ted  to  tb e  reporter’s head. *1 see an ex cessive ly  rapid  
action  of th e  brain cells. The th ou gh t vibrates back and forth . I t  changes  
from  blue to  red  and through the shades of orange. Y ou  need m ore p a ssiv i
ty, m ore tim e. Y ou  w ork too rapidly .’

She described the m ental process and th e  m ental econom y of the reporter, 
w ith  an accuracy th a t w as m arvellous, se ttin g  forth  secrets th a t none other  
could know.

* Y ou  have had trouble  w ith  your  r igh t ear,’ she said presently . Sh e  
described th e  trouble accurately, a lth ou gh  it  w as know n to  no one b u t the  
su£Perer.

T hen cam e a description of the m agnetic system  of w hich m edical sc ien ce  
takes no account w h atever and w h ich  it  is  therefore im possib le  to  v erify . 
She located  the poles, the colour of the currents. S h e  to ld  of th e  d efects o f  
different organs. She called  every part of th e  body by its  sc ien tific  nam e, 
and Dr. Cole said  she had m ade no blunder. N o  X -ray  ever exp lored  so  
thoroughly, so uncannily. She described physical conditions w hich on ly  h er  
visitor  knew  tibout.

A fter  a tim e Rayon asked E lfa  to  g iv e  som e purely ob jective  tests.
“ I  see three pieces of silver  in a purse,” said  the g ir l, “ one is  a  quarter, 

one is a dim e, and th e  third a half dollar. The dates are 1894, 1878, and 1897.”
A n exam ination of the coins showed that i t  w as correct. T he ow ner d id  n o t  

know how  m any coins were there or th e  dates. E lfa  also described th ree  
keys in  th e  purse. Sh e w as told to  d irect her atten tion  to th e  street.

H er eyes were closed a ll the tim e. S h e  was in  a  position  w here n e ith e r  
she nor R ayon could  see out of the w indow  and the shade w as draw n as w e ll .

The g ir l described the people who passed, w ith  perfect accuracy ; t h e  
peculiarities of w alk, of dress, of m anner were pointed out as c learly  as i f  sh e  
had been look in g  a t them .

W hen E lfa  cam e forth from  her psychom a she w as a ga in  a n a tu ra l,  
wholesom e girl. There w as noth in g  in the least strange about her. S h e  
sim ply awoke and sm iled.

T he g ir l is ready to talk about herself and her work. Sh e speaks of t h e  
tim e before she knew  the powers th at repose in her.

“ M agnetism  is a strong  factor, but m agnetism  is the true hea lin g  p r in c i
ple, and if the facu lties of the soul are aroused, and all th ese  are under t h e  
control of a strong, w ell-trained w ill, there are no lim ita tion s to  the w o rk  
that m ay be done.

R ayon says he is  one of those persons who have m agnetic  control o v e r  
the anim al kingdom , and there is no anim al w ho can resist him .

Sp eak ing  of h is influence over E lfa  he says :
‘ I t  w ould  be very dangerous, for her to a ttem p t to  m ake one o f th e se  

journeys alone w h ile in the ‘ tem ple sleep ,’ for she is  not m agn etica lly  as s tr o n g  
as I am. In any of these journeys she is lik e ly  to  pass through counter c u r 
rents of m agnetism  that would destroy her were it n o t th a t I am  able to  o b 
serve them  and bring her back in sta n tly ’— he snapped his fingers— ‘ as quick*  
ly  m s  th is. W ere th is not done, any journey th at she w ould m ake an d  e n 
counter th ese  h ostile  elem ents w ould be her last. W hat w e call her b o d y , h er  
m ortal shell, w ould sim p ly  lie there s ilen t un til i t  decayed ,’

* Then it  is  not at all dangerous ?’
‘ N o t  w hile I control her— no.’

The
homeless 
Santhals.

Attention is called to the notice of the “ Santhal 
Provident Fund,”—See Supplement. The object is a  
worthy one and we hope help will be forthcoming.


